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Introduction

If it were to be

Under the sea

Even tall mountains

Tend to disappear.

You can dive deep

To reach a mountain top

Or climb up

To reach the surface of a sea.

— “Ocean and the High Peak,” Benoy P.J.!

Problem

As a concept, “region” is widely used as an indispensable category across disciplines in
the social sciences? and humanities. Environmental determinist® school of geography
defines region as a place bounded by geography and it considers a particular society’s
inhabitancy in a place as determined by the unique geographical nature of that place.
However, most other disciplines* define region in various ways, depending on their
interests, as a place bounded and determined by culture, history, language, economy and
politics—in short, by the social. For these disciplines, region is a place shaped by the

subject-matter of these disciplines—the place where the subject-matter operates.

While environmental determinist geography puts primacy on place/space, other
disciplines give prominence to society/time. Despite this fundamental difference,
environmental determinist geography and other disciplines consider region as a bounded-

terrain—bounded by either the placial® or the social. More importantly, the nature of

! Unpublished translation by the author of his Malayalam poem “Kadalum Kodumudiyum.” Sancharam:
Akalangal. (Mavelikkara: Fabian Books, 2008).

2 Quoting from Paul Claval, Entrikin points out that “for much of the past century, the region had been one
of the most commonly used and internationally recognized terms in the geographical vocabulary.” See, J.
Nicholas Entrikin, ed., Regions: Critical Essays in Human Geography (Hampshire: Ashgate Publishing
Company, 2008) p. xv.

3 In John Fraser Hart’s opinion, environmental determinists saw “the natural environment as cause and
human activities as effect; nature was the physical mold in which human activities were formed and
shaped.” For detailed discussion, see John Fraser Hart, “The Highest Form of the Geographer’s Art” in J.
Nicholas Entrikin, ed., Regions: Critical Essays in Human Geography (Hampshire: Ashgate Publishing
Company, 2008) p. 43.

4 From 1970s onwards human geographers also see region through social dynamics that is centered on
human actions. This in many cases replaced nature determinism with social determinism.

5 Placial means process of geology, climate and water along with built environment such as road, bridge,
fort, military-post and underground which produce force that effect human, animal, plant, object and
language to form a place as region.



these practices creates two problems. First one is the impossibility of knowing the
interrelations and the mutual constitution of both place and society® in the formation of
region. Second one is the difficulty in understanding the open-endedness of region in its
every formation that has the potential to go beyond the essentialisms of both
environmental determinism and social determinism. This open-endedness is formed
through relational, multidirectional, overlapping and altering formations of region in
relation to other regions. Understanding the open-endedness of region helps us to think
and live beyond the over-emphasis on place by communities. The over-emphasis leads
communities to not only see certain communities outside and inside the place as
dangerous Other but also to fix themselves with a place by reifying both place and
communities as timeless and unchanging, as evident in notions such as “fatherland,”
“motherland,” and “son of the soil.” This results in hegemony of one community over
others by denying their right to live with equality, freedom and self-respect. More
significantly, this essentialism prevents us from understanding that the existence of a
region is not shaped by any absolute character but by differences and sameness that are
formulated relationally—in relation with other regions formed inside and outside that

region.

By attending to these problems through a problematizing of the formations of the region
of Wayanad’ (see map below) in relation to other regions,® | argue that regions are

formed® through interrelations and mutual constitutions of acts,® texts'* and contexts.? |

& This also created problems in understanding the interrelation and mutual constitution of both nature and
culture.

7 In the language of modern history and geography Wayanad is one of the districts in Kerala state of India.
It is situated at an altitude varying from 700 to 2100 above sea level, which topographically includes hills,
valleys, forests, plantations and paddy fields. Geographically, this area is part of the Deccan plateau and
Western Ghauts of South India. This region is surrounded by districts of Kerala, Karnataka and Tamil
Nadu. Wayanad and other parts of Kerala are geographically demarcated and connected by various
mountain passes such as Thamarassery Churam, Periya Churam and Pakramthalam Churam. Moreover, this
region is populated by socially diverse Tribal, Caste and Religious Communities, such as Paniyar, Adiyar,
Kattunaikar, Kurumar, Kurichiar, Nair, Ezhavar/Thiyyar, Wayanadan Pulayar, Parayar, Syrian Christians,
Dalit Christians, Mappila Muslims, Pattany Muslims, etc. In colonial records this place is spelled as Wynad,
Wynaad, Wynaud, Vayanatu, Waynad, Vainad, Bynadu, Nellala and in native record it is spelled as
Wayanad. In early periods, natives called this place “Chorathintemeethal” rather than Wayanad.

8 In Part-11 of the thesis, | delineate formations of Wayanad(s) as region(s) in relation with neighboring
regions such as Kottayam, Kurumbranad, Kadathanad, Arakkal, Chirackal, Neelagiri, Kudaku and Mysore.
% This formation is processual, contingent and relational.

10 This work represents acts as actions and activities of human, animal, plant, object, language and natural
world.



further argue that mutuality and interrelationality in the formation of regions is the open-
endedness of regions that has the potential to go beyond essentialisms.™® I think these
arguments help us to understand the problems of ruminations that see region as an
enclosure, a backdrop, a container and a given entity. Thus, the thesis’ exploration of the
past(s) of the region(s) from the vantage point of the present is not an attempt to find a
lofty origin and eternal essence of region* that has been continuing till the present day,
but an attempt to show the interrelations and mutual constitutions of acts, texts and
contexts in the formation of region,’® and to elucidate the existence of different pasts that
are selectively used to fabricate a narrative of an uninterrupted historical continuity of the
present Wayanad(s).*® More importantly, the “history of the present” approach of this
thesis orients me to start my expedition from the present of Wayanad to understand the
different formations of Wayanad as region. This approach enables me to disapprove the
belief in an “original past” that is completely insulated from the effects of the present.
This endeavor will help us to unravel interrelations and mutual constitution of both
place/space and society/time in the formation of region and will also help us to
understand our complex “relational being and becoming” in relation to regions, which is
largely concealed by the predominance of the social and the overdevelopment of the

temporal in the production and dissemination of knowledge.

Evoking the above problems, | problematize four seminal works!’ on region which have

acquired wide currency in the Indian context. The first among these is Bernard Cohn’s

1 In this work texts represent both written and oral narrative which contain sound, symbol, signifier,
rhetoric, trope, form, frame and metaphors that generate certain effect on human, animal, machine, object,
natural world and built environment.

12 1n this work contexts represent natural geography and built-environment which effects on the action of
human, animal, object, terrain, oral and written language through forces of geology, climate and hydrology
along with dynamics of constructed material world such as road, fort, military-post, underground and house.
13 Most of the present inhabitants of today’s Wayanad do not see Wayanad as their “place of belonging”
(Nadu). This notion is not generated from an anti-essentialist mind but rather as a product of an “intimate
othering” of Wayanad by them. See Part-I of this thesis for further discussion.

14 For instance, one cannot see forest as an absolute character of Wayanad because in Kadu (forest) also
people lead a kind of agrarian life. Therefore, Kadu is not absolutely different from Nadu where people live
an agrarian life. See Part-11 of this thesis for further discussion.

15 See Part-1 of this thesis for further discussion.

16 See Part-11 of this thesis for further discussion.

17 One may be able to identify similar problems in many other volumes, like Regions and Regionalism in
South Asian Studies: An Explorative Study (Monograph No. 5, Program in Comparative Studies on South
Asia, Duke University), ed., Robert Crane (Durham: Duke University, 967); Realm and Region in
Traditional India, ed., Richard G. Fox (New Delhi: Vikas Publishing House, 1977); and Region, Culture
and Politics in India, eds., Rajendra VVora and Anne Feldhaus (New Delhi: Manohar Publishers, 2006).



article “Regions Subjective and Objective”*® which first appeared in 1967 in Region and
Regionalism in South Asian Studies, edited by Robert Crane. Cohn’s work examines
region’s conceptual relation to the study of Indian history and society. The second is
Rajendra Vora and Anne Feldhaus’ Editors’ Introduction to Region, Culture and Politics
in India, published in 2006° that discusses different constructions of regions in India in
relation to culture and politics. The third and fourth are two different articles written by
Barbara Harriss-White?® and Sudipta Kaviraj,?* included in Economic and Political
Weekly’s special issue on “regional political economy,” published in November 2017,
These two articles deserve re-examination as a “project of conceptualizing the region in
the Indian context in all its diversity”” which aims to “tackle the concept of region in its
manifestation at multiple scales.”?? Through a critical review of these four seminal works,

in the following paragraphs, | demonstrate the problems discussed above.

Cohn’s conception of region largely relies on the notion prevalent in disciplines other
than geography which considers region as a terrain bounded by the social. Cohn,
however, borrows certain perspectives from the discipline of geography to complicate his
formulation of region. He, for instance, quotes the renowned geographer Norton
Ginsburg: “There is no universally accepted definition of the region, except as it refers to
some portion of the surface of the earth.”? Cohn adds that “most definitions of regions
begin with a geographic component and develop out of the relationship between
geographic features and man ’s adaptation to the physical environment.”?* Drawing on
Prakasha Rao, Cohn remarks: “At one end of a continuum of definitions of regions would

be the idea of a natural region, which would encompass only the physical basis of a

18 See, “Regions Subjective and Objective: Their Relation to the Study of Modern Indian History and
Society,” Bernard Cohn, Barnard Cohn Omnibus (New Delhi: Oxford University Press, 2004) pp. 100-135.
19 Rajendra Vora and Anne Feldhan, eds., Region, Politics and Culture in India (New Delhi: Manohar
Publisher, 2006).

20 Barbara Harriss-White, “Constructing Regions Inside the Nation Economic and Social Structure of Space
in Agrarian and Cultural Regions,” Economic and Political Weekly, Vol. LI, No. 46 (November 18, 2017)
pp. 44-55.

21 Sudipta Kaviraj, “Three Planes of Space Examining Regions Theoretically in India,” Economic and
Political Weekly, Vol. LII, No. 46 (November 18, 2017) pp. 56-63.

22 Sub-national, national and super-national levels represent multiple scales. See Arjun Jayadev and Vamsi
Vakulabharanam, “Possibilities of Seeing the ‘Region’ Differently,” Economic and Political Weekly, Vol.
LII, No. 46 (November 18, 2017) pp. 41-43.

23 “Regions Subjective and Objective,” p. 101. It is probable that the absence of a “universally accepted
definition” and meaning of region as a “surface” was born out of the use of region as a “relative frame.”

24 |bid, p. 101, emphasis added.



region.”%> He further contends that “for the last fifty years human geographers have been
developing techniques for the definition and analysis of various kinds of geographic
regions, all of which involve synthetic or analytical efforts involving space relationships
which encompass human as well as physical conditions.”?® By concluding his definition
of region as “some portion of the surface of the earth,”?’ he stresses on the importance of

geographic approaches in the study of regions of India.?®

Cohn invokes the role of region as a space/place that has deep relation with the social for
a potential reconceptualization of region. His delineations are, however, fraught with
certain problems. In his conceptualization of region, the word adaptation,?® attached to
the social, gives agency to the social against the spatial by suggesting “adaptation to the
physical environment” as being a capacity of human. At the same time, his use of the
word encompass,° attached to the spatial, reduces space’s potential agency to shape the
social by marking space as mere surfaces “which encompass human as well as physical
conditions.” This narration not only provides agency to the social over place and covers
the process of space/place which shapes the social but also figures the spatial as a surface
where the agency of the social is at work. One of the crucial consequences of this
conceptualization is the absence of attention to the reciprocal relations that mutually

shape the spatial and the social.

Problems of these kinds can easily be noticed in Cohn’s classification of region into four
major types—historical region, linguistic region, cultural region and structural region.
According to him, a historical region is “one in which there are sacred myths and
symbols, held by significant groups within the area, regarding the relationship of people

to their ‘past” and the geographical entity”3! A linguistic region is “one in which there is a

% |bid, p. 101.

2 |bid, p. 101, emphasis added.

27 Bernard Cohn describes geographers, economists, planners, administrators, and political scientists who
spend time to develop ideas and criteria for the establishment of planning region in India on the basis of
geographic and economic variables and points out the limit of these approaches in the study of historical
and/or cultural problems. Ibid, pp. 101-102.

2 |bid, p. 102.

29 It means the process of changing something, for example, your behavior, to suit a new situation. See
Oxford Advanced Learner’s Dictionary, 8th edition, E-copy (Oxford University Press, 2010).

301t means including a large number or range of things or surround or cover something completely. See
Oxford Advanced Learner’s Dictionary, 8th edition, E-copy (Oxford University Press, 2010).

31 “Regions Subjective and Objective,” p. 102, emphasis added.



shared and recognized literary language, the standardized form of which is known and

identified with by the educated groups within the area.”*?

Cohn defines a cultural region as “one in which there are widely shared and recognized
cultural traits and patterned behavior, particularly among the common people.
Descriptively, one or two kinds of behavior, costumes, or traits and taken a diagnostic of
regional culture. Gods, goddesses, rituals, myths, and festivals are the most frequent
diagnostic traits used to establish the ‘reality’ or particular regions.”*® For Cohn, a
structural region is “one in which there are groups of associated structural variables which

differentiate one structural area from another.””**

The remarks such as “held by significant groups within the area,” “educated groups
within the area,” “among the common people” that occur in Cohn’s definitions mark the
agency of human/social rather than that of the spatial. In his definition of historical
region, usages such as “in which” or “within’ in relation to region represent the meaning
of region as a container, whereas the usage “held by significant groups” locates the
agency of the social. This not only attributes subject position to social groups but also
puts geography in an object position. Similarly, in the definition of linguistic region one
can see usages such as “in which” or “within” that signify region as a backdrop and
position “educated groups” as the subject/agency who acts in that backdrop. In the
definition of cultural region the word common people not only attributes the agency of
region to particular people who practice the common culture of a region but also suggests
region as a construction of people’s culture. However, the definition of structural region
doesn’t give any direct agency to the social and it doesn’t explicitly mark the agency of
the spatial either. Therefore, the potential of the spatial to shape the social is absent in

Cohn’s delineation.

Though Cohn is aware of the difficulty of strict classification of region® in academic

practice, he doesn’t grant any role for a place to shape the social. While denoting the

32 |bid, pp. 102-103, emphasis added.

33 Ibid, p. 103, emphasis added.

3 1bid, p. 104.

35 In Cohn’s opinion, “it is usually difficult to differentiate the four types of regions, historical, linguistic,
cultural and structural, as it is assumed that there is concomitant variation among linguistic, cultural,
historical and structural variables;” ibid, p. 103.



importance of region as an analytical category, Cohn doesn’t extend its scope beyond the
instrumentality of the category of region in academic knowledge production® of the
social. However, in his concluding remarks, he succeeds in articulating the complex,
elastic, fluid and contextual use of the concept of region in the academic practice which
has been engendered by different disciplines. He concludes,
... regions are far from fixed, enduring things, especially if any historical
perspective is taken. They are not absolutes and they are difficult, if not
impossible, to define by objective criteria. Where one stands and for what purpose
one is observing or studying will determine the boundaries of unit one is studying.
For many purposes a region, which can be defined in a relative fashion for the
purpose of the study, makes a logical unit; for other purposes a village, a city or
the civilization make the relatively important unit to be studied.®’
Cohn, however, overlooks the dynamics and interface between the processes of
place/space and society/time. By a careful analysis of usages such as historical region,
cultural region and linguistic region that are prevalent in the practices of disciplines
which classify region into different categories, one can clearly discern this problematic.
These usages, which represent different disciplines, largely condition the meaning of
region as a mere surface/frame/backdrop/closure/container by putting region as a suffix,
and hides its potential to shape the prefix(es). This not only gives precedence to prefix(es)
such as historical/cultural/linguistic in the constitution of place/space but also erases the
role of place/space in the constitution of the social (historical/cultural/linguistic). In short,
these sorts of articulations that are evident in the practices of disciplines discursively form
the primacy of social on placial spatial. More importantly, it overlooks the relational
constitution and mutual existence of both the social and the spatial in the formation of

region.

Though published after many supposed spatio-temporal changes, the perspective offered
in Rajendra Vora and Anne Feldhaus’s introductory essay doesn’t differ much from that
of Bernard Cohn. For them, “a region is a mental construct. It is always a human product,

whether the product of scholarship, political ideology, or daily life.””* Following the path

36 Cohn points out that “region with all its difficulties as a concept refers to means of classification of a
wide variety of kinds of data which helps analyze particular or general situations;” Ibid, p. 119.

37 Ibid, p. 132.

% Rajendra Vora and Anne Feldhaus, p. 7.



of Cohn who comments on the subjective and objective perceptions of region, they
further elaborate that “...whether identified ‘objectively’ by social scientist, recognized
‘subjectively’ by a poet or pilgrim, or cultivated ‘cynically’ by a politician, regions are
created and nourished by human minds and emotions.”3® Like Cohn, Vora and Feldhaus
too, lay stress on the flexible and contextual nature of the definitions of region* in

practice. However, there are some serious problems discernable in their discussion.

For instance, Vora and Feldhaus not only negate, though obliquely, the process of
place/space in the formation of social/temporal by unconditionally placing the social via
human as a subject/agent who constructs region mentally, but also deny the very
materiality of the human mind. Rather than destabilizing the perception of region as a
geographically bounded terrain, their formulation erases all possible traces of reciprocal

relations between places/spaces and societies/times in the formation of regions.

Let us now move to a discussion on Barbara Harriss-White and Sudipta Kaviraj’s
writings on region to understand contemporary perspectives on the conceptualization of
region in the Indian context. Examining the new manifestations and mechanisms of
economic and cultural regions in India that are distinct from the political units of the
Indian nation, Barbara Harriss-White argues that those regions are “manifestations of the
spatial patterns of Indian Capitalism.” For her, “material agency of capital” is the force
under the construction of economic region and intellectual activity which is employed to
theorize region as the formative power under the constitution of social region.** Along
with rent and petty production, she also considers the availability of water as a decisive
factor behind the spatial patterning/formation of agrarian and cultural regions. However,

her overemphasis on the process of capital and economic structure as the main

% Ibid, p. 7.

40 They examine previous discussions on region in the light of present discourses. For instance, they cite
geographer Hartshone’s differentiation between area and region in these terms: “Region — as an area of
specific location which is in some way distinctive in relation to other areas and which extends as far as that
distinction extends.” Moreover, they specify the contextuality of region by stating that “a region must
always be defined with reference to a context. If the context changes, the boundaries or definitions of the
region can change radically;” ibid, p. 7.

41 Barbara Harriss-White, p. 45.



determinative of manifestations of regions, devalues the force of nature such as water’s

constitutive role in the formation of region.*?

She further identifies petty commodity production, surplus from agrarian labour and
cultural identities as the markers of boundaries of region. Thus, for her, social factors
determine the form of region and regionalization. Besides, she takes for granted the use of
social categories to define region without examining its existential connectedness with
place/space. This disregards not only the power of nature*® in the manifestation of region
but also indirectly refuses the mutuality of social (cultural) and spatial (placial) in the
formations of regions. Therefore, her formulation of social forces** as the producer of
spatiality of capitalist development, which disregards nature’s disposition, is not adequate
to address the above-mentioned mutuality.

Sudipta Kaviraj’s article is an epitome of an overdeveloped form of social and temporal
(historical) determinist approach in conceptualizing region. This is evident from many of
the lines in his article. He writes, for instance, “just like the concept of the dog that does
not bark, the concept of a region does not exist on the material ground of space. It is a
concept that exists historically and, like any other social concept, is subject to the basic
rules of historicity.”* Comparing the concept of region with the Indian nation, he argues
that both are historical in two senses.* Firstly, based on temporal span both concepts are
referentially not permanent, but subject to change in accordance with historical
processes.*’” Secondly, both concepts are “formed by contingent epistemic processes”

which are epistemically shaped by intellectuals or social agents.*®

42 She argues that ... agro-ecological zones (such as water resources) seem to have limited purchase for
explaining the spatial forms of agrarian relations or cultural regions;” ibid, p. 54.

43 By power of nature, | suggest the geological, hydrological and climatic dynamics.

4 She sees “endowments of natural and human resources” and history and interconnected mechanism of
social, cultural and political institutions as the producer of spatiality of capitalist development; ibid, p. 54.
% Sudipta Kaviraj, p. 56. His first sentence is a little bit ambiguous. Does he mean that the “concept does
not exist?” or that the “concept does not have material existence?”” What he exactly means is a little
ambiguous. Perhaps he denotes that eternally and permanently a “concept of region does not exist on the
material ground of space.”

46 Without rejecting one another, he also acknowledges the fundamental reality of region and of Indian
nation which makes democracy a necessity by its mutual influence. He writes that «... if we ignore the
reality of regions, we get a skewed and misleading picture of Indian politics, if we do not grasp this second-
order reality of India, we get a picture that is skewed from the other direction;” ibid, p. 63.

47 Like state formation, economic change and cultural configurations, Kaviraj sees the existence of region as
changing.

8 1bid, p. 56.



10

At the same time, he asserts that “regions are historical; they are formed historically, and
thus get unformed or transformed in time.”*® He further argues that regions are differently
“bound together within one single frame” of political, economic, or cultural, and
expressed and functioned by any of this character.>® However these three influence and
communicate with one another. He buttresses his argument by stating that,
regionality is created, or regions are formed by three separate kinds of forces—
political, economic and cultural—and regions are also consequently of three
kinds. These three kinds of regionalities are produced by distinct kinds of logics,
and their boundaries are maintained in different ways. One form of regionality
also affects others, and the power of the state, in particular, affects the two other
types of region formation. All three forces are communicative in the sense that
they produce a certain kind of currency exchanged between individuals and
groups, and the circulation of these objects—of political power, material goods
and cultural artefacts—create zones of common experience and intelligibility,
which have the historical effect of producing what we call regions. These three
kinds of regionalities might overlap, for understandable reasons.®!
The predominance of social and temporal is clearly discernible in Kaviraj’s
conceptualization of region. Kaviraj argues that regions are not only formed distinctly by
social forces and by contingent epistemic processes of human agents but have also
changed through the course of time, subject to historical processes. It is evident that for
him social forces mean political, economic and cultural forces which form separate
regions, and these forces influence one another in an overlapping manner. Moreover, it is
also clear from his words that cognitive and physical actions of humans are the decisive
factors of social forces and contingent epistemic processes along with political, economic
and cultural structures of society. If we think about historical process (that means
interconnected past events in a temporal logic) from these argumentations of him, we can
understand that action of human agents is the determent of historical process. Thus the
thrust of his arguments is that region is formed by human actions, an argument that
amounts to social and temporal determinism. This conceptualization of region not only

denies the forces of place and space in the constitution of social and temporal but also

% bid, p. 58.
50 |bid, p. 58.
51 |bid, p. 58.
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fails to understand the symbiotic relationship between space and time (place and society)

in the formation(s) of region(s).

Let us once again turn to Cohn and Kaviraj. According to Cohn, regions change their
“nature through time. Various kinds of circumstances can rapidly alter the boundaries and
very nature and conception of a region.”®? According to Kaviraj, regions are historical,
“they are formed historically, and thus get unformed or transformed in time.”® One can
see similarities in ideas among the four writings discussed above: in one way or the other,
they view region as socially or temporally constituted. While Vora and Feldhaus’s
narrative defines region as a mental construct, Barbara Harriss-White’s writings
conceptualize region as a social manifestation. These two views signify region as a given
geography and as a place geographically-bounded by social. All the four writings | have
discussed so far see region as a construction of social processes that indirectly question
the environmental determinist stand which sees society/human as a construction of
geographically bounded place, i.e. region. These writings offer the possibility to think
beyond geographical essentialism that fixes region as an immutable geographical entity.

However, their analysis is fraught with another set of problems: that of social
determinism which suggests that the formation of any place/space is unilaterally
determined by the social. To elaborate, this conceptualization not only locates the
precedence of the social but also fixes primacy of time by perceiving region as an entity
that is “changing (its) nature through time” and “get(s) unformed or transformed in time”
by unknowingly keeping silence about the process of place/space, as evident from the
above examples. Similar to the denial of the mutual constitution of space/place and
society/time in the formation of region, this conceptualization locates region as an entity
that linearly progresses and changes through time by unifying societal process in a linear
temporal manner; which the theory of historical continuity, i.e. historicism, has reified.
More significantly, this practice unintentionally fixes each region in the world in a
temporal stage based on the progressing temporal order of history that runs through
temporal stages such as primitive, feudal and capitalist, or marks the linearly progressing

stages of time by regions as underdeveloped, developing and developed. Subsequently, it

52 “Regions Subjective and Objective,” p. 113.
%3 Kaviraj, p. 58.
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sets a hierarchy of regions parallel to the progressing order of time, demotes one region

under another, and positions one as more privileged than the other.

appurndoopy
LAY

nuvymizoq
wAvavppquiy

A diorungy vpadiny
Andnsuay

1pnSupuI P

viyzndjoop vy navypanlinpvg

Laypwquoyng ppumunjja

1pII00d
WInAMUD YD

npouspuoy |

DYOLOPTL

pmdind luany

IpDADYIUDUD Iy

Appoyunynpy

vy,

000°0ST: 1 2[B3S
10LSI(] peuARA

speoy jousiqg Jolepy

speoy

AEMUDIH 9)E1S s

AemybiH jeuoneN

puasay




13

Research Questions

In this thesis | delineate (i) how a region is positioned in a linearly progressing order of
time, as a space, while one’s writing of history forms a region; (ii) how place and society
mutually constitute each other in the formation of region that is actualized by geography-
mapping; and (iii) how the relation between time and space is non-linear and non-
hierarchical while a region is formed mutually through everyday practices of a
community (like the Wayanadan Pulayan®*) and the effects of place upon them. In order
for this, firstly, I unravel the temporal location of the region of Wayanad(s) in the linearly
progressing order of written history by addressing the formation of Wayanad(s) as a
region through history-writing and by problematizing the questions of origin, continuity
and time in that process. Secondly, | examine the context, act and text that are active in
the geography-mapping of Wayanad(s) to understand the dynamics of place and society
in the formation of region. | delineate mutual constitutions and reciprocal interrelations of
places and societies in the formation of regions by uncovering mutual constitution of
context, act and text in the formation of regions. Thirdly, | map the everyday formation of
the region of Wayanadan Pulayan through their everyday geography and genealogy and
show the mutual constitution of place/space and society/time in the formation of their

region that works in a non-linear and non-hierarchical fashion.

Methodology

In the first part of the thesis, | deploy textual-reading method® to unravel the temporal
location of the region of Wayanad in our present. This is achieved by problematizing the
production and reproduction of three important narrative-plots such as Stories of Vedar®®
Raja, Etymologies of Wayanad and Engravings of Edakkal Cave in the registers of history
that figure and configure Wayanad(s) as a region. Even though | examine each narrative-
plot separately, | explore the complex relation of these narrative-plots within a wider
narrative milieu. Through this method, I elucidate the process of history-writing in

54 Wayanadan Pulayan is a community living exclusively in Wayanad. It is categorized as scheduled caste.

The word Wayanadan Pulayar is used in the work as the plural form of Wayanadan Pulayan. For a detailed

discussion see chapter 8.

55 This is an interpretative method that analyses plots, contents, structures, tropes, rhetorics, symbols, signs,
signifiers, forms and narrative strategies of texts to understand discursive formation of meanings generated

by the texts.

%6 In this study, the name Vedar historically represents Mullu Kurumar, Mullu Kurumber, Mollu Kurumbar,
Kurumber, Kurumbar, Kurumar, Coorumber, Cooroomber, and Bedar, according to the sources referred.
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relation to the basic tenets of history—origin, continuity and time—that constructs a
Wayanad as well as the work of history-writing in the formation of region(s) and human
subjectivities. This helps me to critically understand the historicity of the histories that
were written on the places of Wayanad(s) that produce a relegated temporal spatiality of
Wayanad(s) in relation to other places that were located as regions outside Wayanad in

the written history.

For this purpose, | travel through popular history books such as Wayanad: Its Peoples
and Traditions,®” Wayanad Rekhakal®® [Notes on Wayanad] and Ariyappedatha
Wayanad®® [Unknown Wayanad].®° | also cross-examine colonial records such as the
Mackenzie Manuscript,%! Manual of Administration of the Madras Presidency,®? A
Manual of the Nilgiri District,%® Malabar Gazetteer® and Engravings of Edakkal Cave®

that the authors of the above-cited works used as sources of writing of history.

In the second part of the thesis, | deploy genealogical method® to uncover the mutual
constitution of contexts, acts and texts in the formations of the region of Wayanad. | do

5" This is a seminal popular historical and anthropological book about Wayanad written in English in 1911
by Rao Bahadur G. Gopalan Nair. See G. Gopalan Nair, Wayanad: Its Peoples and Traditions (first
published: Madras: Higginbotham & Co., 1911; New Delhi: Asian Educational Services, 2000).

%8 This is a popular history book written in Malayalam by O.K. Johnny, published in 2001. See O.K.
Johnny, Wayanad Rekhakal, (Calicut: Pappiyon, 2001).

%9 This is another popular history book on Wayanad written in Malayalam by Mundakayam Gopi published
in 2002. See Mundakayam Gopi, Ariyappedatha Wayanad (Kalpetta: Sahya Publications, 2002).

8 These books generally rely on published stone and copper plate engravings and inscriptions which were
discovered from Edakkal Cave, Thirunelly Temple and Sulthan Bathery Mariammankovil, as well as
excavated artefacts from different areas in Wayanad as sources of their history-writing.

61 Manuscript generated and collected by Collin Mackenzie during the period between late decades of
eighteenth century and early decades of nineteenth century.

62 C.D. Maclean, ed., Manual of Administration of the Madras Presidency (originally printed by E. Keys
and first published in 1885; New Delhi: Asian Educational Service, 1982).

8 H.G. Grigg, A Manual of the Nilgiri District in the Madras Presidency (Madras: Government of Madras,
1880).

84 C.A. Innes, Malabar Gazetteer, ed., F.B. Evans (first printed 1908, reprinted 1951 in Madras by Madras
Government Press; Thiruvananthapuram: Kerala Gazetteer Department, 1997).

8 Fawcett, “Note on the Rock Carvings in the Edakal Cave Waynad” in Indian Antiquary: A Journal of
Oriental Research, Vol. XXX, Bombay, 1901.

% This is a method which analyzes interrelation between discursive formations and Non-discursive
formations in being and becoming of subjects. In this, discursive formations means discourse generated
through languages, texts, mental and symbolic interactions, and non-discursive formations means process
and force of place, space, built-environment and other material manifestations. This genealogical method
critique and overcome meta-historical dispositions of history such as search for lofty origin, belief

in uninterrupted continuity and indefinite teleology. For discussion on relation between discursive and non-
discursive formations in Foucault’s methodology, see Gilles Deleuze, Foucault (London: University of
Minnesota Press, 1988) pp. 1-23. For further discussion on genealogical method, see chapter one; section
Michel Foucault for further discussion.
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this through a simultaneous exploration of three interrelated areas. Firstly, | analyze the
mapping of new places and territories through war, loot and revenue collection®’ during
the period between the 18" and 19" centuries on certain terrains in Malabar and Mysore,
which changes their material context, and form Churathintemeethal®® or Wayanad as
region(s). Secondly, 1 explain forces of the place® Churathintemeethal or Wayanad upon
people (those who were operating war, loot and revenue collection on that place and its
adjacent places by using those places as a refuge) that forces them to experience that
place as a region.”® Thirdly, | elucidate the text’s framing (which is also a kind of
mapping) of Wayanad(s) as region(s) through writing of texts like treaties, reports,
contracts, agreements and correspondences from Churathintemeethal and neighboring

terrains by the Mysore and British rulers and the natives.

Towards this purpose, | primarily navigate through sources such as The Joint
Commissioner’s Report on Malabar 1792-93,"! Talasseri Rekhakal [Records of
Talasseri]’? and Pazhassi Rekhakal [Records of Pazhassi]” along with other secondary
sources such as Pazhassi Samara Rekhakal [Records of Pazhassi’s Struggle],” History of

57 The war, loot and revenue collection | mention here is the one among the British East India Company, the
Mysore regime of Hyder Ali Khan and Tipu Sulthan, and Pazhassi Raja and other inter-rivalries Native
Chieftains of Malabar.

8 Churathintemeethal literally means above the hilly-pass.

89 By forces of place, | mean geographical forces such as geological, hydrological and climatic forces that
have an effect on people.

0| suggest that a map of the region is drawn in the mind of people through their bodily interaction with the
place.

" This is a report about the state and condition of the Malabar province along with revenue, judicial and
military affairs, prior to 1793, which was submitted by William Samul Farmer and Major Alexander Dow
(after Seringapatam Treaty which ends the third Anglo-Mysore War in 1792) — by the order of Robert
Abercromby, the Governor General of Bombay, who issued the order as per the direction of Lord
Cornwallis, the Governor General of India. See J. Rejikumar, ed., The Joint Commissioner’s Report on
Malabar 1792-93 (Kochi: Kerala State Archive, 2010).

"?Talasseri Rekhakal is a collection of correspondences between British Company officials, Native
Chieftains (like Kottayam Raja and Kurumbranad Raja) and tenants about Revenue collections, Judicial
Proceedings and Military operations, roughly in the period of 1796-1804, compiled by the European
linguist and missionary Hermann Gundert. See Scaria Zacharia, ed., Talasseri Rekhakal: Tuebingen
University Library Malayalam Manuscript Series [TULMMS] Vol. V, (Kottayam: Centre for Kerala
Studies and D.C. Books, 1996).

3 Pazhassi Rekhakal is a collection of correspondences between British Company officials, Native
Chieftains (like Kottayam Raja and Kurumbranad Raja) and tenants that is mainly about Pazhassi’s
rebellion. However, it also includes discussions on Military operations, Judicial Proceedings and Revenue
collections, roughly in the period of 1796-1804. This was also compiled by the European linguist and
missionary Hermann Gundert. See Scaria Zacharia, ed., Tuebingen Pazhassi Rekhakal: University Library
Malayalam Manuscript Series [TULMMS] Vol. 11, (Kottayam: Centre for Kerala Studies and D.C. Books,
1996).

4 Foreign political consultations about Pazhassi rebellion are available at the National Archives of India,
New Delhi. These are listed as an index in Pazhassi Samara Rekhakal (Records of Pazhassi’s Struggle) as a
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the Madras Army,” Malabar’® and A Collection of Treaties (on) British affairs in

Malabar.”’

In the third part of the thesis, through a deployment of dialogic-ethnographic method, |
elucidate the everyday formation of the region of Wayanadan Pulayan by their everyday
production of geography and genealogy and show mutual constitution of place/space and
society/time in the formation of their region that function in a non-linear and non-
hierarchical mode. I further elaborate how the formations and the spatio-temporality of
the region of Wayanadan Pulayan differ from the spatio-temporal orders of Brahmanism
and Capitalism even though they also live under the spatio-temporal orders of

Brahmanism and Capitalism.

To understand the everyday formation of region, I lived with members of the Wayanadan
Pulayan community in their place. In this venture, | was guided by Premkumar and Dasan
who belong to the Wayanadan Pulayan community. Instead of the method of independent
observation of mine, | have depended on discussion and dialogue with members of this
community to make sense of their everydayness. They recollected accounts, stories and
songs about their geography and genealogy, and discussed with me the relation these
narratives have with their day-to-day practice. In addition, | depended on the manuscript
of Wayanadan Pulayarute Jeevithavum Samskaravum [Life and Culture of Wayanadan

Pulayar] written by Premkumar to deepen my understanding of their life worlds.

Structure of the Thesis

To address the three problematics this thesis unravels, | have divided this thesis into three
major parts, each part containing three, four and one chapters respectively. The first
chapter of Part-1 offers a theoretical discussion on the formation of the present
understanding of history and history-writing in relation to the basic tenets of history—

origin, continuity and time—and on how a linearly progressing history-writing positions

source. However, because of its current form which is a result of many translations—from old
Malayalam(s) to English and retranslation of English to Malayalam which is available in this book—I am
not considering those correspondences as central source for my enquiry. See K.K.N. Kurup, Pazhassi
Samara Rekhakal (Kozhikode: Mathrubhumi Books, 2008).

5 See W.J. Wilson, History of the Madras Army, Vol. 111 (Madras: Government Press, 1883).

6 William Logan, Malabar, Vol-I (first published in 1887; New Delhi: Asian Educational Services, 1989).
" William Logan, A Collection of Treaties, Engagements and other Papers of Importance Relating to
British Affairs in Malabar (Calicut: Minerva Press, 1879).
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regions in a hierarchical order of the time of modernity. The second chapter
problematizes two narrative-plots, the Stories of Vedar Raja and Etymologies of
Wayanad, to show how the production and reproduction of these plots were used to build
a narrative of the origin of the political lineage of Wayanad and to install a linearly
progressing history of Wayanad. This chapter also delineates how this linearly
progressing history positions the region of Wayanad and certain subjectivities in the
primitive stage of temporal order by temporally demoting them and erasing

heterogeneous pasts and fixing a lofty origin of Wayanad.

The third chapter which problematizes the Engravings of Edakkal Cave, another
narrative-plot, describes how deciphering of the meaning of engravings and inscriptions
detects the foundation of the History of Wayanad, and offers grounds for historical
continuity of the region, and provides reasons for imagining the region and certain
subjectivities as primitive by relegating them in the temporal order of history. Through
these chapters, | elucidate how history-writing and its historicities scripted the terrains of
Wayanad into (pre)modernity by constructing it as a region. Put differently, these
chapters uncover the imagined Wayanad as well as the agencies and subjectivities that
were demoted by the process of history-writing. These chapters also show how history-
writing acts as an allegory that (un)consciously produces Wayanad as the relegated Other

and Kerala as the progressed Self.

In the first chapter of Part-Il, | offer a theoretical discussion which delineates the
contemporary configuration of the meaning of space, territory and place that are
asymmetrically connected with society, geography and geography-mapping. The second
chapter of Part-11 outlines the preliminary phase of early-modern’® formations of
Wayanad as region which happened roughly from the first invasion of Mysore regime on
the terrains of Malabar to the attack and loot of British military on Pazhassi’s palace,
chronologically from 1766 to 1796. The third chapter of Part-11 delineates the later
changes in the nature of early-modern formations of Wayanad as region which happened

roughly around the attack of British military on Pazhassi’s palace to the conquering of

8 In the knowledge of discipline history, early-modern represents preliminary phase of modern period.
Here, periodically, I consider this as modernizing phase of India from 16 to 19" century. But, one cannot
explicate and write about pastness of early-modern, as such. Because, as C.H. Carr points out, we can only
understand past (early-modern) through the present eye. For detailed discussion, see Chapter one.
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Sreerangapattanam’® by the British and the killing of Tipu Sulthan,® from 1796 to 1799.

The fourth chapter of Part-11 sketches the conclusive stage of early-modern formations of
Wayanad as region that occurred roughly from the assassination of Tipu Sulthan®! to the

killing of Pazhassi Raja® and conquest of terrains of Wayanad, from 1799 to 1805.

Through these chapters | explicate that control on act, text and context means the control
on bodies of act, text and context. | further argue that control on the bodies and control by
the bodies are prerequisites for the formations of regions. | extend my argument that the
mutuality of shaping of act, text and context in the formation of region is nothing but
control on the bodies (of act, text and context) by the bodies (of act, text and context).
Therefore, control on the bodies (of act, text and context) by the bodies (of act, text and
context) is not only the way of formation of region but also the constituent of that
formation. So every formation of region through the effect of bodies on other bodies not
only provides a possibility of (de)formation of other regions, but also probably deforms

every formation itself.

The lone chapter in Part-111 of the thesis begins by picking on two responses that |
encountered in the field and | show how these responses interrogate, complicate and
provoke our academic common sense. | treat these responses as a counter-encounter
against the dominant praxis of ethnographic encounter that produces epistemological and
ontological violence towards the people who engage with ethnography. To overcome this
methodological problem, I employ a dialogic-ethnographic method that bypasses the
observer/observed binary by emphasizing the collective reflexivity of people engaged in
the production of knowledge. Adopting this method, in this chapter, | elucidate the
relation between the everyday-life (act), geography (context) and genealogy (text) of the
Wayanadan Pulayan to show the mutual constitution of place/space and society/time in

the everyday formation of the region.

79 Sreerangapattanam is also marked as Seringapatam and Pattanam in earlier records which are used in this
study.

80 The name Tipu Sulthan also figures as Tipoo Sulthan, Tipu Sultan and Tippoo Sultaun in this study.

81 The assassination of Tipu Sulthan resulted in the fall of Mysore.

82 The records which | used in this study spell Pazhassi Raja as Palassi and Paichey.



19

The mutual constitution of place/space and society/time is produced through acts such as
Kalari-thurakal, Thulapathu, Puthary, Thira, funeral, marriage and birth; contexts such as
Paynad which has four divisions—Ettukoorodu, Naalnaatil, Kyakkithara and Aarum-
Moonum-Ompathuvaramb; and performative texts such as Kayyanakku, Kalppattu and
Paattu. | further argue that the everyday formation of the region of Paynad and its spatio-
temporality is non-linear and non-hierarchical by virtue of being different from the linear
and hierarchical spatio-temporality of Brahmanic-Capitalism though they live under
Brahmanism and Capitalism. The dynamic of the formation of the Paynad region and its
spatio-temporality offer a hopeful future by being different from the linear and
hierarchical spatio-temporality which is the reason behind their relegated position in the

birth-based spatio-temporal order of Brahmanic-Capitalism.

Along with these three parts, this thesis includes a glossary of non-Enlgish words which
are found in the colonial and native sources—oral and written—that are used in this work,
and an appendix about the reciprocal relationship between geography and community of

Mullu Kurumar.

I would also like to hope that, owing to the non-linear emphasis in methodology and

arguments, instead of a linear reading, one can start reading this thesis from any part....

Re-conceptualizing Region

Let me offer a brief discussion of the theorization of certain geographers which has led to
a re-conceptualization of the concept of region. The works of Allen Pred, Nigel Thrift,
Anssi Paasi, John Agnew, Robert Sack, Doreen Massey, Edward Soja, David Harvey,
Nicholas Entrikin and Ash Amin have played an important role in this re-
conceptualization.®3 Among these scholars, Allen Pred, Nigel Thrift, David Harvey,

Edward Soja, Anssi Paasi and Ash Amin are geographers who have, in one way or the

8 It was an apparent shift from the chorological perspective of region proposed by Richard Hartshorne. For
Hartshorne region is a more or less static objective natural entity. He defines region as “an area of specific
location which is in some way distinctive from other areas and which extends as far as that distinction is
determined by the student using the term; if not explicitly stated, it must be judged from the context.” See
Anssi Paasi, “The Institutionalization of Regions: A Theoretical Framework for Understanding the
Emergence of Regions and the Constitution of Regional Identity,” (first published in 1986), in J. Nicholas
Entrikin, ed., Regions: Critical Essays in Human Geography (Hampshire: Ashgate Publishing Company,
2008) p. 78.
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other, made important contributions to the theorization of the social construction of

region.8

Allen Pred uses the concepts of region and place almost interchangeably, without any
significant difference. Contrary to the chorological view, which identifies regions through
certain characters of a specific land that makes one region different from another, Pred
theorizes region as a human product, produced through social acts and interactions. He
argues that,
place (region)...always involves an appropriation and transformation of space and
nature that is inseparable from the reproduction and transformation of society in
time and space....It also is what takes place ceaselessly, what contributes to
history in a specific context through the creation and utilization of a physical
setting.®°
To conceptualize place as a process, Pred incorporates the theory of structuration,
transdisciplinary ability of time-geography and the Vidalian tradition. Drawing on these,
he theorizes place (region) as “a historically contingent process that emphasizes
institutional and individual practices as well as the structural features with which those
practices are interwoven.”® He further elaborates this process as «...the material
continuity both of the people who participate in that process and of any natural and
humanly made objects employed in time-space specific practices.”8” Moreover, he defines

human beings who participate in this process as both subject and object of this process.

He maps the becoming of place through simultaneous occurrence of components of
historically contingent process.® He further asserts that continuous becoming of practice

8 Theories of Anthony Giddens, Pierre Bourdieu, Roy Bhasker and Jurgen Habermas which show the
processual and dialectical manifestations of structure and practice of society in time and space were the
main stimulation for their conceptualizations. Gidden’s theory of structuration and theory of time-
geography by Torsten Hagerstand were some of the key referents of Allen Pred, Nigel Thrift, Anssi Paasi
and Edward Soja; see ibid, pp. 68-69.

8 Allan Pred, “Place as Historically Contingent Process: Stucturation and the Time-Geography of
Becoming Places,” (first published in 1984) in J. Nicholas Entrikin, ed., Regions: Critical Essays in Human
Geography (Hampshire: Ashgate Publishing Company, 2008) pp. 131-149.

& 1bid, p. 132.

8 1bid, p. 132.

8 The components of historically contingent process are: (i) practice (intersection of individual paths and
institutional projects); (ii) structure (establishment, reproduction and transformation of power relations);
(i) life’s connectedness with nature and social reproduction; production and distribution (spatial and social
division of labour); sedimentation of other cultural and social forms; (iv) biography formation and
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and structure are parallel to the recurrent becoming of production, reproduction,
formation of biographies and transformation of nature.?® Subsequently, he explains that
the physical environment also changes like “place-specific biography” and “place-
specific social reproduction” which produce each other. This changing nature of the
physical environment is indivisible from the becoming of place.®® He marks human body
as an indistinguishable part of nature by pointing out its biological constitution, and
further suggests that by involving themselves in the “becoming of place,” people are not
only mentally transformed by social and other experiences but also change their physical
nature as their path that runs unstoppably from birth to death.®* He further remarks that
like human beings, nature and objects have life with biographies that mark their course of
emergence and disappearance. For him, the becoming of place “can easily escape
conventional linear language” because the paths and projects which engage in continuity
of material world are nothing but simultaneous occurrence of things and their

disappearances.

Nigel Thrift’s conceptualization of region, signaled in his work on time-geography,®? is
developed in detail in his work on social action.®® Through time-geography analysis,
which he developed from Torsten Hagerstand’s studies, he endeavors to offer a realistic
picture of temporal and spatial relations within and between societies that are actualized
through paths® and projects.® In this, he conceives region as a collection of spatial

socialization; language acquisition; personality development; and development of consciousness; and (V)
transformation of nature.

8 Ibid, pp. 134-143. In another occasion Pred remarks that place (region) «... is a process whereby the
reproduction of social and cultural forms, the formation of biographies, and transformation of nature
ceaselessly become one another, at the same time that time-space specific path-project intersections and
power relations continuously become one another.”

% Ibid, p. 139.

% Ibid, p. 140.

92 See Nigel Thrift, An Introduction to Time-Geography (Norwich: Geo Abstracts, 1977).

% See Nigel Thrift, “On the Determination of Social Action in Space and Time,” Environment and
Planning: Society and Space, Vol. I (1983) pp. 23-57. In this work he shows the mutual constitution of
structure and human agency by negate the oppositional theories that either privileged structure’s
determination on agency or privileged agency’s determination on structure. Social action in Thrift’s
theorization is a rework of Marx’s concept of “labour process.” He quotes from Gregory: “The labour
process (properly conceived) is the very locus of structuration since, in Marx’s words “labour is, first of all,
a process between man and nature” through which he acts upon external nature and changes it, and in this
way he simultaneously changes his own nature;” ibid, foot note 18, p. 39.

% “The human population is conceived of as forming a web of paths which flow through a set of time-space
locations or situations. In the “aquarium” of the relevant time-space unit anything having spatial and
temporal extent can be described as paths (for instance, people, plants, animals, buildings and so forth).
Each path has different life-span;” Nigel Thrift, An introduction to Time-Geography, p. 7.
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locations such as residences, places of work and shops.?® Moreover, he also contends that
disentanglement of time from space is impossible. He writes that “just as a car with no
engine has no movement (and so no rationale) so space with no time has no dynamic and

is equally curious.”®’

In his work on social action, he defines region as a continuous process, not a stagnant
plain; an “actively passive meeting place of social structure and human agency” and
“generator and conductor of structure.”®® Simultaneously, he suggests region as a sphere
of interaction which offers possibilities and impossibilities for the actions of individuals.
For him, region is precisely “made up of a number of different but connected settings for
interaction...that is mediated by institutional correlations with social structure.”®® He
elaborates that “in any region the life paths of particular individuals can interact, simply
because they are collateral, near to one another in time and space.”*? This interaction of
individuals, dependent on a specific model of production or consumption, results in a
particular production of region.2%! In short, in Thrift’s view, region is a medium and an
outcome of social-action/interaction where social structure and human agency meet.
Therefore, in his conception region is a relational social construct produced by social

action.

In his article on geographical imagination, knowledge and power,'%? David Harvey treats
the concept of region as a main structural component of geographical knowledge. In his
view, “region is the most entrenched of all geographical concepts,” because of its central
role in defining the main areas of geography—regional differentiation. Terms such as
locality, territory and place are often used in academic discourses as substitutes to the

% «“All human beings have goals. To attain these they must have projects, series of tasks... for goal
attainment... form a project.... Projects involves people and their time, space and in many instances
materials, tools, animals and plants — a series of interrelated living and non-living entities;” ibid, p. 7.
% |bid, p. 25.

 Ibid, p. 4.

% He argues that “a region is lived through, not in.” He elaborates that ... social activity in any region
takes place as a continuous discourse, rooted in a staggered series of shared material-situations that
constantly arise out of one another in a dialectically linked distribution of opportunity and constraint,
presence and absence;” ibid, p. 38.

% 1bid, p. 40.

100 1hid, p. 40.

101 1bid, p. 40.

102 David Harvey, “The Sociological and Geographical Imaginations,” International Journal of Politics,
Culture, and Society, Vol. 18, No. 3/4 (2005) pp. 211-255.



23

concept of region. In his opinion, region has been defined in many ways, either in terms
of materialistic qualities or in terms of mentalities of populations.'® For him, region is a
“mix of material, social and mental processes,” and definitions which see region as either
made or constructed are not enough to address the double-ness of region produced both

mentally and materially by human labour.%

In his article on region that delineates the development of regional political economy in
the recent past, Edward Soja'® offers a discussion of his idea about the concept of region.
In his opinion, “retheorization of spatiality” of social life that happened in recent times in
a “reconstructed ontology of human society” is “part of an encompassing process of the
social production of space.”2% He posits region as product of socially and historically
contingent process that is not only part of multifaceted spatiality such as everyday
practices and “immediate built environment” but also part of global networks of flows
and productive forces of capitalism.*%” One can discern his concept of region in the
promises of re-theorization of spatiality. He considers the “social production of space,”
“the existential link between spatiality and human agency,” human production of
geography and history, and unitedness and interchangeableness of social and spatial
relations as promises.'% What emerges from this discussion is that Soja conceptualizes

region as a social product.

While Doreen Massey’s take on the concept of region is not much different from the
social constructivist view, her approach to region is grounded on spatial analysis. In one
of her articles, she argues that “...regions must be constituted as an effect of analysis;

they are thus defined in relation to spatial uneven development in the process of

103 On the one hand it depends on soils, geological forms and land uses and such homogenous qualities. On
the other hand, it depends on “coherent relations between diverse elements.” While few of them defines
region in terms of materialistic qualities such as physical qualities of terrain, climatological regime, built
environments and tangible boundaries, others define region in the terms of mentalities such as “ideas,
loyalties, a sense of belonging, structures of feelings, and ways of life, memories and histories and imagined
community;” p. 245.

104 1bid, p. 245.

105 Edward Soja, “Regions in Context: Spatiality, Periodicity, and the Historical Geography of the Regional
Question,” (first published in1985) in J. Nicholas Entrikin, ed., Regions: Critical Essays in Human
Geography (Hampshire: Ashgate Publishing Company, 2008) pp. 151-166.

106 1hid, p. 152.

07 1bid, p. 153.

108 1bid, p. 153.
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accumulation and its effects on social (including political) relations.”'% She introduces
one of her major terms of spatial analysis, “spatial division of labour,” which she defines
as a “way in which economic activity responds to geographical inequality.”* In her
collaborative work Rethinking the Region,*'! which “re-imagine(s) the region in an open,
relational political context,”'!? she extends her argument on the decisiveness of the social.
By asserting the connectedness of region with space and place her work suggests two

principles to define a region.

The first one is a “relational approach to thinking about space and place” which
“understands both space and place as constituted out of spatialized social relations—and
narratives about them—which not only lay down ever-new regional geographies but also
work to reshape social and cultural identities and how they are represented.”*!® Her
second principle asserts that all studies about region are based on a definite aim and none
of them can study region completely. There are manifold ways for viewing region and no
one can offer a total picture of a region. “Regions only exist in relation to particular
criteria. They are not ‘out there’ waiting to be discovered; they are our (and other’s)

constructions.”t*

Anssi Paasi sees the concept of region “as a human and social category.”'> He
conceptualizes “region as a process” which is “continually reproduced and gradually
transformed in individual and institutional practice” after its initial formation. Instead of
treating region as a “flat lattice” or a “given context” where society establishes and
consciousness happens, or as a “framework” which contains all kinds of object, subject
and idea, he defines region as “a concrete dynamic manifestation of social (natural,

cultural, economic, and political, etc.) processes that affect and are affected by changes in

109 Doreen Massey, “Regionalism: Some Current Issues,” (first published in 1978) in J. Nicholas Entrikin
ed,. Regions: Critical Essays in Human Geography (Hampshire: Ashgate Publishing Company, 2008) pp.
111-130.

10 1bid, p. 119.

111 John Allen, Doreen Massey and Allan Cochrane, Rethinking the Region (London: Routledge, 2002).
12 1bid, p. viii.

113 1hid, p. 1.

114 Ibid, pp. 1-2.

115 Anssi Paasi, “The Institutionalization of Regions: A Theoretical Framework for Understanding the
Emergence of Regions and the Constitution of Regional Identity,” (firstly published in 1986) in J. Nicholas
Entrikin, ed., Regions: Critical Essays in Human Geography (Hampshire: Ashgate Publishing Company,
2008) pp. 67-108.
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spatial structures over time.”*'® He further argues that “space and its symbolic and
ideological dimensions, as well as its material basis (e.g. nature, economic development)
are essentially social categories, and thus essentially reflect the development of the
society.”!1" Paasi criticizes the geographers for their emphasis on spatial that devalues the

social which constructs region.!*®

By interlinking the question of region with the question of “historical continuity,” he lays
emphasis on social processes that establish, reproduce and transform regions.!!® He
further argues that “the region ...is an institutional sphere of longue durée representing
one specific dimension of the spatial structure of the society. Although a region is a
contingent historical process within the society, just as is a place for an individual, the
former, because of its institutional role in the society, manifests itself in a more
permanent structure.”*? Differentiating region from place, he shows the difference
between collective and individual consciousness that region and place produce
respectively.'?! He adds that “instead of the man-centered category of place, a region is
interpreted as a category with an explicit collective dimension which represents
institutional practices and the history of the region, not the history of an individual as a

place does.”!?

Paasi delineates four stages, which simultaneously works, either completely or partially,
to explain the institutionalization of region: (i) assumption of territorial shape; (ii)
development of conceptual (symbolic) shape; (iii) development of spheres of institutions;
and (iv) establishment of the regional system and regional consciousness. These four are
interconnected stages that enable us to understand the institutionalization of region.'?® For
him,

institutionalization of a region is a process during which some time-space specific

level of spatial structure becomes an established entity which is identified in

different spheres of social action and consciousness and which is continually

118 |pid, p. 72.
U7 1bid, p. 82.
118 1bid, p. 82.
119 1bid, p. 72.
120 |bid, pp. 76-77.
121 1bid, p. 72.
122 |bid, pp. 75-76.
123 | bid, pp. 83-93.
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reproduced in individual and institutional practice (cultural, legal, educational,

economic, political etc.).'?*
He further asserts “human action” as the principal producer of region'? and argues that
“as products of history and social action, the regions are not outcomes of autonomous
forces and do not come from nothingness.”*?® He further adds that “in everyday life
different regions and localities may transform themselves to constitute a part of one’s
place. Consequently, the distinction between region and place is not based on the scale or
areal extent of these spatial units, but instead on their relationship to one’s daily life.”*?’

In his conceptualization of region “towards a new politics of place,”*?® Ash Amin
describes the contemporary challenges faced by the politics of regionalism in the wake of
globalization and the “society of transnational flows and networks” that transform
“bounded” region to an unbounded one. He shows two interconnected factors which
change the territorially bounded process of region into an unbounded formation. The first
is the emergence of compositional forces of globalization that transforms “cities and
regions into sites immersed in global networks of organization and routinely implicated in
distant connections and influences.”?° The second one is the “ontology of flow,
connectivity and multiple geographical expressions” that engenders geography of cities
and regions through “plural spatial connections.”*3® He adds that the supposed territorial
integrity of contemporary regions and cities does not already exist. Rather, regions are
constructed relationally*3! through the “spatiality of flow, juxtaposition, porosity and

relational connectivity.”%

He further argues that ... if we are to see cities and regions as spatial formations, they
must be summoned up (not by territorially bounded social process) but as temporary

placements of ever moving material and immanent geographies, as ‘hauntings’ of things

124 |bid, p. 72.

125 |bid, p. 74.

126 |bid, p. 76.

127 |bid, p. 74.

128 Ash Amin, “Regions Unbound: Towards a New Politics of Place,” (first published in 2004), in J.
Nicholas Entrikin, ed., Regions: Critical Essays in Human Geography (Hampshire: Ashgate Publishing
Company, 2008) pp. 373-384.

129 1bid, p. 373.

130 1bid, p. 374.

131 Here Ash Amin is drawing on the ideas of Doreen Massy who, along with her colleagues, theorizes the
relational construction of region.

132 Ash Amin, p. 374.
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that have moved on but left their mark... as situated moments in distanciated networks, as
contoured products of the networks that cross a given place. The sum is cities and regions
without prescribed or proscribed boundaries.”*3* For him, regional differences matter
politically because “...very different sensibilities of the political spring out ... not only to
the scope and reach of local political activity, but also to what is taken to count as being

political at the local level.”*3

In his opinion, the “new regionalism,” which claims the political, economic and cultural
autonomy of people in a particular territory through devolution of decision making,
locally oriented economy system, locally defined public sphere and shared local culture,
IS very strange because in the contemporary world there is no geographical territory
where “local actors can have effective control and manage as a social and political space”
and there is no territorially defined public sphere.’* In today’s world, sense of place is
heterotopic and “fold together the culturally plural and geographically proximate and
distant,” and public sphere is trans-territorial where anyone can engage from anywhere
with the help of “traveling” technologies, like books, newspapers, billboards, television
and internet.3® In this globalized world, same regions and cites simultaneously serve as
different nodes of network-spaces that are not at all attached to a single bound territory

and its supposed public sphere.

In contrast to a politics of bounded territory, Amin offers a politics of place that is
relational in nature which is neither spatial nor territorial but topological. “Local brings
together different scales of social action,” as John Agnew argues.*” Through his
proposition of a politics of place, Amin delineates cities and regions as “sites of
heterogeneity juxtaposed within close spatial proximity and as sites of multiple
geographies of affiliation, linkage and flow.”**® He puts politics of proximity and politics

of connectivity as two registers of this politics.

133 Emphasis in original, ibid, p. 374.
134 |hid, p. 374.

135 |bid, p. 376.

136 |bid, pp. 377-78.

137 |bid, p. 378.

138 |bid, p. 378.
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He identifies as a temperament of contemporary times, the diverse cultures’ negotiations
in everyday life that mutually attach and influence cultures of cities and regions that exist
geographically distant from one another. This is distinct from a shared territorial culture
of a bounded region. He sees these trans-territorial intimacies of everyday cultures as
relational politics of proximity.*3® Subsequently, he notes the diverse “geographies of
relational connectivity and transitivity that make up public life and local political realm in
general in a city or region.” He defines this trans-territorial connectivity of public spheres
that goes beyond boundaries of territorial region as relational polities of connectivity.4
He concludes that .. .cities and regions possess a distinctive spatiality as agglomeration
of heterogeneity locked into a multitude of relational network of varying geographical
reach.” He puts this relational politics of place as deep materialization of proximity and

connectivity rather than mere socio-spatial formations.14!

On another occasion, Paasi discusses the challenges faced by the supposed permanent
linkages between people and regions as a result of the mobility of people, catalyzed by
globalization.'*2 He points out that “the contemporary world is characterized on all spatial
scales by mobility, which challenges the fixed links between a territory and a group of
people, and forces us to reflect spatial identities in more dynamic ways.” Resisting the
valorization of this situation as the “disappearance of boundaries” and configuration of
“hybridity of identities,” he emphasizes that “...boundaries have not disappeared, even
though their meanings have changed, and that people still seem to rely on collective
identities.”*® He further complicates this formulation by adding that “while people’s
roots are typically associated with their place of birth, they can of course identify
themselves with new home regions too. When families move, there can also be difference
in the forms of identification that emerges from the diverse experiences of various

generations.” 4

139 |bid, pp. 378-80.

140 |bid, pp. 380-81.

141 |bid, pp. 382-83.

142 Consequently he states that “geographers are understanding regions increasingly as social constructs and
historically contingent process, not naturally given, permanent elements that provide a framework for a
fixed identity, but in spite of this the links between ‘regional identity’ and ‘regions’ have not been
sufficiently well analyzed;” p. 387; see Anssi Paasi, “Bounded Spaces in the Mobile World: Deconstructing
‘Regional Identity,”” (first published in 2002) in J. Nicholas Entrikin, ed., Regions: Critical Essays in
Human Geography (Hampshire: Ashgate Publishing Company, 2008) pp. 385-396.

143 |bid, p. 392.

144 |bid, p. 392.
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Conceptualization of region by Robert Sack, Nicholas Entrikin and John Agnew
complicate the precedence of social that is present in the conceptualization of geographers
who are influenced by sociological theories and social philosophy which gave much
importance to human agency. Robert Sack delineates located-ness of social process in his
work* and indirectly addresses the conceptual problem of region. In contrast to
geographers who theorized geography through social theories, Sack explores “the
empirical and moral implications of our geographical nature by developing a general
relational framework that connect the factors of perspectives, the self, and forces—
especially those of place and space.”**® At the same time, he explains the mutuality
between these factors to show the locationality of our self, by considering the
geographical as the vantage point.2*” The main focus of work is an exploration of «...how
place and space are forces, and how they braid together nature and culture (which
includes social relations and meanings) and help constitute the self.”** In other words,
his work is an exploration of how geography acts as a force that affects nature, meanings

and social relations.

He describes the relation between nature, meanings and social relations as a central
concern between world and us. He maps “the means by which geography through place
and space actually becomes a force that is constitutive of other things.” Through the
deployment of a relational framework, he links spatiality to nature and meaning, then to
social relations, and then to the self.4° Through this framework, he not only shows how
different perspectives link distinct geographical conditions but also argues that these

different perspectives are determined by geographical dynamics.*>°

At the same time, he offers a critique of the position of geographers who give more
emphasis to social while theorizing the processual and dialectical nature of place and

space. He asserts that,

145 Robert David Sack, “Chorology and Spatial Analysis,” (first published in 1974) in J. Nicholas Entrikin,
ed., Regions: Critical Essays in Human Geography (Hampshire: Ashgate Publishing Company, 2008) pp.
23-36.

146 Robert David Sack, Homo Geographicus (Baltimore: Johns Hopkins University Press, 1997) p. 1.

147 In his opinion “We humans are geographical beings transforming the earth and making it into a home,
that transformed world affects who we are. Our geographical nature shapes our world and ourselves. Being
geographical is inescapable—we do not have to be conscious of it,” Ibid, p. 1.

148 1bid, p. 1.

149 |bid, p. 2.

150 Ibid, p. 3.
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...privileging the social in modern geography, and especially in the reductionist
sense that “everything is socially constructed,” does as much disservice to
geographical analysis as a whole as has privileging the natural in the days of
environmental determinism, or concentrating only on the mental or intellectual in
some areas of humanistic geography. While one or the other may be more
important for a particular time, none is determinate of the geographical.>*

He further adds that “a clear and comprehensive picture of how we are geographical

agents requires that we suspend for a while what may be ideological commitments to

privilege one set of forces and make geography a part or a consequence of them—in other

words, to reduce the geographic to one of these.”*>?

As Nicholas Entrikin rightly points out, “while many other geographers concentrate on
working out the geographical consequence of social theories, Sack conducts a theoretical

exploration that has geography as its starting point.”*>®

Entrikin questions the unilateral “causal power” assigned to social by certain geographers
while classifying nature and in analyzing dialectical relation between social and spatial
that devalues the power of place in the constitution of human experiences and
perspectives.® He offers a discussion of the different and difficult meanings attributed
by geographers to the social that see nature as a binary opposite of social, thus
undervaluing the potential of place and space to constitute social dynamics. Cautioning
against the trap of one-sidedness that this discourse is caught in, Entrikin argues that,
the preoccupation with the social in discussions of place and region threatens to
replace a long-disavowed natural reductionism with a social reductionism ...
[that] collapse[s] the multiple dimensions of geographic place into a single
dimension of social space. Conceptualizing place and place identity as socially
constructed or produced offer geographers a rich research orientation, but we
should not allow the social part to substitute for the more complex whole.**®

151 |bid, p. 2.

152 |bid, pp. 2-3.

153 Nicholas Entrikin, “Place and Region,” Progress in Human Geography, Vol. 18/2 (1994) p. 229.

154 Nicholas Entrikin, “Place and Region,” Progress in Human Geography, Vol. 20/2 (1996) pp. 215-221.
155 |bid, p. 219.
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On another occasion, invoking Sack, he emphasizes the importance of the mutually
constitutive relation between place and self to overcome the singular decisiveness of

social that reduces complexity of being.*>®

John Agnew complicates this problem with many illustrations.*®" He points out the
meaninglessness of the conflicts between realists and constructionists>® by addressing
their oppositional conceptualization of region. In his view, realists claim that regions are
“mental real” that one can experience directly and the constructionists claim that regions
are “mere inventions” of an observer’s mind.**® Departing from these, Agnew suggests
the combination of “real existence” and “prior thought™ as a necessary precondition for a
conceptualization of region. In his analysis, constructionists show either a “social
determinism” or an “ontological relativism.” While social determinism sees region as a
product of economic or social forces, ontological relativism sees region as a construct of
“social conventions or purely linguistic categories without real-world counterpart.” The
discourse generated by philosophy and sociology which gives importance to human
agency was the cause of the high exchangeability of this constructivism. Both realists and
constructionists deploy “totalistic visions about how the world works.” These totalistic
visions, which do not take into account the possibility of mutual relations, produce

tension between these two perspectives.®

He describes this conflictual problematic by drawing real-constructed binary positions of
geographers as a parallel to the body-mind question in philosophy. He points out the
problem in viewing real as body and constructed as mind. Like body, real “is tangible,
touchable and empirically decipherable with a minimum of assumptions.” Like mind,
constructed is “making sense of itself” and real. By showing the problematic parallel
between the body/mind and real/constructed dichotomies, he further elaborates this point.

He likens the partial vision that treats “consciousness as being prior” to the functioning of

156 Nicholas Entrikin, “Place and Region,” Progress in Human Geography, Vol. 27/2 (1997) pp. 263-268.
157 John Agnew, “Regions on the Mind does not Equal Regions of the Mind,” Progress in Human
Geography, Vol. 23/1 (1999) pp. 91-96.

158 This is similar to the conflicts between the empiricists and postmodernists.

159 These definitions of constructionists “say more about the political-social position of that observer than
the phenomena the regions purport to classify;” John Agnew, p. 92.

160 bid, p. 92.
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body to the idea of constructed idea of mind as being prior to the understanding of real 6!
In his opinion, both these positions are erroneous. Drawing on the works of lan Hacking
who differentiates object from an idea about that object, he elaborates that ...an object
and an idea about the object are not the same and in the world that humans inhabit the
distinction is crucial. Neither can be reduced to the other because humans are reflexive.
There are objects to which humans react but they also have ideas about those objects to
which they also react. Human behavior, therefore, cannot be reduced to one or the other
but is constituted by both.”162

Drawing on these insights he argues that “regions both reflect differences in the world
and ideas about differences. They cannot be reduced to one or the other. Observers and
people in the world use regional designations to make sense of the world and these draw
on real differences between parts of the world but they cannot claim a total fit to the
world because they are based on ideas about regional differences that are not simply
about those differences per se but also about ideas of how the world works.”1% He
contends that region “...exists ‘out there’ in the world, even if there is a prior requirement

to think that the world is divided up in this way.”64

In the light of the above discussion, in this thesis | attempt to delineate: (i) how place and
society mutually constitute each other in the formation of region that is actualized by
geography-mapping; (ii) how a region is positioned in a linearly progressing order of
time, as a space, while one’s writing of history form a region; and (iii) how the relation
between time and space is non-linear and non-hierarchical while a region forms mutually
through everyday practices of a community (Wayanadan Pulayar) and the effects of place
upon them. In order for this, firstly, I unravel the temporal location of the region of
Wayanad(s) in the linearly progressing order of written history by addressing the
formation of Wayanad(s) as a region through history-writing and by problematizing the
questions of origin, continuity and time in that process. Secondly, | examine the context,

act and text that are active in the geography-mapping of Wayanad(s) to understand the

161 He further adds that “at an extreme of this view, illness of the body is itself taken as a total construction
of consciousness mediated by the diagnostic terms ‘society’ has invented to label illnesses;” ibid, p. 92.

162 |bid, pp. 92-93.

163 |bid, p. 93.

164 |bid, p. 92.
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dynamics of place and society in the formation of region. | delineate mutual constitutions
and reciprocal interrelations of places and societies in the formation of regions by
uncovering mutual constitution of act, context and text in the formation of regions.
Thirdly, I map the everyday formation of the region of Wayanadan Pulayar through their
everyday geography and genealogy, and show the mutual constitution of place/space and
society/time in the formation of their region that works in a non-linear and non-

hierarchical fashion.



PART ONE

History-Writing: Construction (of the Past) of Wayanad(s) and some
Questions of Origin, Continuity and Time

“The(se) evil consequences of the caste system are sure to be sharpened by creation of Linguistic
States. Minority communities may be crushed. If not crushed they may be tyrannized and oppressed.
They are sure to be discriminated against and denied equality before law and equal opportunity in

public life.”

— Babasaheb Bhimrao Ambedkar!

“Writing has a double function: to translate everything into assemblages and dismantle the
assemblages. The two are the same thing.”

—  Gilles Deleuze and Felix Guattari?

1 B.R. Ambedkar, Thought on Linguistic States in Selected Work of Dr. B.R. Ambedkar, p. 3918;

http://drambedkarbooks.wordpress.com.
2 Gilles Deleuze and Felix Guattari, Kafka: Toward a Minor Literature (London: University of Minnesota

Press, 2003) p. 47.



Chapter One

Re-addressing History by Re-conceptualizing Origin, Continuity and

Time

P. Somasekharan Nair’s Paniyar, a linguistic and anthropological work published in
Malayalam in 1976, has an interesting discussion on the etymologies of Wayanad,
Some say that the root of the name Wayanad lies in field (Vayal+Nad), while
others aver it lies in forest (Vanam+Nad). We can say the meaning of the
Wayanad is “open field” and “upper country etc.” Really Wayanad is the
combination of all of these. The place which is situated uphill is the combination
of field and forest. Another opinion is that in earlier period, this was Vazhinad—
the land of the route—and it was transformed to Wayanad because the
Wayanaden-passes are the easier way of entry into different cultures. In Sanskrit
its name is Mayakshetra, the place of Mayan who built the Inthraprastha for
Pandavas. Did Mayanad become Wayanad? In Malayalam “Ma” and “Va” can
mutually interchange. If we think like this, we will feel Sthalajalavibhramam
(delusion about land and water) like the Kauravas. Therefore, it is suitable to
consider Wayanad as nad of vayal before that happens.!
For distinct reasons, all the prototypes of the place name of Wayanad in this narrative
offer such heterogeneous pasts of Wayanad that are ambiguously credible to the narrator.
For instance, the Vayal+ Nad (land of field), Vanam+ Nad (land of forest), Vazhi+ Nad
(land of route) and Mayan+ nad (land of Mayan) the different prototypes of the place
name, Wayanad, which suggest distinct pasts, are differently reasonable to him, for
definite reasons informed by his knowledge of geography and linguistics. But, he is
forced to discard these heterogeneous pasts and made to choose a definite singular past to
Wayanad (Wayanad was the land of field) to make a linear history of Wayanad.

To put it differently, the language of this narrative, which slips between literalness and

figurativeness, is an expression of complex dilemmas and its limits to articulate plural

! P. Somasekharan Nair, Paniyar (Kottayam: National Book Stall, 1976) p. 61. All translations, unless
otherwise specified, are mine.
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etymologies about Wayanad in the context of writing a modernist history of Wayanad.
The narrative delineates (1) heterogeneous pasts of Wayanad from an ontological plane,
(2) the predicament of the colonized subject to historicize the heterogeneous pasts in the
context of writing the modernist history of Wayanad, (3) the epistemological pressure that
forces him to escape from this predicament and (4) the necessity of the selection of one
prototype (Vayalnad), one etymology and one past to make a singularized ontological tie,
for writing the authentic modernist history of Wayanad. In other words, | can say that the
statement—*if we think like this we will also get sthalajalavibhramam like Kauravas. So,
it is suitable to consider Wayanad as nadu of vayal before that happens”>—is first of all
an allegorical one. It states tacitly that one who think about different meanings of the
place name Wayanad will get sthalajalavibhramam like Kauravas and “before it
happens,” it is suitable to consider that Wayanad is the land of Vayal. So a person who
would like to write a modernist narrative about Wayanad must choose one prototype of

(place name) Wayanad.

We need to take a closer look to uncover the use and meaning of the tropes such as
Kauravas and sthalajalavibhramam in the narrative. In the epic Mahabharata, which is
the Ithihasa (canonical text) of Brahmanic-Hinduism, the Kauravas are the anti-heroes
and symbol of evilness and Pandavas are the symbol of goodness in opposition. It has
hegemonically influenced the commonsensical notions in the day-to-day life of Indian
(Hindu) public. The word Sthalajalavibhramam denotes a deranged condition of mind in
which one does not know what s/he sees and senses, and which makes severe
perceptional disorder. Moreover, sthalajalavibhramam connotes an experience of
Duryodhana when he enteres to the palace Inthraprastha of Pandavas. He was the elder
Kaurava. He had felt land as water and water as land, and had fallen into water many a
time in the palace and was in chaos. It created laughter in Pandavas. Here, by using this
analogy in the narrative, the thought about heterogeneous etymologies of (place name of)
Wayanad appears to be causing Sthalajalavibhramam. That is to say, during the process
of writing a modernist history nobody thinks about heterogeneous meanings of (place

name of) Wayanad. That is a sin because they become mad like the evil-Kauravas.®

2 1bid, p. 61.
3 These maybe the expressions of the self of a colonized upper caste/elite/male subject when he engages in
transcribing the life of a regional landscape through the epistemology of modernity.



37

Moreover, this narrative is an epitome of the credible native language, formed by
receiving vocabulary from Brahmanical-Hinduism, which is considered as authentic to
translate epistemological consciousness of modernity. Because the words, such as,
Sthalajalavibhramam, Kauravas, Pandavas, Mayakshetra and Inthraprastha which are
used to write history, are not only referring to lexis in the past but also to the rhetorical
tropes which have produced the credibility of the narrative in the present. For instance,
the deployment of Sthalajalavibhramam in the above narrative creates a mental image
and meaning in the reader’s mind in relation to Ithihasa, which makes the reader take a
moral stand to think in favor of the law of modern history that demands a singular
authentic past. This narrative is also a disguised announcement of the ontological
uncertainties and epistemological certainties of language in the context of translation of

the regional landscape of Wayanad into modernity and its language—history.

In the coming chapters of this part, | problematize the history-writing and its historicities
that transcribe the places of Wayanad(s) into modernity and construct it as a Region. In
other words it seeks to know the imagined Wayanad, agencies and subjectivities that were
constructed by history-writing or the allegory of history-writing. For this purpose, | am
attempting to uncover production and reproduction of Stories of Vedar Raja, Etymologies
of Wayanad and Engravings* of Edakkal Cave—the three important narrative-plots in the
registers of history. These three narrative-plots are largely used to erect the foundation of
the history of Wayanad. Before turning to the textual details of forthcoming discussions,
let us make a trip to the formation of the present understanding about history and history-

writing, especially, its basic tenets—origin, continuity and time.

History, Writing and Conceptual Problematic of Origin, Continuity and Time
In this section I look at E.H. Carr, Anglo Analytical Philosophers, Levi-Strauss, Roland
Barthes, Michel de Certeau, Hayden White, Reinhant Koselleck, Michel Foucault,

Prathama Banerjee and Johannes Fabian.

E.H. Carr
| think E.H. Carr’s influential work—What is History?—which came forth in the 1960’s

can provide a good opening point. Because, it had changed the old-fashioned idea about

4 Engravings mean both inscriptions and carvings of Edakkal Cave.
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historicity of the discipline of history that existed so far and gave a new vantage point to
look at the practice of history and indirectly inducted new crisis to the discipline with
regard to its ideology and scientificity. Carr commented generally on historicity of texts,
more particularly on facticity of texts, and the location of historian in society. “No
document can tell us more than what the author of the document thought — what he
thought had happened, what he thought ought to happen or would happen, or perhaps
only what he wanted others to think he thought, or even only what he himself thought he
thought.”® By drawing heavily from hermeneutic philosophers of history such as Dilthey,
Croce, Car Becker and Collingwood who think against the Victorian myth of history as a
simple record of fact and against the fetishism of fact that has influenced the positivists,
Carr made three insights (1) “the facts of history never come to us ‘pure,’ since they do
not and cannot exist in a pure form: they are always refracted through the mind of the
recorder.”® (2) The historian needs “imaginative understanding” not “sympathy” (3) ...
we can view the past, and achieve our understanding of the past, only through the eyes of
the present.”” However, he was also conscious of the danger of hermeneutics, which
suggests that “the facts of history are nothing, interpretation is everything.” He declared:
“either you write scissors-and-paste history without meaning or significance; or you write
propaganda or historical fiction, and merely use facts of the past to embroider a kind of
writing which has nothing to do with history.”® The proposal he suggested to historians
was to navigate delicately between the Scylla and Charybdis of untenable theories of
primacy of fact over interpretation and primacy of interpretation over fact.® In the third
chapter of the book titled “History, Science, and Morality,” Carr has unfolded the socially
determined relativity of all sciences and argued history as a science. He suggested that by
using rigorous and realistic scientific method in disciplinary practice of history, one can
triumph over the danger of relativity. By invoking Karl Mannheim’s idea about sociology
of knowledge—which explains all knowledge as socially produced and hence are relative

in nature—he substantiates his arguments.

5 E.H. Carr, What is History? (London: Penguin, 2008) p. 16.
8 1bid, p. 22.
7 1bid, p. 24.
8 Ibid, p. 29.
% Ibid, p. 29.
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One can understand the proposed content of his arguments on three levels. Firstly, the
values that are supposed as absolute and extra-historical are historically conditioned; so
the serious historian is the one who recognize the historically conditioned character of all
values, and not the one who claims for his own values of objectivity beyond history.
Secondly, the realization that, the study of history itself is historically conditioned was
not a particular problem of discipline of history, but the problem of all sciences because
knowledge of all science is historically conditioned; so the study of history is absolutely a
social science. Thirdly, one of the specialized areas of the historical science is the study
exactly of the aspect of historicity, which unties all meaning-making processes; so history
does not need to pander to any other discipline. Carr emphasizes the very idea of

historicity of history-writing against the ideological and non-scientific practice of history.

Anglo-Analytical Philosophers and Levi-Strauss

Another defender of scientific history was Anglo-Analytical philosophers. Walsh,
Gardiner, Dray, Gallie, Morton, White, Danto and Mink were the main figures among
them. They were most critical of narrative history. For Annales!? historians, narrative
history is simply the history of past politics and, moreover, political history is conceived
as short-term, “dramatic” conflicts and crises which lend themselves to “novelistic”
representations, of a more “literary” than a properly” “scientific” kind.!! Narrativity in
history is inherently “dramatizing” or “noveling” of its subject matter and so by virtue of
their dramatic nature do not fit objects of historical study.*? Annales opposed structuring
of history-writing as an imaginative and representational stylization in the domain of
language and realized the mismatch between narrative history and science. In fact, they
proposed a scientific history which explores the structures “by the promotion of a
historiography devoted to the analysis of ‘long-term’ trends in demography, economics,

and ethnology, that is, impersonal....”*3

Levi-Strauss had problems with both the Annales historiography and historiography of

narrative history. He said that the structure in the Annales’ scientifically triggered

10 Annales means “Annales School of Historiography.”

1 Hayden White, “The Question of Narrative in Contemporary Historical Theory,” History and Theory,
Vol.23, No.1 (February, 1984) p. 8.

12 |bid, p. 9.

13 Ibid, p. 9.
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structural analysis is also defined historically, and that narrative historiography is
“nothing but the myth of western and especially modern, bourgeois, industrial, and
imperialist societies.”** And he pointed out that “representation of event in terms of their
chronological order of occurrence” was the accepted method of historical studies, and he
asserted that it “is nothing but a heuristic procedure common to every field of scientific

study.”®

These scientific historiographies vehemently attempted to exorcise the ideological,
extreme-hermeneutical and non-scientific practice of history-writing from the body of

history but they did not drive it out from the body of history.

Roland Barthes
In 1967, six years after Carr’s lectures in Cambridge, Roland Barthes wrote an essay,
“The Discourse of History,” against the claimed scientific status of history,
Does the narration of past events, which, in our culture from the time of the
Greeks onwards, has generally been subject to the sanction of historical “science,”
bound to the underlying standard of “real,” and justified by the principles of
“rational” exposition-does this form of narration really differ, in some specific
trait, in some indubitably distinctive feature, from imaginary narration, as we find
in the epic, the novel and drama?
He argued that the historian did not simply re-present the facts about past through writing
history, instead, he is structuring the “facts” in an order and making narrative-plots. The
narrative structure of this narrative-plots which are considered to signify the real and
rational “was originally developed within the cauldron of fiction should have become, in
traditional historiography, at once the sign and proof of reality.”*” And the meaning of the
history which is expressed by the narrative is not found through facts but constituted by
language. The historian who is producing the meaning of the past is not only explaining
the reality about past but also participating in the production of ideology. Barthes

affirmed that the “historical discourse is in its essence a form of ideological elaboration,

4 1bid, p. 11.

15 1bid, p. 11.

16 Roland Barthes, “The Discourse of History,” trans. Stephen Bann, Comparative Criticism, Vol.3 (1981)
p. L.

7 Ibid, pp. 6-7.
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or to put it more precisely, an imaginary elaboration.”'® He suggested that the honest
thing history can do is to avoid the pretense of science and to admit the fact that it is like
the novel and other fiction which engages in the craft of language. In addition to this in
another context Barthes says,
Claims concerning the “realism” of narrative are therefore to be discounted ....
The function of narrative is not to “represent,” it is to constitute a spectacle ...
“What takes place” in a narrative is from the referential (reality) point of view
literally nothing? “What happens” is language alone, the adventure of language,

the unceasing elaboration of its coming.®

Michel de Certeau

Michel de Certeau properly explained why scientific historiographies have failed to
prevent the ideological, extreme-hermeneutical and non-scientific practice of history-
writing. He described that one of the main objects of the study of the old history was
ideology. For example, in Europe, much of the old history was about religion. The
historian in that period considered religious doctrines and practice as their objects of
study without guilt and their involvement in the debate was considered as the act of
historicization. So, through writing history they were producing ideology; this is exactly

what the new scientific historian would find offensive.

The new scientific history would emphasize that it was not producing ideology. Ideology
would disappear from the product of history writing, but reappear in its production—as
the presuppositions of historiography. The innocent beliefs of Annales’ historiography—
which believes in writing history by exploring structures—and Rankean historiography—
which believes in writing history of what exactly happened based on sources—were
destroyed. And, the fact that, all scientific history had its own methodological
presuppositions, was disclosed. By methodological presuppositions of scientific history,
the ideology is unknowingly generated. It has been revealed that the scientific and non-
ideological status of new scientific history is achieved by concealing ideology under the

rubric of methodological presuppositions.?

18 1bid, p. 5.
19 Roland Barthes, Image, Music, Text (London: Fontana Press, 1977) pp. 123-124.
20 Michel De Certeau, The Writing of History (New York: Columbia University Press, 1988) pp.17- 116.
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In the last decades of the twentieth century other thinkers also problematized the concepts
and categories of history, historiography, historicity, historical consciousness and the
practice of history-writing by following the Levi-Strauss and Roland Barthes who had
cast serious doubts on the claimed facticity of history and challenged the history’s claims

to a place among the sciences.

Hayden White

In 1973, through the book Metahistory, by deploying the theory of tropes—the Metaphor,
Metonymy, Synecdoche and Irony—Hayden White examined the works of master
thinkers of historiography and philosophers of history in the nineteenth century and
explained the deep structures of historical consciousness and imagination as well as those
of historiographies and argued that those works were prefigured by the tropological
strategies which are familiar to the language of poetic. He complicated the two traditions;
romantic-poetic-metaphorical and realistic-prosaic-metonymical which was pointed out
by Jakobson to understand nineteenth century literature by saying that “Both traditions
can be seen as elements in a single convention of discourse in which all of the
tropological strategies of linguistic usage are present, but present in different degrees in
different writers and thinkers.”?! In relation to current discussion of the problem of
historical knowledge, he affirmed that “(the) historical explanations are bound to be based
on different metahistorical presuppositions about the nature of the historical field,
presuppositions that generate different conceptions of the kind of explanations that can be

used in historiographical analyses.”%2

He extended his argument in his collection of essays, Tropic of Discourse, published in
1978, and elucidated the tropical element in all discourse in general and in the discourse
of history in particular. He wrote “tropological is inexpugnable from discourse in the
human science, however realistic they may aspire to be. Tropic is the shadow from which
all realistic discourses try to flee. This flight, however, is the process by which all
discourses constitute the objects which it pretends only to describe realistically and to

analyze objectively. How tropes function in the discourses of the human science is the

2l Hayden White, Metahistory: The Historical Imagination in Nineteenth-Century Europe (London: The
Johns Hopkins University Press, 1975) p. 33.
22 |bid, p. 13.
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subject of these essays.”?® In particular, he interrogated the middle and secure position of
history in between science and art, which has protected history from criticism, and
criticized the putative real and objective status of history through his first four essays
about history. Through explicating the textual details of classic works of history, he
disclosed the undeniable determination of fourfold tropes in making the real effect of
history; the illogic and metalogic that are deeply structured by tropes, which stand behind
the rational logic; and fact that authenticated the discipline of history.
He summarized his intention as follows,
| have never denied that knowledge of history, culture, and society was possible; |
have only denied that a scientific knowledge, of the sort actually attained in the
study of physical nature, was possible. But | have tried to show that, even if we
cannot achieve a properly scientific knowledge of human nature, we can achieve
another kind of knowledge about it, the kind of knowledge which literature and art
in general give us in easily recognizable examples. Only a willful, tyrannical
intelligence could believe that the only kind of knowledge we can aspire to is that
represented by the physical sciences. My aim has been to show that we do not
have to choose between art and science, that indeed we cannot do so in practice, if
we hope to continue to speak about culture as against nature — and, moreover,
speak about it in ways that are responsible to all the various dimensions of our
specifically human being.?*

Reinhart Koselleck

In 1985, Reinhart Koselleck published a collection of essays titled Futures Past. Standing
in the hermeneutic tradition of philosophy, he addresses the question of temporal
consciousness in the domain of history-writing. In a given present, how is the temporal
dimension of past and future related?—was his question. The scheme of the question was
not to uncover the historical in the history; but, rather to apprehend the metahistorical in
the history. In fact, he has studied the history of historical time in his book. By using the
methodology of conceptual historiography he has studied the concepts of history such as
event, temporality, change, progress, revolution, modernity, past, and so on. In opposition

to the history of ideas which stress the evolutionary continuity of certain “unit ideas,” he

23 Hayden White, Tropic of Discourse: Essays in Cultural Criticism (London: The Johns Hopkins
University Press, 1978) pp. 1-2.
2 |bid, p. 23.
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has traced out the radical transformation in the ways that modern societies have
conceived of their “experience of history.” This work has uprooted and changed the
conception about the development of the concepts of history. He has pointed out three
radical breaks which have occurred in the development of the modern ideas of history.
The first one occurred in the period of Renaissance, second in the period of

Enlightenment and third in the period of French Revolution.

In pre-enlightenment period history was not at a level of existence or in the common
domain. It was the conglomeration of distinct chains of events, each of which had a
specific set of “stories.” Koselleck affirmed, ... to say that someone ‘makes’ history is a
modern usage which could not have been formulated before Napoleon or in any case
before the French Revolution.”?®

Thereafter history became a metaphor for civilization and the driving principle of the
nation-state. Koselleck opined, “one of the conceptual achievements of the philosophy of
enlightenment was enhancing history into a general concept which becomes the condition
of possible experience and possible expectation.”?® It “gained an enhanced degree of
abstraction, allowing it to indicate a greater complexity, which capability has since made
it necessary for reality to be generally elaborated in a historical manner.” 2’ Further, he
has explained how this constitutes the conceptual conditions for modernism and how

history and modernity become the conceptual pair of contemporaneity.

Michel Foucault

Another thinker who had seriously troubled the eternal truths of history was Michel
Foucault. He questioned the “lofty origin” and ideal “continuity,” of the beliefs of history
through genealogical explorations which he developed. One can see the deployment of
this method in Discipline and Punish?® and The History of Sexuality.?® In his essay
“Nietzsche, Genealogy, History” in particular, Foucault exclusively questioned this blind

insight of history. He interrogates the faith in lofty origin and ideal continuity of historical

% Reinhart Koselleck, Futures Past: On the Semantic of Historical Time, trans. Keith Tribe (New York:
Colombia University Press, 2004) p.193.

% 1bid, p. 194.

21 1bid, p.195.

28 Michel Foucault, Discipline and Punish: The Birth of the Prison (New York:Penguin, 1991).

2% Michel Foucault, The History of Sexuality: The Care of the Self (New York: Pantheon Books, 1986).
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narratives in this work. Drawing out the concept of Genealogy from Nietzsche he points
out the asymmetrical relations between genealogy and history. ...genealogy demands
relentless erudition. Genealogy does not oppose itself to history...on the contrary, it
rejects the metahistorical deployment of ideal significations and indefinite teleologies (of

history). It opposes itself to the search for ‘origins.’”*°

He answers the question “why Nietzsche challenges pursuit of origin when he is truly a

genealogist?” in two steps. In the first step, he exposes the common idea behind the

search for origin,
... it (pursuit of origin) is an attempt to capture the exact essence of things, their
purest possibilities, and their carefully protected identities; because this search
assumes the existence of immobile forms that precede the external world of
accident and succession. This search is directed to “that which was already there,”
the image of primordial truth fully adequate to its nature, and it necessitates the
removal of every mask to ultimately disclose an original identity.3!

And in second step he suggests that “if a genealogist refuses to extend his faith in

metaphysics” he can see things behind the things are ... not a timeless and essential

secret, but the secret that they have no essence or that their essence was fabricated in a

piecemeal fashion from alien forms.”%2

Then by quoting Nietzsche, Foucault extends his argument that “the lofty origin is no
more than ‘a metaphysical extension which arises from the belief that things are most
precious and essential at the moment of birth’ and... only a metaphysician would seek in

the distant ideality of the origin.”*?

Metaphorically, he explained the complex matrix which necessitates history for the
genealogist; “the genealogist needs history to dispel the chimeras of the origin, somewhat
in the manner of the pious philosopher who needs a doctor to exorcise the shadow of his

soul.”3* Connecting genealogy into the search for descent, Foucault critically remarked,

30 Michel Foucault, “Nietzsche, Genealogy, History” in Paul Rabinow, ed., Foucault Reader (New York:
Pantheon Books, 1984) p. 77.

31 1bid, p. 78.

%2 |bid, p. 78.

33 Ibid, pp. 79-80.

34 Ibid, p. 80.
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Genealogy does not pretend to go back in time to restore an unbroken continuity
that operates beyond the dispersion of forgotten things; its duty is not to
demonstrate that the past actively exists in the present, that it continues secretly to
animate the present, having imposed a predetermined form on all its vicissitudes.
Genealogy does not resemble the evolution of a species and does not map the
destiny of a people.® ... The search for descent is not the erecting of foundations:
on the contrary, it disturbs what was previously considered immobile; it fragments
what was thought united; it shows the heterogeneity of what was imagined
consistent with itself.%

By stating that descent attaches itself to the body, Foucault underlined the complex

interrelation between descent, body and history,
The body is the inscribed surface of events (traced by language and dissolved by
ideas), the locus of a dissociated self (adopting the illusion of a substantial unity),
and a volume in perpetual disintegration. Genealogy, as an analysis of descent, is
thus situated within the articulation of the body and history. Its task is to expose a
body totally imprinted by history and the process of history’s destruction of the
body.%

Discussing the act of interpretation in detecting the origin, he says; “The role of
genealogy is to record its history: the history of morals, ideals, and metaphysical
concepts, the history of the concept of liberty or of the ascetic life.”*® Exposing
Nietzsche’s concept of “effective history” (wirkliche Historie) against the historical
continuity of historicism, Foucault wrote,
History becomes “effective” to the degree that it introduces discontinuity into our
very being .... Effective history deprives the self of the reassuring stability of life
and nature, and it will not permit itself to be transported by a voiceless obstinacy
toward a millennial ending. It will uproot its traditional foundations and
relentlessly disrupt its pretended continuity. ... An entire historical tradition

3 |bid, p. 81.
3 |bid, p. 82.
37 |bid, p. 83.
3 |bid, p. 86.
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(theological or rationalistic) aims at dissolving the singular event into an ideal

continuity — as a teleological movement or a natural process.*
“The purpose of history, guided by genealogy, is not to discover the roots of our identity,
but to commit itself to its dissipation. It does not seek to define our unique threshold of
emergence, the homeland to which metaphysicians promise a return; it seeks to make
visible all of those discontinuities that cross us.”*® The intention of the question
concerning native land, native language, or the laws that govern us—which was
introduced by genealogy—is to reveal the heterogeneous systems which, masked by the
self, inhibit the formation of any form of identity.*! One of the main projects of
genealogical method is to uncover the genealogy of history beyond the metahistorical

presuppositions, which normatively have occurred in the practice of history.

Another basic tenet of history is time, in addition to origin and continuity, the tenets
which Foucault dismantled. The origin, continuity and time are deeply entangled with
each other. For history, the detected origin is necessary to anchor the starting point of
natural/evolutionary time of a history, and this evolutionary time presupposes the

continuity, the uninterrupted ideal continuity of history.

Prathama Banerjee

In the opinion of Prathama Banerjee, Hegel, the foundational philosopher of European
Modernity had a major role in formulating reciprocal relationship between historical and
temporal. He has deployed two strategies to reconstitute the very nature of temporality.
(1) By formulating time as the symmetrical other of space and (2) by spatializing time
itself he actualizes it. Moreover, Hegel has argued that “history” was the development of
the spirit in time just as “nature” was the development of idea in space and by this he has
formulated a clear equation between time and space. Also he harnessed to Europe, as its
own past, other continents and argued that if the point in space was an indifferent,
immobile position, the point in time was the negative dialectical moment through which

undifferentiated space becomes differentiated, its immobility overcome. The articulation

3 1bid, p. 88.
4 1bid, p. 95.
41 1bid, p. 95.
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of Hegel, temporality in terms of territoriality, produced the defining condition of an-

other land appearing as primarily an-other time.*2

Banerjee further suggested; the dominance of temporal is centrally defined through the
historical, and dominance of historical is defined by modernity. The time which orders
events chronologically constitutes history itself and in the domain of the modern, time
becomes the undeniable common reference. Moreover, modernity itself marks out a
purely temporal position. The undividable interrelations of modernity, time and history
have formulated our contemporary subjectivities. Then she asserted,
Time itself becomes the universal parameter of judgment — that is, of judging if a
society, a people or an act is modern or “primitive,” advanced or backward,
historical or timeless, distant from or contemporary to the subject-author of
knowledge.... modernity appears as a temporal competence, an advantage that the
posterior possesses over the prior, exclusively because of the former’s advanced
position in time.... in modernity, time appears as something which does not
simply pass, nor as something articulated only in memory. Time remains always
already available in the form of a cumulation of value and knowledge....in this
paradigm, it is not absurd to say that the modern always comes after the non-
modern, historically and logically, even though they may coexist empirically in
and at the same time....time appear(s) as empty, common denominator, wherein

different peoples could be positioned in successional terms.*

Johannes Fabian

The work of Johannes Fabian Time and Other has unpacked the diabolical power of
(evolutionary) Time in Othering the world outside the west as rest of the west. He has
uncovered how the subject of the study in the discourse of anthropology becomes Other,
and how they become spatially and temporally distanced Other. Fabian has understood
anthropology as essentially a political discipline which constitutes and demotes its objects
through their temporal relegation. He has called this phenomenon as the “denial of
coevalness” — which hierarchically negates the simultaneity and contemporaneity of

ethnographic object. He notices how the temporal structures place anthropologist and

42 prathama Banerjee, Politics of Time: ‘Primitives’ and History-Writing in Colonial Society (New Delhi:
Oxford University Press, 2006) pp. 5-6.
3 Ibid, pp. 4-5.
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their reader in a privileged time frame, by pushing out the other into a lesser stage of
development and by the deployment of temporal categories such as primitive. Fabian
called such “denial of coevalness” the “allochronism of anthropology” (i.e. denial of the
simultaneous existence of ethnographic object and subject, the observer and observed).

Fabian opined that the “decisive steps towards modernity was not in the invention of a
linear conception (of time), but in a succession of attempt to secularize Judeo-Christian
time by generalizing and universalizing it.”** He has identified the temporal which
defines the present world by the intersection of scientism, evolutionary science, global
temporal hierarchy and enlightenment belief in progress; that established civilized west as
the pinnacle of universal human progress and legitimized western domination on others
and global inequalities, and above all justified the imperialist project. Moreover it places
the west as present and non-west as past in the sequential terms of evolutionary time of
history. He has classified major uses of time in anthropology writing into three; Physical
Time, Mundane or Typological Time and Intersubjective Time—which are used to define
the world and produce knowledge about the unknown.

In Fabian’s words, the Physical Time works as a sort of parameter in describing socio-
cultural process. This method of dating (timing) appeared to anchor human evolution and
is used to objectivize vast amount of cultural material forever into a non-cultural time.*®
In other words, he defined Physical Time as a time which seems objectively distanced
from the researcher’s culture, finding it from an archaeological excavation or a record that
is reconstructed from oral tradition. In this way, one can anchor an object or an event in
definite irrevocable past by locating it in 2000 B.C or in 1865. This definitive anchoring
in past is giving logical and psychological firmness to the standpoint of the researcher.
This chronological dating can bestow scientific significance on the vast array of particular
data. The chronology which is used in dating is only a means to an end. The temporal
distancing is needed to show that natural laws or law-like regularities operate in the

development of human society and culture.*®

44 Johannes Fabian, Time and the Other: How the Anthropology Makes its Object (New York: Columbia
University Press, 2002) p. 2.

% Ibid, p. 22.

%6 |bid, pp. 28-29.
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Mundane Time “connotes a kind of world-wise relation to Time...unlike belief in the
Millennium or the Golden Age; it keeps a cool distance to all times.”*’ Typological Time
is a Time which is measured, neither as time “elapsed, nor by reference to points on a
(linear) scale, but in terms of socio-culturally meaningful events, more precisely, intervals

between such events.”*®

Inter subjective Time is one that “signals a current emphasis on the communicative nature
of human action and interaction... Once Time is recognized as a dimension, not just a
measure, of human activity, any attempt to eliminate it from interpretive discourse can

only result in distorted and largely meaningless representations.”*°

Scheme of Chapters

In this part of the thesis, in the light of insights from preceding discussions, |
problematize the production and textual registration of knowledge about the Stories of
Vedar Raja, Etymologies of Wayanad and Engravings of Edakkal Cave manifested
through the history-writing. This has structured and systemized formation of region
Wayanad in a linearly progressing temporal order of history. Then | show how this
writing of history locates Wayanad in a relegated spatiotemporal stage of history. In other
words, | seek to know the imagined Wayanad that was reified by the writing of history
that transcribes the places of Wayanad(s) into (pre)modernity and constructs it as a
region. Additionally, this explains the construction of agencies and subjectivities of
region by the history-writing, and allegory of history-writing. For this purpose, | am
attempting to uncover production and reproduction of Stories of Vedar Raja, Etymologies
of Wayanad and Engravings of Edakkal Cave; the three-important narrative-plots in the
registers of history. These three narrative-plots are largely used to erect the foundation of

the history of Wayanad.

However, in these chapters | examine each narrative-plot separately; but for knowing
interrelation between these, | travel through the complex interconnection of these
narrative-plots in a wider narrative milieu. By doing this | think | can understand the

process of writing of history in relation to the basic tenets of history—origin, continuity

47 1bid, p. 23.
% |bid, p. 23.
% |bid, p. 24.
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and time—in the construction of the region of Wayanad and engagement of narratives in
different identity-framing/making practices. Otherwise, | can realize the discourse of
history-writing in the formation of subjectivities, in a sub-national/linguistic-state terrain.
Besides that, | consider | can critically make a look at the historicity of the histories of
Wayanad. More importantly, in this part | would like to show how writing of history
makes absent the role of heterogeneous histories, multiple languages and intersectional
geographies in the recurrent (de)formation of the region of Wayanad(s) by en-framing
Wayanad into a spatio-temporality of lineally progressing history.

Sources of Chapters

| aim to unravel in detail the initial process of framing of these three narrative-plots in
certain texts, and the figuration and configuration of these narrative-plots in popular
history books. Such as; Wayanad: Its Peoples and Traditions,* a seminal historical and
anthropological book about Wayanad written in English in 1911 by Rao Bahadur G.
Gopalan Nair, Wayanad Rekhakal® [Notes on Wayanad] a popular history book written
in Malayalam by O.K. Johnny published in 2001 and Ariyappedatha Wayanad®?
[Unknown Wayanad] a popular history book written in Malayalam by Mundakayam Gopi
published in 2002. These books generally rely as sources for writing of history on the
already published stone and copper plate engravings and inscriptions which were
discovered from Edakkal Cave, Thirunelly temple and Sulthan Bathery®?
Mariammankovil as well as excavated artefacts from different areas in Wayanad. They
have also used as sources colonial records such as Mackenzie manuscript>* (which was
documented mainly in between 1800-20), Manual of Administration of the Madras
Presidency® (published in 1885), A Manual of the Nilgiri District>® (which was published
in 1880), Malabar Gazetteer®” (published in 1908) as a source for writing the history.

%0 G. Gopalan Nair. Wayanad: Its Peoples and Traditions (first published: Madras: Higginbotham & Co.,
1911; New Delhi: Asian Educational Services, 2000).

51 0.K. Johnny, Wayanad Rekhakal (Calicut: Pappiyon, 2001).

52 Mundakayam Gopi. Ariyappedatha Wayanad (Kalpetta: Sahya Publications, 2002).

%3 Sulthan Bathery is also mentioned in this study as Sultan Bathery and Sulthan Battery.

5 Collin Mackenzie, Mackenzie Manuscript, Madras, (documented in between late decades of eighteenth
century and early decades of nineteenth century).

55 C.D. Maclean, ed., Manual of Administration of the Madras Presidency (originally printed by E. Keys
and first published in 1885; New Delhi: Asian Educational Service, 1982).

% H.G. Grigg, A Manual of the Nilgiri District in the Madras Presidency (Madras: Government of Madras,
1880).

5 C.A. Innes, Malabar Gazetteer, ed., F.B. Evans, (first printed 1908, reprinted 1951in Madras by Madras
Government Press; Thiruvananthapuram: Kerala Gazetteer Department, 1997).
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Content, Concern and Context of Sources
Before entering into the three narrative-plots and its discursive realms, we need a detailed
discussion on the content, concern and context of history-writing which is proposed by
the books about the history of Wayanad. Gopalan Nair wrote Wayanad: Its Peoples and
Traditions based on his fieldwork in Wayanad among communities, which he had done
when he lived in Mananthavady®® as deputy collector of Malabar as well as based on his
research on the above-mentioned sources. He described his history of Wayanad in nine
chapters titled as: Bird’s-Eye View, Ancient History, Kottayam®® Regime, Political
History, Planting Industry, People of Wynad, Shrines of Wynad, Legends and Anecdotes
and Hunting in Wynad. In the preface, he wrote,
Wynad has always interested me. The inhabitants of the plains have no idea of the
several races that have settled in Wynad and of the legends relating to shrines and
other places of interest in this taluk.%’ The idea sprung up in my mind that a short
account of this country would be interesting and useful, and being encouraged
(sic) in this idea by Mr. Wood, 1.C.S., Collector of Malabar, | availed myself of
the opportunity of my stay for two years in Wynad to collect the information

which | present to the public in these pages.5!

It is clear that, to resolve the ignorance of “inhabitants of the plain” about the history of
Wayanad besides his exoticism is the intention and interest behind his work, which was
strongly supported by the British collector of Malabar. Here “inhabitants of the plain”
mean inhabitants of Malayalam speaking areas. Moreover, he desired to write history of
Wayanad in a linearly progressing chronological order of events, which is acceptable to
the discourses of modern history. Indeed, he narrativized history of Wayanad vertically
by episodic accounts of narrative-plots in a series of chapters such as Ancient History,
Kottayam Regime, Political History and Planting Industry. But, a large amount of

narratives which refer to heterogeneous pasts were not easy to historicize, and so he

%8 In this work, Mananthavady is also written as Mananthawaddy, Maananthody, Manathody,
Manantawaddy and Manantoddy.
%9 Kottayam, which is referred here, is one of the early Nadu, which was under the Kottayam Rajas. It is

situated in the current Kannur district of Kerala. It is also noticed as Cotta, Cotay hyttay, Cotiote, and
Cottaiyatta as per the early records, which are used in this study.

80 Taluk appears as Talook and Thalook in this study.

b1 G. Gopalan Nair, p. XI.
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enforced to register and portray those narratives as stories of shrines of Wynad, stories of
legends and anecdotes, and stories of hunting in Wynad. Furthermore, he has arranged the

political history of rulers of from ancient Kudumbiyil family to modern British.5?

The Wayanad Rekhakal, the book written by O.K. Johnny has twenty-four chapters,
which are arranged under three broader headings such as History, Oral history and
Present. The writer’s life as a journalist, his enquiry and study, and his extensive
fieldwork in Wayanad helped him to write this book. His book also intends to narrate the
history of Wayanad in a linearly progressing chronological order but the “myths which
are active in social memories that do not have the authority to consider as history” has
limited his ambition and forced him to transcribe those as oral history. He wrote the
concern about and context for writing in four instances which are mentioned in the
preface and in the first chapter,
The enquiries of Wayanadan Research students for the “Cultural Landscape of
Wayanad” which was published before 13 years, has influenced me to release this
new edition....% This book is a sign of my wish to build the Wayanadan History
by using the incomplete references which are scattered around the different
spheres of knowledge like anthropology, archaeology, paleography and folk lore
and to find out the historical past of ethnic-races which are fast disappearing... |
am forced to enquire into the centuries old cultural-social context of Wayanad to
locate the natives of this land in their several specialties in the real historical
context and to enquire the basic causes of decay of ethnic culture today through
that...Nobody had enquired into how the socio-political evolution of Wayanad
affected the Adivasi’s life. My intention is to make a necessary context to that
kind of thinking.54

62 By following Partha Chatterjee, one may categorize this book as an “old social history.” But | am
reluctant to use that category because he uses that in a historicist perspective. Moreover, this book is not
only a historical print artefact which existed in earlier twentieth century, but is rather a popular cultural
product in our present—in English and in translated Malayalam form. So, | am interested to call this a
“popular history book.”

See, Partha Chatterjee, “History and the Domain of the Popular,” Seminar: 522 (February, 2003).
http://www.india-seminar.com/2003/522/522%20partha%20chatterjee.htm.

8 0.K. Johnny, p. 11.

% Ibid, pp. 17-20.
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Apparently, the driving forces behind this book were—the enquiries by Wayanadan
Research students for a history book of Wayanad in order to find out the historical past of
ethnic races in Wayanad; a desire to enquire into the basic causes of decay of ethnic
culture in Wayanad; need to locate the native of this land in the real historical context of
Wayanad; and the need to make a necessary context for thinking how the socio-political
evolution of Wayanad affected the Adivasi’s life. At this point the position of the writer is

favorably disposed to Adivasis and researchers.

Mundakayam Gopi, the author of Unknown Wayanad, has arranged the content of his
book under twenty-eight chapters. Author’s exhaustive field work and engagement with
the archival material and life as a trade unionist and journalist helped him write this book.
The author indirectly mentioned the purpose and concern of his writing as: “Since when
have the humans been present here (Wayanad)? What is the history of Janapatha and
humans who had disappeared in distant terrain of past who cross the (Wayanad) land?
What is the reality of the mythical stories which spread in oral and written forms?” He is
also interested in the “life of the people of Wayanad as it was kept away from the
mainstream.”® And he also intended to resolve the uncertainty created by written history

books of Wayanad in the mind of students of history by writing history.

The way Mundakayam Gopi introduces his history of Wayanad is interesting. He wrote
an introduction named “Know Wayanad” somewhat different from the title of his book.
He illustrated the introduction with mythical stories regarding the places in Wayanad,
stories that have existed in popular oral narratives related to the people’s belief. He
chronologically classified it under Hindu cosmic time-scapes such as Treta Yuga,
Dvapara Yuga and Kali Yuga. Moreover, by the use of circuitous fictional language he
implicitly criticizes the absences of the scientific evidence in these narratives. Further, he
puts his history of Wayanad—the Unknown Wayanad—contrary to this narrative and
obliquely indicated his quest for scientific rationality. Also, he wants to break the ground
of common sense about history of Wayanad.%® Like Gopalan Nair and Johnny, he also
aspires to write history of Wayanad in linearly progressing chronological order, and

unlike them he actualized it by a selection-and-efface method. He selected certain pasts

8 Mundakayam Gopi, pp. 27-28.
% Ibid, pp. 7-11.
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which are available to history and effaced the other pasts from his book which were not

compatible with history, judging them as ahistorical.

One can recapitulate the arguments of the books as follows: Gopalan Nair aims to provide
knowledge about Wayanad to the people of plains/Malayalam speaking areas; Johnny
expects to locate Adivasis in real history of Wayanad and offer knowledge to Wayanadan
researchers about history of Wayanad, and Gopi intends to probe since when human
settlement has started in the region? What was the story of people who crossed the land in
distant-past? Why is the people’s life of Wayanad distant from the mainstream?
Moreover, Malayalam, the language of the Johnny’s and Gopi’s books have indicated the
linguistic nature of addresses the books intent. Here the concern of the above books
towards Malayalees is very obvious.



Chapter Two

Writing History and Constructing Wayanad: Stories of Vedar Raja and
Etymologies of Wayanad

This chapter problematizes two narrative-plots, the stories of Vedar Raja and etymologies of
Wayanad, to show how the production and reproduction of these plots were used to build
pasts of Wayanad and construct it as a region. How stories of Vedar Raja used to make a
narrative of the origin of the political lineage of Wayanad especially to install a linearly
progressing history of Wayanad, and how etymologies of Wayanad used to create an
ontological tie to anchor history of Wayanad. More importantly, this delineates how this
linearly progressing history positions the region of Wayanad and certain subjectivities in the
primitive stage of temporal order of Modernity, by temporally demoting them by erasing
heterogeneous pasts and fixing a “lofty origin” of Wayanad.

In Search of an Originary Political Lineage: Stories of Vedar Raja

Let us briefly go through the stories of Vedar Raja, before entering into different accounts
about it. Stories of Vedar Raja was an oral story/legend/myth considered to be an account on
the past of Wayanad. In the earlier times Vedar Rajas were rulers of Wayanad. In those days,
a Kumbala® Raja came from north to Tirunnelly shrine. He was taken by the people and
carried before Vedar Raja. The Vedar Raja told him to marry one of his daughters. He agreed
to that demand on the condition that the marriage ceremony should be in a Kshatria way. But
on the day of marriage Kumbala Raja defeated the VVedar Raja with the help of the forces of
Kottayam and Kurumbranad Raja? and later Raja of Kumbala gave the Wayanad country to

these two Rajas.

Necessary Conditions: Documentation of Stories of Vedar Raja

! The name Kumbala is also used in this study as Cumbala, Kumbazha and Kazergod as per the records which
this study uses.

2 Kurumbranad Raja is also spelled as Coorimnaad, Koorubrand Raja and Kurumba Raja in the documents
depended for this work.
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As William Taylor noted in his book, primary documentation of this story/legend/myth about
Vedar Raja® was recorded in Mackenzie Manuscripts, from oral form to written form.
Similarly, one can see parallel remarks about the documentation of this story in Mackenzie
Manuscripts in Gopalan Nair’s book, even though the dates of documentation in both are
different. In William Taylor’s book Examination and Analysis of the Mackenzie
Manuscripts,* which was published in 1838, he has marked the date of documentation as July
1806. However, contrary to this G. Gopalan Nair’s book® that was printed in 1911 has
marked the date of recording as 28" November 1810. Nevertheless, indiscriminately, these

two books show those referential relations to Mackenzie Manuscripts.

Mackenzie Manuscripts is a collection of a huge array of historical artefacts, including
genealogies, charitras, stories, puranas, maps and drawings, collected and documented by
Colin Mackenzie and his native and foreign assistants especially from southern India, mainly
collected between 1800 and 1820. He was a surveyor and cartographer. Later he became the
Surveyor General of India. Kavali Venkata Boriha was his chief native assistant.® He was a
Telugu Brahmin. In the words of Nicolas Dirks, Mackenzie Manuscripts are the “...sources

3 In search of the original account on Vedar Raja which was documented in Mackenzie Manuscripts | spent
many weeks in Government Oriental Manuscript library and Research Centre in Chennai where the Mackenzie
Manuscripts were preserved, but | didn’t find any Manuscript related to Vedars of Wayanad even in the title of
Kollikulaya Chief in that library. | also searched that at Tamilnadu state achieve at Chennai Egmore but the
result was the same and disappointing. Moreover, | corresponded with Jennifer Howes who was curator of The
British Library and who wrote Illustrating India: The Early Colonial Investigations of Colin Mackenzie, after a
search and consultation with her coworkers she told me that no original and translations are available in British
Library and she also added that all the vernacular manuscripts related to Mackenzie were transferred to Madras
in the late 1820’s itself.

4 William Taylor, Examination and Analysis of the Mackenzie Manuscripts (Calcutta: The Asiatic Society,
1838) pp. 113-118.

5 G. Gopalan Nair, Wayanad: Its Peoples and Traditions (first published: Madras: Higginbotham & Co., 1911;
New Delhi: Asian Educational Services, 2000) p. 12.

& Under Mackenzie, in between 1803-1821, at least 17 Indian assistants worked for the translation of
manuscripts to English and record oral history gathered from field. Among them except one Jain and a few
Christians, a majority were Brahmins, especially the relatives of Boria. See Jennifer Howes, Illustrating India:
The Early Colonial Investigations of Colin Mackenzie (New Delhi: Oxford University Press, 2010) p. 9, and
also see Nicholas B. Dirks, “Colonial Histories and Native Informants: Biography of an Archive,” in Carol A.
Brekenridge and Peter VVan der Veer, ed., Orientalism and the Postcolonial Predicament: Perspectives on South
Asia (Philadelphia: University of Pennsylvania press, 1993) pp. 292-300.
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for the study of the early modern historical anthropology of southern India... (and) colonial

Britain’s most extensive engagement with Indian history and Indian historicity.”’

After the fall of Seringapatam, the Governor General of Company, Mornington stated, “a
more complete knowledge of these countries was indispensably necessary for the information
of (Company) Government.”® This was the colonial desire that led to the collection and
production of historical and geographical knowledge about the conquered territories.
Moreover, Rosane Rocher argued that the period after the fall of Sirajudheen Doulla in
northern India and Tipu Sultan in Southern India is important in many ways because this was
the period of transformation from East India Company to British Raj.° In addition to that
David Ludden remarked, “Foundations of Orientalism lie in the transition to company rule in
India, circa 1770-1820, when producing new knowledge about India was bound tightly with
political patronage. As Company territory grew, centralization became a policy

imperative....”°

Dirks put the concern behind the documentation in this way: “Mackenzie’s studied attempt to
collect the genealogical records of these displaced chiefs'! was due to the East India
Company’s desire to sort out claims of local political legitimacy and evaluate the nature and
potential resistance of these forms of local political rule.”*? In this thesis, in part-11, | have
delineated inter-rivalry “claims of local political legitimacy” and the “potential resistances”
of different forces against the establishment of Company’s territorial authority on the terrains
of Wayanad. Here, we can see that those kinds of demands have led Company to the

documentation and production of knowledge such as stories of Vedar Raja about Wayanad.

" Nicholas B. Dirks, p. 281, and for further details about Mackenzie Manuscript see, T.V. Mahalingam, ed.,
Mackenzie Manuscripts, Vol. | (Sivakasi: University of Madras, 2011).

8 «A Statement of the Literary Labours of the late Colonel Mackenzie,” in The Asiatic Journal and Monthly
Miscellany, Vol.13, Kingsbury (1822) p. 245.

° Rosane Rocher, “British Orientalism in the Eighteenth Century: The Dialectics of Knowledge and
Government,” in Carol A. Brekenridge and Peter Van der Veer, ed., Orientalism and the Postcolonial
Predicament: Perspectives on South Asia (Philadelphia: University of Pennsylvania press, 1993) p. 222.

10 David Ludden, “Orientalist Empiricism: Transformations of Colonial Knowledge,” in Carol A. Brekenridge
and Peter Van der Veer, ed., Orientalism and the Postcolonial Predicament: Perspectives on South Asia
(Philadelphia: University of Pennsylvania press, 1993) p. 253.

11 Between Tipu Sulthan and other native Rajas.

12 Nicholas B. Dirks, p. 289.



59

A detour to the historical registers which have described the pre-1806 situations shows
environment of production and registration of stories of Vedar Raja in Mackenzie Manuscript
and its further reproductions. In historical registers concerning the history of Wayanad we
can see different kinds of encounter'® between Tipu Sulthan, Pazhassi Raja and British.
Because, for them Wayanad was a place of contestation and a territory in dispute. Moreover,
it was a frontier and a bridge of political power to different territories. The multilayered
vague territorial limits and frontiers drawn by Hyder Ali and his son Tipu Sulthan between
1766 and 1799, by Kottayam Rajas and Pazhassi Raja between 1780 and 1805, and by East
India Company and British between 1768 and 1805, using their spatial strategies of revenue,
raid and military, formulate different territorial ideas about Wayanad. Put it differently, the
activities of people (such as loot, military assault and revenue collection) that form places,
and effects of places (hill, forest, marsh, road, fort, military post and underground) that form
activities, have formed different regions in and around Wayanad and made Wayanad as a

region with unfixed contours.

But these vaguely formed regions of Wayanad, and contesting and overlapping
spatiotemporal knowledge on the region of Wayanad generated mainly though textual and
non-textual practices of Tipu Sulthan, Pazhassi Raja and British were not sufficient to install
and ground the territorial authority of any of them on Wayanad. Significantly, the
Company’s lack of historical and geographical knowledge about Wayanad, and their
dependence on natives about this knowledge, made impossible the installation of their
territorial authority on Wayanad in an absolute sense. But the victories of Company’s
military primarily on Tipu Sulthan in 1799, and decisively on Pazhassi Raja in 1805, not only
placed territorial authority of Company on Wayanad but also created a necessary
environment to produce and register the historical and geographical knowledge about
Wayanad in order to en-frame Wayanad as a region under their power. One can see the
production and registration of stories of Vedar Raja by Company government in Mackenzie

Manuscript as one of their preliminary act of en-framing of Wayanad as a region under the

13 This encounter includes both narrative (discourse based) and non-narrative (non-discourse based).
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authority of British. If we go through the backdrop of documentation of this story we can
easily understand how this became the foundation of modern historical and geographical

knowledge about Wayanad and facilitated the authority of Company in Wayanad.

On Documentation: William Taylor and Gopalan Nair

On the documentation of stories of Vedar Raja William Taylor has remarked that “Certain
persons, whose names are given in reply to certain queries from the cutcherry made in July,
1806, wrote (this account) to this effect.”'* He continued, “The foregoing account is attested
by the signature of fourteen individuals, as being that which they had received from their
forefathers, by tradition.”*® Under the title “general remark,” he again stated that “They are
the results of queries circulated by Mr. Baber, perhaps at the suggestion of Colonel
Mackenzie....”*® In addition to that, Gopalan Nair also has remarked that this story was
“handed down from generation to generation” and documented “by certain leading
inhabitants of Wayanad” in 1810 by the order of the Zilla Court of North Malabar, that dated
29" Thulam 986 (12" November 1810).17 These are the two contexts about the
documentation that are available to us.

Instead of being a mistake in the marking of actual period, these two distinct remarks were
probably two different documentations of the stories of Vedar Raja, in its transition from oral
form to written, which was traditionally passed through forefathers from one generation to
another. Firstly, as Taylor observed, this story was collected in 1806 from fourteen
informants who were signed under this document as a result of the direction of Baber through
his enquiry circulated by cutcherry (Court). Secondly, as Gopalan Nair stated, this story was
recorded in 1810 by certain chief inhabitants of Wayanad by the order of Zilla Court of North
Malabar. In both cases it is clear that eye and hand of British raj worked for the
documentation and modern production of this knowledge. Moreover, formal directions of
Company through its legal institution such as court and obedience of native subject to deposit
their knowledge in front of court, not only express the authority of Company but also mark

14 William Taylor, Examination and Analysis of the Mackenzie Manuscripts, p.113.

15 1bid, p. 115.

18 1bid, p. 118.

17 Gopalan Nair also looks at Mackenzie Manuscript as a source of information; see G. Gopalan Nair, p. 12.
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the authorial process of Company’s power on Wayanad, through documentation of

knowledge about that place from natives.

From Story to History: Scripting and Transcripting of the Stories of Vedar Raja

If we go through each account about Vedar Raja that was documented in Examination and
Analysis of the Mackenzie Manuscripts and other historical registers, we can understand how
this en-framing of knowledge was deeply interlinked with establishment and consolidation of
the power of the Company government. Besides, we can realize how history-writing figured
and configured this account(s) to form and locate Wayanad as a region in the linearly
progressing temporal order of history. Firstly, in the absence of the firsthand record about
Vedar Raja, which was documented in Mackenzie Manuscripts, in Malayalam language® let
us examine William Taylor’s reproduction of this record in English in 1838 from Mackenzie
Manuscript.*® As Taylor assures, this allows us to believe that this abstracted version is an
almost complete reproduction of the account about Vedar Raja that was “copied and
embodied in the second volume of restored manuscripts” of Mackenzie.?° Strangely, as
mentioned by Taylor, other than representing the content of the record, it is titled as Account
of the Cottaiyatta, Chief of the Mapala®! Caste, in Malayalam. However, going through the
lines of the account, we can identify that the explanatory answering mode of narrative is a
result of the formal questions raised by Company government about the history and
geography of Wayanad.

18 See, H.H. Wilson, Mackenzie Collection: Descriptive Catalogue of the Oriental Manuscripts and other
Articles lllustrative of the Literature, History, Statistics and Antiquities of the South of India; collected by the
late Lieut Col Colin Mackenzie, Surveyor General of India, Vol. 1l (Calcutta: Asiatic press, 1828). And also see,
William Taylor, A Catalogue Raisonne of Oriental Manuscripts in the Government Library by the Rev. Vol. 1l
(Madras: Printed at the United Scottish press, by Graves, Cookson and Co., 1862). First book marks the
documentation of this story under the title Malabar as (Malayalam) Account of Kollikulaya, Chief of the Mapula
Cast at Kolikota in ditto and second book marks Account of the Cottaiyatta, chief that documented under title
Malayalam in Manuscript Book, No.3, C.M. 896. These two undoubtedly shows the presence of this narrative in
Malayalam language in Mackenzie Manuscripts even though the title of the record is not represented in the
content.

19 In the same year, this account published under the title “Account of the Cottaiyatta Chief of the Mapala Caste
in Malayalam in The Madras Journal of Literature and Science,” published under the auspices of the Madras
literary society and auxiliary of the royal Asiatic society, Vol.7 (1838) pp. 345-347.

20 William Taylor, Examination and Analysis of the Mackenzie Manuscripts, p.115.

2L The community Mapala is also figured as Mapula and Mappila according to the sources of this study.
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The remarks such as “no stone or copper inscriptions” were available about the earlier Rajas
of the country Wayanad and “no other inhabitants than Vedars (wild hunters)” inhabited in
Wayanad, not only reflect an answering mode but also fix Vedar as the original inhabitants of
Wayanad and situate them as earlier rulers of Wayanad. Here, lack of authentic evidence
such as inscription creates certain impossibility for the Company government to prove and
establish political lineage and legitimacy for a ruler of Wayanad. But the revelations of
natives that situate VVedars as ancient rulers of Wayanad and detect them as the original
inhabitants, reconcile the problem and sort out political claim and lineage of Wayanad.

As | summarized above, this account of Vedar Raja also starts its narration from the journey
of Kumbala Raja from north through Wayanad to visit Tirunelly shrine as a pilgrim, and his
arrest and custodial submission in front of Vedar Raja. While Kumbala Raja reveals his
“rank and object,” Vedar Raja—who belongs to “kingly tribe”—told him to marry one of his
daughters, and intimidated him by saying that if he did not agree with that he would not
return. Initially Kumbala Raja did not agree with that proposal saying that because he
belonged to a Kshatriya caste he could not marry a Vedar tribe. However, after Verdar Raja
suggested that he was ready to arrange marriage based on Kshatriya rites, Kumbala agreed to
marry her. After that Vedar Raja gave directions to lodge the bride in a separate room for few
days up to a suitable date. Meanwhile, he ordered to install a big panthal (or booth) for
marriage, and commanded to decorate it completely with silk and other costly materials, and

fill it with nelli (emblic myrobalan) and tani (terminalia bellirica) fruits.

He also directed people to bring all their weapons to his country and gather all those in a fort
at the time of marriage. But on that occasion Kumbala Raja devised a secret plan using his
two companions who accompanied with him—one was a “Jadadhari” (ascetic with matted
hair) and another was a “Sudra Vellazhan.” With their help he wrote letters and sent them to
Kurumba Raja and Cotta Raja?? and requested them to come to Wayanad with all the force
that they could command and enter the fort of VVedar Raja, after his people gave signal by

blowing the trumpet. Therefore as per the plan, Jadadhari who was the leader of musicians

22 Cotta Raja is Raja of Kottayam.
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gave the signal sound to Kurumba Raja and Cotta Raja, who entered the fort with their full
forces after hearing that sound. Then they killed VVedar Raja and a portion of his people; who
attended the marriage function, though a section of them escaped. When the Rajas and their
forces reached the place where Kumbala Raja was confined, he disclosed his identity and

came out from confinement.

Then other rajas had asked Kumbala Raja about the future government of Wayanad which
they conquered. He said that he couldn’t govern this country because of the far distance of
his country from Wayanad. Subsequently, he acknowledged the help of the Rajas as valuable
for saving him from the “disgraceful marriage.” Then Kumbala Raja was honoured by other
two Rajas with presents, and they sent him to his country. From the country which they
conquered, Jadadhari got a “district of land” to reign. The proposed bride of Kumbala raja
was given to another man who was the member of “Nambiya caste.” After he married her, he
was assigned as an administrator of country under rajas of Kurumba and Cotta. Then they
thought about how the country could be divided among them without any clash. They
decided to travel through different directions and agreed that the spot where they would meet
together as their territorial boundary. But that plan didn’t work out. Then Cotta raja desired
to take the whole country by Kurumba and he came to a contract that if Kurumba’s lineage
fails, “then it should come to the Cotta chief or to his posterity,” and if Cotta’s posterity fails
then it should come to the hand of Kurumba. Then Kurumba Raja attained the authority to
rule. As Cotta or his successor married the daughter of Jadadhari, her inherited property
along with her was transferred to them. Consequently, Kurumba and Cotta Rajas waged war
against each other. That fights ended with the country of Wayanad coming in the hands of

the East India Company.?

The Report on the Mackenzie Manuscripts that came in The Madras Journal of Literature

and Science in July18392* and A Catalogue Raisonne of Oriental Manuscripts Vol.lll

23 See, William Taylor, Examination and Analysis of the Mackenzie Manuscripts, pp.113-115 for a cross
examination.

24 Robert Cole and C.P. Brown, ed., The Madras Journal of Literature and Science, published by Madras
Literary Society and The Royal Asiatic society, Vol. X ( July-December, 1839) pp. 16-17.
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published in 1862% give more details through the documentation of historical and
geographical knowledge about Wayanad. Among these books, the first one, the examination
of Mackenzie Manuscript by William Taylor, under the title Account of ancient matters
relative to the Vainad (Wynaad) district, described shortly about the account of Vedar Raja,
boundaries and divisions of Wayanad, about the strange belief that distances Banasuran
Kotta from people,?® and details of vegetable production, gold ore, traders and Brahmin
inhabitance. And under title Legend of Tirunelli-cshetram in Malayalam country it
mentioned the derivation of the Tirunelly from Nelli (phyllanthusemblica) “under which
Brahma paid homage to Siva.” Many Brahmas worshiped Siva in that temple and a sacred
pool is situated there. In the second book, under the heading Account of the Vedar of Wynaad
district, William Taylor primarily profiled Vedar as “wild and naked savages; ...increased
and lived by hunting” and labeled them as ignorant who do not know even the “existence of
any god.” Then it portrayed them as cunning people who were freed by the king of the
country by recruiting them as soldiers to destroy wild animals after providing food and cloth
to them. It goes on to narrate that the Vedars subsequently constructed a fort in the Wayanad
country and reigned considerable land of the territory. This land was later conquered by
Malayalam country and incorporated to their jurisdiction. Then, the work conclusively
remarks the people there as useful people who will clear “the country of ferocious animals”

and mentioned them as “aboriginal people, differing from the Hindus.”?’

Contrary to “A Descriptive Memoir of Malabar,”? the “Report on the History, Condition and
Prospects of the Taluk of Wynad”?° that produces certain indirect remark on Vedar Raja is

significant for our interest. It says,

2 William Taylor, A Catalogue Raisonne of Oriental Manuscripts in the government Library, Vol. Il (printed
at: Madras: United Scottish press, by Graves, Cookson and Co., 1862) p. 398.

2 A place that people never visit because of a strange belief.

27 See William Taylor, A Catalogue Raisonne of Oriental Manuscripts in the Government Library, Vol. 1, p.
398.

28 A Descriptive Memoir of Malabar was a result of the trigonometrical survey and other field works done by
Benjamin Swain Ward and Peter Eyre Conner in the period of 1824-1830. This book is a leading register which
documented geographical, topographical and statistical knowledge about Wayanad. Though, particularly the
chapter on Wayanad which came under the title Descriptive of the Wynaud Taluk was a result of separate survey
done by Ward in the period of 1826-27. This record is an indispensable one in the mapping and en-framing of
Wayanad as a region. But, here we are not going to examine the significance of this work because of its absence
about Vedar Raja in this book which is the main interest of the chapter. Ward and Conner, A Descriptive
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On the earliest history of Wynaad it is unnecessary to touch. It was doubtless once the
country of Canarese tribe, but was visited largely by Malabar races on account of the
sanctity of several of its ancient temples, to which a great part of the country
belonged. The traditional history of Wynaad carries back the date of early aggression
of Malabar Princes on the country above the Ghauts several centuries.*
Other than this the chapter “Wynaad Taluk” in Malabar Gazetteer which was printed firstly
in 1908%! is much significant in this context. Its reproduction of the account of Vedar Raja is
more direct than the above one. That described,
The early history of the Wynaad is involved in obscurity. Tradition points to a time
when a line of Vedar kings held sway, and the story goes on to record that an ill-
judged capture of a Kshatriya pilgrim to the famous Tirunelli shrine led to the
invasion and subjugation of the country by the Kshatriya princes of Kottayam and

Kurumbranad.32

Though Gopalan Nair’s narrative which came under title “Ancient History” also shows its
referential relation to Mackenzie Manuscripts in the reproduction of account of Vedar Raja,
its meanings and effects are considerably different from Taylor’s narration on Vedar Raja.
Because, with the referential help of above mentioned Malabar Gazetteer he linearly links
Vedar Raja, the subject of account, to ancient ruler of Wayanad by finding his name in the
earliest inscriptions of Edakkal Cave located in Wayanad. That teleologically made an “age-
old” lineage of Vedar Rajas as kings of Wayanad through deciphering the name “Kudumbiyil
family”—that was the reading of Hultzch about one of the inscription—as a remark about
Vedar Raja. Moreover, he delineates in detail the whereabouts of earlier rulers of Wayanad
and geographically marks the territorial locations of each raja and draws the cartography of

Wayanad by a “formal” language of history. Probably, these elaborations might be a result of

Memoir of Malabar, (first printed: Calicut: Collectorate Press, 1906; Thiruvananthapuram: Kerala Gazetteers
Department, Government of Kerala, 1995).

29 See W. Robinson’s “Report on the History, Condition and Prospects of the Taluk of Wayanad” dated as 22"
August 1857 (Calicut: Collectorate Press, 1917) in J. Rejikumar, ed., Selected Reports on Malabar, Canara,
and Wynad (Thiruvananthapuram: Kerala State Archives Department, 2010).

%0 Ibid, pp. 84-85.

3L C.A. Innes, Malabar Gazetteer, ed., F.B. Evans (first printed 1908, reprinted in Madras: Madras Government
press, 1951; Thiruvananthapuram: Kerala Gazetteer Department, 1997).

32 |bid, p. 502.
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independent enquiry of Gopalan Nair along with the information which he collected from
Mackenzie Manuscripts. He narrates his account more or less similar to the above narrative,
The Vedar kings were ruling the country when the Kshatriya ruler of Kumbala
(Kumbazha-Kasergod in South Canara) happened to go on a pilgrimage to the
Tirunelli temple. He was taken prisoner and carried before the Vedar Raja at
Velikumbam Fort (Veliyambam in Puthadi®® amsam) and on being pressed to marry a
daughter of the Vedar ruling family, he consented on condition that the ceremony
should be celebrated in accordance with Kshathriya customs.3*
Then they fixed a suitable day for the party of marriage. But, without the knowledge of
Vedar Raja, Kumbala Raja had planned sabotage. He furtively corresponded with Rajas of
Kottayam and Kurumbranad to come with their forces to Wayanad and secretly camp near
the fort of Vedar Raja. At the same time, he assigned his two helpers “an ascetic with matted
hair, an Erati by caste” to beat drum for the marriage party. Actually, it was a secret signal to

the camped forces to ambush the Vedar king.

Accordingly, on that day, suddenly after hearing the drum beats, the forces of two rajas
ruined Vedar Raja and they released Kumbala Raja. Instead of him, Nanthillath Nambiar
married the daughter of Vedar Raja to fulfil the assurance which Kumbala gave. Through this
conjugal relation, he was authorized as sovereign of Velikumbam (Veliyambam), on
remaining Vedars. Subsequently, Kumbala returned to his country from Wayanad. Then
Wayanad was divided among Kottayam and Kurumbranad Rajas.
The Kottayam Raja left Mathangode and the Kurumbranad Raja left Koliyadi, and it
was settled that their meeting place should be the boundary between the two
countries. They met at Pazhupathur, and the North-west Wynad known as Wynad
proper became the Kottayam Raja’s share, and the South-east Wynad known as
Parakkumeethal®® the Kurumbranad Raja’s share.%
After a short period of their rule, they started to fight each other. Consequently, apart from
certain landed properties and palace, Kurumbranad Raja abandoned his country and it further

33 puthadi also appeared as Poothady in the document which this study referred.
34 See, G. Gopalan Nair, p. 10.

3 The word literally means “above the rock.”

3% G. Gopalan Nair, pp. 11-12.
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reached the hands of Kottayam Raja. Then he ruled the entire Wayanad including
Paarakkumeethal. The Rajas rewarded the Muttil to “Erati ascetic” for his judicious acts and
appointed him as ruler of that domain. By considering him as a “lucky man (Bhagiyavan)”
they called him the founder of “family of fortune (Bhagiya Swarupam)” and it subsequently

evolved as “Pakka Swarupam.”

Gopalan Nair further explain that,
Pazhupathur is a place near Sultan’s Battery and Padiri rock on the way from
Meenangadi to Battery is pointed out as the exact boundary dividing the respective
tracts parceled out between the two Rajas. The name Parakkumeethal (lit., above the
rock) refers to the amsams south-east of that rock and in that portion the
Kurumbranad Raja still holds some property including a residence known as
Ramangalath Kovilagam.®’

He then remarked that this record which explains “several stages through which Wynad

passed before it became part and parcel of the British Empire” is significant in the absence of

other credible sources to show “how the Kottayam Rajas became the rulers of Wynad.”

Further he said that after the disappearance of Veliyambam and Pakkam families, their

possessions were first escheated to Kottayam Raja and then to the British Government.

Unlike other accounts on Vedar Raja, Gopalan Nair delineated the genealogy of VVedar rulers
by geographically marking their realm of rule. He pointed out that names of last rajas in the
lineage of Vedar were Arippan and Vedan. Panamaram was the domain which Arippan ruled
and South of Panamaram River was the realm of Vedan’s rule. The place in Tavinjal amsam
where the fort of Arippan has existed called Aripatta Kunnu after his death. The place in
Pakkam and Nenmani amsams where fort of Vedan is situated is called Vedan Kottas (Vedan
forts) after his time. He emphasized that these rajas were “legendary characters” but the
overwhelming memories of people about these rajas show certain “foundation of truth in the

legend” like the saying that the name of Cheraman Perumal existed among the people of

37 |bid, p. 13.
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plains.®® Mullu Kurumbar claim to be the descendant of Arippan’s race and Vettu or Urali
Kurumbar s assert the lineage of Vedan’s race. By quote from “Madras Journal of Literature
and Science (1889)” Nair further depicts Kurumbar as “Vedas in the virgin forests hunting
the deer for its flesh and the wild animals for their own safety”3 and substantiates the
nationality claim of Kurumbar on Wayanad. By citing Dr. Oppert who affirmed “Kudumban”
as identical with “Kudumbi” and “Kuruman” he also strengthened his argument and stated
that “the Kurumbers were the original inhabitants of Wynad during the reign of the
Kudumbiyil family.” Then he conclusively remarked that “these Kurumbers carved out a

kingdom for themselves” and Arippan and Vedan were the last rajas of this lineage.*

Documentation of Knowledge and Installation of Colonial Power in collaboration with
Native Elites
The frame of the text and content of the text, are vital for our consideration in the above

reproduction of documented accounts of Vedar Raja.

a. Framing of Texts: Power, Knowledge and Problem of Geography
Theorization of Michel de Certeau possibly aids us to reread the process of framing of texts.
He observed that the magistrate’s “spatial legislation” through determining rights and
“dividing lands” by hearing the “stories” of conflicting groups about their claims on place
asserted by them through the depiction of their activities such as seeding a plant or keeping a
dung heap “composes, verifies, collates and displaces” frontiers of place.*! Because it helps
us to understand how the reproduction of documented stories of Vedar Raja in paper? fixes
the boundaries and bounds the geography of Wayanad into a grid of a formal language and
position rajas in different temporal stages of history. Furthermore, it probably aids us to

complicate and critique the theory of de Certeau—which sees more liberative potential in

3 |bid, pp. 13-14.

% bid, p. 14.

40 |bid, pp. 14-15.

41 Michel de Certeau, The Practice of Everyday Life (London: University of California Press, 1988) p.122.

42 Chinese paper was preliminarily used to record this story. See, William Taylor’s remarks on this in William
Taylor, Examination and Analysis of the Mackenzie Manuscripts, p18.
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time and oral narrative than space and its potential effects—by thinking about the effects of

geography in the making of the stories, in reverse.

In detail, while thinking through de Certeau we may get a vision of how the process of
reproductions of document(s) generates knowledge and power for Company government.
Because he argues that the visit of magistrate in the place of dispute to hear the contradictory
narratives about claims of parities about boundaries, and his “interlocutory judgment” unite
together the conflicting stories on genealogies of places and legends about territories not only
settle conflicting claims between parities but also “mark out boundary” of a place.*® Here in
the case of above documentation(s) also one can see somewhat similar process. As we know;
by the judicial order of the court (cutcherry) the documentation of oral stories about VVedar
Raja also happened, and that was a writing which compiled many oral narratives deposited
by various individuals in to a story of linear narration. Hence, this judicial recording by
writing in paper not only invalidated the multiple and overlapping claims of people on places
that exist through oral stories by homogenizing those into an authentic account but also made
Company’s authority on knowledge on the geography and history of Wayanad by erasing

presences of different narratives in a written text.**

Moreover, this documentation converted memories of people on Vedar Raja—generated
from their present—into a definite past of history, and it relegated Vedar (Kurumar) people
who live in present with their memory as a stagnant object of historical time that distanced
from the present. Rather than a people who have history this discourse transforms Vedar into
a history of others. On the other side, trans-scripting of these oral narratives about Vedar
Raja into Mackenzie Manuscripts was an “interlocutory judgment” for discovering “truth”

and “credibility” of an immutable past of Wayanad. So that further reproduction of it by

43 Therefore, one can see oral stories as the primary source of spatial legislation. Moreover, de Certeau also sees
this judgment as a duplication of the role played by the stories as mobile and magisterial tribunal to delimit the
boundary of a place as how human activities on places mark boundary of a place. Ibid, p.122.

4 Ranajit Guha’s explication about the establishment of permanent settlement and reification of the idea of
private property by the Company in the soil of Bengal, offers another delineation about the deployment of
knowledge on the geography and history of a native land by Company. See Ranajit Guha, A Rule of Property
for Bengal: An Essay on the Idea of Permanent Settlement (New Delhi: Orient Longman, 1982).
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William Taylor and Gopalan Nair in the form of books were translations, disseminations*

and extensions of it for a possible credible story over the obscure past of Wayanad.

But if we closely look at the mapping of boundaries of Wayanad by stories we can discern
that the process of mapping by stories is not only a self-generated one but also a product of
geographical effect of Wayanad(s) too. It is not only because these documented stories were
the contribution of native inhabitants of Wayanad who have lived-knowledge about the
geography and history of Wayanad but also because the lived-knowledge of them was a
product of geographical effect of place on their bodies. More significantly, here space/place
works as a main constitutive of oral stories as well as time. Therefore, the argument of de
Certeau about space is myopic. Because for him “proper” knowledge which was fixed and
framed by the grid of formal writing that was largely inaugurated by modernity “is a victory

of space over time.”

b. Textualization of Contents: Knowledge and Registration of Power on Land
Let us treat the content of texts, on Vedar Raja, one by one. In the absence of the firsthand
account on Vedar Raja that was documented in Mackenzie Manuscripts one cannot evaluate
completely the content of that by examining its reproduction by Taylor. There are two
definite reasons that hinder a fair evaluation. Firstly, contrary to the record of Mackenzie that
is transripted in Malayalam, which is not available to us, the reproduction of Taylor is
available in English, in a translated form. Secondly, use of rhetorical tropes and narrative
technique deployed by Taylor to reproduce this account is probably distinct from earlier one.
However, while thinking on the content, one of the most profound effects of the
textualization of Taylor is the temporal ordering of rajas in a hierarchy, which positions
Vedar Raja as an ancient ruler in comparison with Kurumba Raja and Cotta Raja who were
located as contemporaries of the English East India Company. This temporal ordering
nullifies territorial claim and land possession of Kurumbar on Wayanad as a descendant of
Vedar by pushing their claim into the remote past. On the other hand it places Kurumba Raja

and Cotta Raja as rulers of Wayanad and situate them as one and only heir of entire land of

% Through its printed forms, it possibly became books that are available in many countries of Europe and
influence their imagination about places of India.
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Wayanad who live contemporary to Company just before its establishment of authority on
Wayanad. Through this, Kurumbar who encountered the British Company—along with
Kurichiar* in 1812 and along with Pazhassi Raja in many years—to assert their territorial
claim on Wayanad and who lived in the terrains of Wayanad by shifting cultivation, hunting

and collecting goods from jungle; have become a past referring lexis of their text.

Moreover, even though one can see the use of words such as “Kingly Tribe” and “Cshetriya
Caste™*’ and expression like “disgraceful marriage” in Taylor’s text, one cannot judge those
completely as a product of colonial prejudice. Because, these terms are probably a product of
mutual exchange, between colonized and colonizer, possibly, born from the translation of
self-expression of natives by Taylor those had transcribed in the manuscripts. However, it is
obvious to see internal-colonial attitude of one section of natives in the form of the unethical
acts of Kumbala raja and his allies that subvert authority of Vedar Raja and conquered his
country Wayanad. Assassination of Vedar Raja by carrying out an attack on his unarmed
man, through misappropriation of his territory, and the denial of marriage promise; all plots
of sabotage employed in association with Cotta and Kurumba Rajas clearly show the

unethicality of the acts. The very betrayal of Kumbala Raja is symptomatic of that.

Contrary to this, in other texts of Taylor which reproduced narratives from Mackenzie
Manuscripts, one can see clear marks of colonial prejudice in the description of Wayanad.
For instance, in Account of the Vedar of Wynaad he marks Vedar as primitive. The phrases
he use to describe Vedar such as “wild naked savages,” “ignorant,” “guile” those who
“increased and lived by hunting” without any knowledge about god are meant to represent
Vedars as primitive. In subsequent lines, even though he states them as people who were
later civilized by king (1) and who build fortress and held sway over the territory of
Wayanad, he found them only useful to clear the “country of ferocious animal,” in a
utilitarian logic. However, contrary to this, while he describes Brahmins as those who
worship Siva in Tirunelli-cshetram in Wayanad he does not attribute any term with negative

valence on them. Here, even if we think through the logic of Taylor it is difficult to

46 Kurichiar is figured in this study as Korecher as well based on the sources used.
47 These words were used to qualify Vedar Raja and Cumbala Raja respectively.
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understand how a Vedar king alone* could be civilized man to civilize his uncivilized
counterparts and how Vedar who use silk cloth to decorate marriage Panthal could be termed
as an unclothed people. Therefore, unthinking sheer prejudice is evident here, that grade
native culture and identities, in a high and low position, in a hierarchy, that are usually seen

in orientalist narratives.

But, if anyone goes through his final words about Vedar as “aboriginal people, differing from
the Hindus” perhaps s/he might feel that these are not only the remarks which independently
emerge out from a colonial mindset but also an effect of Brahmanical worldview about
oriental society inflected through the Brahmin assistants and informants. We have enough
proof to show the attitude of Brahmin assistants of Mackenzie towards Vedar who are known
as Kurumbar. Nicholas Dirks asserts that Appavoo, one of the Mackenzie’s Christen
assistants, states clearly his opinion against the attitude of Mackenzie’s Brahmin assistants

who attempt to “suppress certain kinds of local traditions.”

He quotes from Appavoo,
Here, by Brahmins, the history of Jains and Cooroomber are much concealed. As
there is not a single learned Jaina and Cooroomber in the Jaghere, their written
histories are very rare with the exception of some information concerning them... As
Brahmans and other nations bear a great enmity at them, many refuse to give me such
information in my route.*
But a Kurumbar informant later he met in his route disclosed him, “They were the most
ancient nation derived from the Bedars and first had the entire sovereignty of the Carnata and
Dravida Desums.”*® Here it is clear that Brahmins were the source of most of information
collected by Mackenzie’s assistants and they were hostile towards Kurumbar. Therefore,

temporally®! and culturally relegated representations of VVedar were perhaps generated

48 Based on colonial text itself, he was the earliest king of Wayanad who erected fort in Wayanad to rule those
lands, along with other Vedar.

49 Nicholas B. Dirks, p. 300.

%0 1bid, p. 300.

51 However, the terms such as “ancient nation” and “first had the entire sovereignty” also perhaps signify
Kurumar as an archaic identity and locate them at the lowest level of time but it has possibly happened through
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mutually through the discriminatory attitude of Brahmin assistants over Vedar and colonial

prejudice.

W. Robinson’s expression on the history of Wayanad that is perhaps drawn from Taylor’s
account is an exact reflection of the state of mind which we saw above. Because, by
expressions such as “it is unnecessary to touch” “earliest history of Wynaad” and his passive
phrasing of Vedar as “Canarese tribe” and as oldest inhabitants of Wayanad, and his
reverence while wording “Malabar races” Robison shows his prejudice towards Kurumbar.
However, description in Malabar Gazetteer on history of Wayanad is, nevertheless, not
similar to Robison’s attitude but shares certain traits above mentioned. For, it depicts
Wayanad’s “early history” as “obscurity”” and custodial arrest of Kshatriya man as an “ill-

judged”act.

In the text of Gopalan Nair, one can see many differences in content from that in Taylor’s
text. While Taylor note Jadadhari (ascetic with matted hair) and Sudra Vellazhan as the
assistants of Kumbala Raja whom he used as messengers to Kurumba and Cotta rajas for
communicating his secret plan and sounding the trumpet as a signal for attack, Gopalan Nair
marks differently the furtive correspondences of Kumbala raja with Kottayam and
Kurumbranad as an independent one and ascetic with matted hair and Erati by caste as his
helpers who assigned by him to beat drum as a signal sound. But other than this, the main
difference among these texts lies in the grounding of each place in the oral stories about
Vedar Raja into the material soil of physical geography. While Taylor’s text remarks the
name of the Rajas and place of the incidents without exactly referring the geographical
location of them, Gopalan Nair’s text grounds those in physical geography of terrains in a
profound manner. For instance, he locates Kumbala raja as the raja of the place Kumbazha or
Kasergod in south Canara and situate Vedar Raja in Velikumbam Fort in Veliyambam in
Puthadi amsam. Furthermore, he plotted the trips of Kottayam and Kurumbranad Rajas based
on real places of Wayanad—that they conducted to divide the country of Wayanad among

them—by mapping route of that trip through Mathangode, Koliyadi and Pazhapathur. And

translation of Appavoo. Because, most probably the very reason of recollection of memory by Kurumbar was to
claim and assert power in their present rather than a self relegation of their body into a past.
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further he affirms north-west Wayanad as Kottaym’s territory and south-west Wayanad
(paarakkumeethal) as Kurumbranad’s territory. Additionally, he mapped the geography of
two Vedar Rajas; Arippan and Vedan as Panamaram and south of Panamaram river
respectively, and plotted their headquarters in Arippakunnu in Panamaram and VVedankotta in
south of Panamaram river and furthermore comments on the claim of Mulla Kurumbars as
the descendant of Arippan’s race and claim of Vettu or Urali Kurumbar s as successor of
Vedan’s race. Rather than a contextualization of text all these reflect the capacity of context
or geography to generate textual significations.

But rather than juxtaposing many places in horizontal geography the conclusive remarks of
Gopalan Nair place Kurumbar and Kottayam raja in a temporal hierarchy, in a sequential
order of linearly progressing time of history, of region Wayanad. By this, he asserts on the
one hand Kottayam Rajas as the rules of Wayanad who were contemporaries to British
Company, and positions Kottayam Rajas in a temporally progressive stage and directly
sanctions the right of them on the land of Wayanad. On the other hand, through declaring
Kurumbar as original inhabitants and ancient rulers of Wayanad by connecting their linage to
archaic past of inscription, he places Kurumbar in a temporally demoted stage and indirectly

denies the contemporary right of Kurumbar on land of Wayanad.

Golden Past and Primitive Present: Johnny’s Historicization of Stories of Vedar Raja
Another reproduction of this account can be seen in O.K. Johnny book. Under the
Kudumbiyil Vamshavum Vedarajakanmaarum (Kudumbiyil Race and Vedar-Rajas)® he
argued Kurumar as earlier rulers of Wayanad. By repeating the argument of Gopalan Nair,
Johnny links the inscriptional remark about “Kudumbiyil family” with Vedar Raja and
thereafter with Kurumar. Additionally, he strengthens this argument by pointing out the
period of that inscription as between 3" century B.C. and 5" century A.D. and emphasized
that this was the possible period of ruling of this dynasty. Picking certain clues from Oppert
which was cited by Nair as regards the linguistic relation among Kudumbi and Kuruman he

further says, here it is clear that the Wayanadan places were Kurumar’s realm in the earlier

52 0.K. Johnny, Wayanad Rekhakal (Calicut: Pappiyon, 2001) p. 59.
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period. There was a separate country as Kurumar’s. The Veda Rajas who ruled Wayanad
were the descendents of Kudumbiyil race. Borrowing heavily from Nair as regards the
geography of Veda Rajas he further validates his arguments. After almost copying Nair’s
account on Vedar Raja he also significantly registered one of the narratives of Kurumar on
Vedar Raja which was circulated orally from generation to generation and was slightly
different from Mackenzie’s versions. Taking from Kurumar’s words he wrote, Kottayam and
Kurumbranad Rajas, by one of their Nambiar assistants, forcibly married a VVedar princess to
misappropriate the country Wayanad. A war broke out as a consequence of that, which led to
the annihilation of Vedar dynasty. Moreover, Kurumar believes that through betrayal

Kshathriya rajas defeated Vedar Raja.

Contrary to Nair he further elaborates the narrative-plot Vedar Raja through the production
of many logical connections to substantiate reality of Vedar Raja. He wrote Veliyambam-fort
the headquarters of Arippan and the Pakkam-fort located nearby; are main pilgrim centers of
Mullu Kurumar. From different parts of Wayanad, Kurumars are gathering there to celebrate
yearly Thulapathu festival. The VVedar-kotta near Cheeral exists live in the myths of Mullu
Kurumar. The elders point at the hill where Vedar-kotta was situated. The place which knows
as Vedar-kotta is an estate today. Moreover, he pointed at three temples—Eravimanagalam in
Anjukunnu Amsom, Eravimala in Thavigal Amsom and Eravineloor in Kuppathodu
Amsom—to prove the existence of Vedar Rajas. The legend is that these temples were
established by a Vedar princess named as Eravi using the money she earned by selling her

big earring. It was the same Vedar princess who was forced to marry Nandhilath Nambiar.

Through references from William Logan and Thurston he further links lineage of Kurumar
with Pallavaas. Quoting Thurston he asserts that Kurumar were the descendants of Pallavaas
who defeated by Chola King Adondai and who escaped from their country to Nilgiris,
Wayanad, Coorg and Mysore. Then he affirms that in the period of Pallavaas the Wayanad-
Neelagiri®® terrains were under the rule of Kurumar. Johnny further evokes Logan’s remark

about a King who had sent an ambassador to China in 500 A.D. and identifies the hairstyle

%3 Neelagiri is also marked as Nilgiri in the records which are used in this study.
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and palm-leaf writing of that ambassador as that of Kurumar to suggest that the King who
had sent an ambassador is Vedar Raja whereby he connects a royal past for Kurumar. In
addition to this he reread the signs about Vedar Raja in Sangam literature and connects those
with Kurumar. Furthermore, by citing a clue from Periya-Puranam that narrates Kannappa-
nayanar’s trip with dogs for hunting, equipped with bow and arrow, he further stated that
Kurumar were the descendants of Kannappa-nayanar (Thinan) who were praised by Sangam

literature and who belonged to the Vedar race.

However, information and arguments which were borrowed from Nair are the foundation of
Johnny’s argument that asserts Kurumar as the ancient rulers of Wayanad. He authenticates
the point it by producing enormous referential backup and indefinite teleology. His
periodization of inscription as in between 3" century B.C. and 5" century A.D. that are
interpretatively linked with Kurumar not only offers kingly lineage to them but also
temporally fixes them as an identity as old as the archival past. By evoking the present
pilgrimage of Mullu Kurumar at VVeliyambam and Pakkam forts, by raising their living
memories about geographical location of Vedar fort, and by locating the mythical remarks
about the establishment of temples by Vedar princes Eravi in the physical geography of

Wayanad he further delineated and grounded glorious past Kurumar as the ancient rulers.

However, all these narratives designate a royal agency to Kurumar, but the method he used to
establish those narratives signifies them as ancient rulers of Wayanad. This indirectly causes
to deny the present right of Kurumar on the land of Wayanad and demote their position as
rulers to archaic past in the temporally progressing linear history of region, Wayanad.
Moreover, Johnny’s evocation of Thurston by connecting the lineage of Kurumar with
Pallavaas; his extravagant interpretation of “native ambassadors who visit China in 500
A.D.” in Logan’s work as Kurumar by identifying cultural traits of the ambassadors with
Kurumar’s; and his another much imaginative interpretation that links the ancestry of
Kurumar with Kannappa-nayanar by identifying similarities between the cultural practices of
Kurumar and Kannappa-nayanar; exemplify the production of referentiality and indefinite

teleology in the making of linear history. These textualizations not only constructs a golden
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past of Kurumar but also perhaps unknowingly pushes the present being of Kurumar to a past

of writer’s time.

History for the Present: Contemporaneity of Vedar Raja

One of the memories about Vedar Raja from an elder man®* from Mullu Kurumar community

which | came to hear from Wayanad is different from above versions. During a conversation

he told me,
“Mullu Kurumar was Vedar, who lived in the forest. Their headquarters was
Poothady. Vedar ruled from there. Once, Kumbala Raja and Kottayam Raja visited
Tirunelly temple. However, someone suggested them to visit the Vedar’s temple at
Poothady. Then they came to see that temple. Vedar Raja saw them. He liked one of
the men among them. Then he proposed him to marry his one and only daughter.
They couldn’t escape from that offer of Raja. Then they told him that we would
return after having permission from our elders. A few days later, they came back and
said that they were ready to marry her. But that was indeed a machination. They took
this as an opportunity to conquer Vedar Raja. For actualizing their plot they suggested
certain compulsory rituals for the marriage function. Firstly, they suggested burying
all weapons like bow and arrow in a pit. Secondly they told them to fill floor with
nellikka and thanikka fruits. Thirdly, they directed to orchestrate beating and
sounding (kottum kuravayum) for the marriage rite. These all were secret plans to

destroy Vedar raja. Especially, the third one was a sound signal to attack Vedar.”

“On the day of the marriage the combined force of rajas attacked the fort of VVedar
Raja after they heard the signal sound. They slaughtered almost all men, except a few

who ran away and left their women behind.”

“After the victory they asked us; are you the people who play (kurumbu) with this
thorn (mullu)?” “then after our name becomes Mullu Kurumar.” The people who ran

off and harbored at Karnataka and Tamil Nadu were called Jenu Kurumar and Vettu

54 His name is Karimpan. The discussion happened on 13/1/2013. He was elected as Panchayath member twice.
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Kurumar. They were also known as Kattu-Naikar and Urali. Four of our women were
married by Nayar men, of victorious rajas. Then, those families started to rule
Poothady. In my childhood whenever we met Nayars we called them as Nayar-acho
(Nayar-papa). Mullu Kurumar is a mixed race community born from Vedar mother
and Nayar father. In this way Vedar become Mullu Kurumar and Wayanad became in
the hands of those rajas.”

Another man from the same community also shared his memories on Vedar Raja more or

less similarly. But he asked me a question: “How did a Kurumar man who can Kill his rival

more speedily with bow and arrow than with sword become (technologically) primitive

compared with his rival who use sword and has less speed to kill?”>°

These memories, contrary to the above-mentioned account, lay emphasis on the unethical
acts of Kumbala and Kottayam rajas that misappropriated the land of Wayanad from their
forefathers. Along with that these memories signify how Vedar become Mullu Kurumar
etymologically and culturally in relation with Nairs. One might perhaps consider the remarks
about Vedar Raja in these recollections as mere signs of Mullu Kurumar’s past life. But if
anybody closely looks at those remarks we can realize them as indications of memories
which exist in their present rather than as the references about the remote past that relegates
them from present. Besides that, these memories are asserting their claim on present
geography other than the lost life world that was located in remoteness which relegated them

to an archaic past.

But the initial comment “Mullu Kurumar was Vedar, who lived in forest” generates certain
predicament about their self-evident temporal stage. But if we follow the meaning of forest in
their understanding we will not stay on that predicament. Because the first discussant

described the forest in his experience® as a habitation of people who lead agriculture by

%5 K. Ramakrishnan (20/1/2013), Personal discussion.

% Today also he and his family are living in a house in the forest by cultivating different types of grains and
rearing cow and buffalo. He told me that he had travelled through almost every forest for hunting and grazing
his cattle inside of Wayanad and surrounding areas of Tamil Nadu and Karnataka. In most of the places he had
seen proper water storage by constructing bunds. Those were used for the irrigational facilities to cultivate
plants like ragi and paddy in the fields inside forests. During those trips he also had seen several built structures
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cultivating rice and other grains with the help of proper watershed management and with the
support of many built environment and edifice like houses. From his disclosure we can
understand the forest in and out of Wayanad as an agricultural place, not a relic of primitive
life in our present, which is emphasized by certain texts that have had both Colonial and

Brahmanical trajectories.

Furthermore, the question raised by another Mullu Kurumar about the high speed of bow and
arrow—to assault others—in comparison with sword also is very much important. On the one
hand this connotes the power of Kurumar over their opponents such as men of Kottayam,
Kurumbranad and Kumbala rajas who used sword, and the unethicality of their victory over
Kurumar by cunningly interring the bow and arrow of Kurumar. On the other hand, this
questioned the very logic of hierarchical progress, and signifies the meaninglessness of
gradation of Kurumar with others that position them as lower in the temporal hierarchy of
progress. Because, if we see progress as an ability to do thing faster than others®” Kurumar’s

bow and arrow has fastness compared with sword, the weapon of other natives.

In concrete terms, one can summarize the above discussions in these ways. In one way or
another, except for the memories of Kurumar, all other accounts on Vedar Raja use Kurumar
and their bodies as a foundation to erect historical and geographical knowledge about the
establishment of Wayanad as a region. Locating Kurumar as original inhabitants or
aboriginal people of Wayanad not only has detected them as some earlier inhabitants of a
land but also fixed the origin of the region of Wayanad in the discerned primitiveness of their
bodies. This detected origin is used to construct a straight line of uninterrupted historical
continuity of region through linking primitivized Vedar with Kurumar by deciphering
inscriptional remarks as theirs. This positioned Vedar Raja, Hindu Rajas®® and Company as
rulers in a linearly progressing temporal order by setting Vedar Raja in ancient time, Hindu

rajas in present and Company in future, as sequences of history.

of houses in forests where people once lived, and other built habitation where people were still living by leading
an agricultural life.

5" In modernity progress also means one’s capability to do things in less duration in comparison with others.

%8 Kottayam, Kurumbranad and Kumbala Rajas.
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In short, the temporal relegation of Kurumar by putting them as aboriginal people and the
temporal promotion of rajas of Kottayam, Kurumbranad, Kumbala and British who came
from outside Wayanad as civilized in such a way as to differentiate them from Kurumar are
producing two pernicious effects. On the one hand this discourse puts Kurumar as demoted
subjects, and on the other hand this discourse frames Wayanad as relegated region through its
foundational relationship with Kurumar. This indirectly justified the colonization of
Wayanad by Hindu Rajas and by Company, and sanctioned their rule and land right on
Wayanad as their right to civilizing Kurumbar.

Etymologies of Wayanad: Detecting an Originary Root for a Regional History

One of the sound methods of writing the history of a place was to discover the etymology of
the place; that means to discover the origin and history of the word which represents the
place. These etymological discoveries have been utilized to change the overlapping and
heterogeneous spatio-temporal forms of meaning of the place into a singular immutable
essence. Not only for making an authentic history of India but also for making authentic
histories of linguistic regions and other provincial landscapes of India this method was
widely used in the colonial period. Today also this method is widely used in history writing
practice. The colonial administrators and native educated persons were inventing
etymologies of places through interpretations® or applying structured representations of their
mind on places. They find out Hinduism as a parallel religion to Christianity for these
interpretations. Imaginations were the main determinant of these scientific historical
objectifications and interpretations. But it has achieved credibility by using the rational
language of history. This discourse of etymology in the context of Wayanad is a significant
narrative-plot to my endeavor to understand history-writing on Wayanad. Because it builds
the foundation of History of Wayanad and offers grounds for historical continuity of the
region by probing its origin. Besides, it also provides reasons for imagining the community

and construction of region by distancing spatio-temporality of Wayanad from other places.

%9 Bodhisattua Kar, “Incredible Stories in the Time of Credible Histories,” in Raziuddin Aquil and Partha
Chatterjee, ed., History in the Vernacular (New Delhi: Permanent Black, 2008) p.297.
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Productions of Etymologies of Wayanad: Gopalan Nair’s Register
Let me begin from the earlier etymological interpretations about Wayanad in the colonial
administrative records such as; A Manual of the Nilgiri District (published in 1880) and
Manual of Administration of the Madras Presidency ( published in 1885), that are codified
and printed in Wayanad: its Peoples and Traditions written by Rao Bahadur G. Gopalan
Nair, the Deputy Collector of Malabar. | am copying a portion of G. Gopalan Nair’s narrative
that described the etymologies of Wayanad, without changing its structure,

The Name Wynad has been derived in different ways:

(1) Wynad lit., the open or champaign country.

Bailu (Can.), a field having water suitable for growing rice, a plain.

Nadu (Can.), a division of a district.

(Grigg's Manual of the Nilgiri District, page 1.)

(2) Wynaud (Upper Country) is, as its name, denotes, an elevated plateau.

(Madras manual of administration, Vol. 1l. p. 143.)

(3) Wynaud, (Vayanatu. Mal. :Wynaud).

From (Vayal, Mal. : Open field, Natu, Mal. : country)

Sanskrit name (Mayakshetra), meaning district of Mayan, architect of the deityans.

(Madras manual of administration, vol. ll1. p. 1025.)

| have added a fourth derivation “Vananad” in accordance with the popular belief in

this country. This derivation seems more probable, especially as the country is more a

land of (vana) forest than of fields.®
This is not merely an expression of etymologies of Wayanad. Moreover, the representations
of desire of historical agencies and their attempt of appropriation of Wayanad by detecting
the past of the place name Wayanad. The open or champaign country, the literary meaning
given by Henry Bidewell Grigg the author of Manual of the Neelagiri District to “Wynad”
(look the spelling he used to state place name) is not just a neutral activity but also a highly
creative reflection of his mindscape. He discovered and claimed the social and geographical
features of the plateau, marshy nature of land and malaria of champaign country that existed

80 G. Gopalan Nair, pp. 7-8.
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elsewhere in the world,®! on Wayanad. The similarities in features; the plateau, marshy
nature of land and malaria that he discovers between the champaign country, his model of
reference and Wayanad that made his identification and shaped the meaning of Wayanad.
This is the comparison between the land of the colonized and the land of the colonizer. His
experience of Wayanad as an open country might be formulated from his identification
between champaign country and Wayanad. The way he construed “Wynad” is interesting.
Like the difference in spelling of his concerned place, in interpretation also his approach was
distinct. For his construal he split the word into two; bailu and nadu and fixed it in
singularized lingual sphere of Kannada language and produced the meaning; Bailu = “a field
having water suitable for growing rice, a plain” and Nadu = “a division of a district.” Also
there is the necessity of a singular language, the Kannada language, as essential to produce
the meaning of a multilingual place, Wayanad. Here visualizing the past of Wayanad as a
place of homogeneous nature, as a place of paddy fields, as a place of “field having water
suitable for growing rice” was a creation of particular ontological tie for making the meaning

of place Wayanad.

The second derivation of the place name Wayanad cited from Manual of Administration of
the Madras Presidency Vol-I1 by Gopalan Nair is different in spelling and meaning. The
Madras manual of administration Vol-1I recorded the spelling of the concerned place name in
this manner; “Wynaud” and gave the meaning; upper country and elevated plateau. Both
meanings are more or less the same and in this way these connotations signify the nature of

Wayanad as coming from a singular meaning.

The third derivation cited by Gopalan Nair from Manual of Administration of the Madras
Presidency Vol-111 repeated the same spelling but it relocated the word and its meaning into
the Malayalam language. Furthermore, as another possibility of derivation, from Puranic text
it has been invented as the place name Mayakshetra. The Malayalam version of the place is
marked in this manner; Vayanatu and it splits the word into two; Vayal and Natu. And it is

interpreted in Malayalam, Vayal= open field, and Natu= country. This Malayalam translation

61 One could probably see a place of this name in United States by the help of Google map.
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of Wayanad too was an act of monolingualization of the multilingual context of a place. Also
this is an act of delimitation of nature of the place into an oneness through imaging the past
nature of place as an “open field country.” The invention of a Sanskrit name; Mayakshetra
and its meaning; “district of Mayan, architect of the daityans” from Sanskrit text was not
simply a concretization of a vernacular place into an imagined authentic national
Brahmanical geography. Moreover, the Mayakshetra and its connotation kshetra= district
and mayan= “architect of the daityans” are a self-evident translation, rationalization and
historicization of Sanskrit textual knowledge and also the secularization of mythical

knowledge of Brahmanic-Hinduism by generalizing and universalizing it.

In the last part of his narrative Gopalan Nair attached his own analysis. He stated “I have
added a fourth derivation ‘Vananad’ in accordance with the popular belief in this country.
This derivation seems more probable, especially as the country is more a land of (vana) forest
than of fields.”®? Here his authenticated argument with the support of popular belief and self-
evident ecological nature (country is more a land of forest than of fields) not only
undermines the earlier interpretations of Manual of the Nilgiri District and Madras manual of
administration but also presupposes the meaning and sense of past of the place Wayanad into
another homogeneity. By discovering the earlier form of place name Wayanad in Vananad

(the land of forest) this homogenization is actualized.

Moreover, these etymological descriptions in Wayanad: Its Peoples and Traditions are
motivating me to raise two set of questions. (1)Why the prototype Vananad has no explicit
relation with a particular language? (2)Why the prototype “seems more probable” to the
author among other prototypes he mentioned? Does it only reflect the inevitability of a
singular prototype for place name in writing the modernist history of Wayanad? To
understand deeply the problematics of modernist history on the regional landscapes of

Wayanad, the above questions should be addressed.

82 Ibid, pp. 7-8.
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Reflections of the above cited etymological discussions can be seen in Swapnabhumiyil, a
popular social history book written in Malayalam by Thomas Pazheparampil published in
1978 about Travancurian migration to Malabar. A chapter named, To the Top of the
Snowfalling Mountains in this book which narrate the different accounts of migratory
experience of Travancurians particularly Syrian Christian migrants in Wayanad, begins like
this,
Wayanad is a beautiful place with white snow-fall. A plateau which is three thousand
feet above the sea level. The nad (land) which is covered by vayal (fields) become
Wayanad ...Vayal which spread to unseen distance like backwater. The hills and
grassland which projected like small-islands in between. Golden-grains are
suhbiksham (lot to eat) in vayal.®®
Several things determined the narrative context but | am emphasizing on one aspect which is
related to the etymology of Wayanad. We can see the attempt of the entire sentence to
singularize the pasts of Wayanad in relation to homogenized geographic location and
ecological nature. However, the central focus of the sentence is how the meaning of (the
place name) Wayanad evolved. For locating the argument regarding the place name
Wayanad in narrative, the narrator emphasizes on the geographic and ecological details of

rice field.

Reproductions of Etymologies of Wayanad: Johnny’s Register
Let us look at the reproduction of etymologies. Around more than sixty years after Wayanad:
Its Peoples and Traditions, Johnny’s Wayanad Rekhakal [Notes on Wayanad], a popular
history book about Wayanad® reproduced the etymologies of Wayanad,
About the derivation of place name Wayanad, there have been different assumptions.
Madras Manual of Administration notes that Mayakshetra was the Sanskrit name of
Wayanad. It becomes Mayanad in Malayalam and later in orality it may have become
Wayanad. The Vayalnad, Vananad, Vazhinad are also seen as being related to the
names of Wayanad. It will be rational to think that Wayanad got its name from the

8 Thomas Pazheparambil, Swapnabhumiyil (Muvattupuza: Mar Mathews Press, 1978) p. 67.
54 This book which was written by O.K. Johnny and published in 2001 was the revised version of the book
Wayanadinte Samskarika Boomika; [Cultural World of Wayanad] written by him and published in 1988.
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Sanskrit concept Mayakshetra. A few of the earlier place names of Wayanad were in
Sanskrit. One of the examples is the old name of Thirunelly. As like
Aamalakkagramam became Thirunellygramam in Malayalam the Malayalam form of
Mayakshetra, Mayanad (nad of Mayan) probably became Wayanad in orality.5
One can say that this description is an enlarged reproduction of Gopalan Nair’s narrative on
the etymology of Wayanad and also that it discusses different possibilities of derivations of
the name Wayanad. But my interest is in how emphatically he argues for the probability of
derivation of the place name Wayanad from Mayakshetra. From a close look we can
understand that Johnny has restructured the narrative through editing, adding and projecting
some portion. In the first paragraph of the core of his discussion he substantiates his
argument for Mayakshetra by repeating the word Mayakshetra three times and using six out
of nine sentences to lay stress on that. Likewise he made other derivations irrelevant and
authenticates his argument for Mayakshetra by the selective use of the colonial text, the
Madras Manual of Administration and the Sanskrit language. But here, more than colonial
text, the discursive power of Sanskrit language creates the authenticity of his argument. For
instance,
To be rational Wayanad has got its name from the Sanskrit concept Mayakshetra.
Few of the earlier place names of Wayanad were in Sanskrit. One of the examples is
old name of Thirunelly. As Aamalakkagramam became Thirunelly in Malayalam, the
Malayalam form of Mayakshetra the Mayanad (nad of Mayan) probably becomes
Wayanad in orality.®
At this point, the rationale for Mayakshetra is produced through a structural analogy. It is
similar to the evolution of Sanskrit place name Aamalakkagramam to Malayalam place name
Thirunelly. Here the fixing of Sanskrit as a proto language, and portraying its transition to
Malayalam and its orality, not only provides objectivity to Mayakshetra but also is giving a
high canonical status to Sanskrit. Moreover, the rational status of Mayakshetra and Sanskrit,

the religious language and its word, reveals the limit of secular history-writing.

Johnny continues, quoting G. Gopalan Nair,

8 0.K. Johnny, p. 20.
8 1bid, p. 20.
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1. Wynad lit., the open or champaign country. Bailu (bailu-Cannaries), a field having

water suitable for growing rice, a plain. Nadu, (natu-Cannaries.), a division of a

district. (Grigg's Manual of the Nilgiri District, page 1.)

2. Wynaud (Upper Country) is, as its name, denotes, an elevated plateau.
(Madras manual of administration, Vol. II. p. 143.)

3. Wynaud, (Vayanatu), from Vayal+Nadu (Vayal+Nadu) this is in Malayalam

(\VVayal, Mal. : Open field, Natu,= country)

Sanskrit name=Mayakshetra (Madras Manual of administration, vol. 111. p. 1025.)

A stone inscription excavated from Ganapathyvattam (Sulthanbathery) considered to

be that of the 13" century mentioned the name Veeravayalnad. Did Wayanad also

have the name Veeravayalnad?®’
For Johnny, this citation from Gopalan Nair’s narrative is enough to indicate the truthfulness
of his historical enquiry. He also restructured this citation. It is interesting to see how he
restructured the narrative by editing and adding. He gave the expansion of “Can” as
Cannaries in the first etymological explanation that quoted from Manual of the Nilgiri
District and in the third etymological explanation he edited details that explained
Mayakshetra and added a mathematical formula, vayal+nad both in English and Malayalam

to portray the formation of the word Vayalnad.

In the end of his etymological description, he asks the question, “Does Wayanad have also
the name Veeravayalnad?”” and expressed his ambiguity in front of archaeological evidence
that mentioned the name Veeravayalnad. Possibly, this is an expression of anxiety born out
of the alien presence of heterogamous past of place(s) Wayanad(s) that stands against his
belief in homogenous past of history, rather than the complex indication of his predicament

before history.

Criticism against Predecessors and another Reproduction: Gopi’s Register
In 2002, ninety-one years after Wayanad: Its Peoples and Traditions, another popular

History book was published in the name of Ariyappedatha Wayanad [Unknown Wayanad].

7 Ibid, pp. 20-21.



87

Written by Mundakayam Gopi, the work brings out another location for etymologies of
Wayanad which articulated three problem areas. This narrative expressed distrust about
scientificity and objectivity of written histories or etymologies of Wayanad, and discussing

causalities for a united place name and discovers a prototype for place name Wayanad.

He expresses his predicament about etymologies of Wayanad in this way,
Hills and valleys are waiting for people who entered hilly-fort from the valleys. The
contradictory land, mix with forests and rivers that flow east and west. Is it Vananad
or Vayalnad? Doubt even in the case of its name! The enquiries have not reached a
result about the derivation of the approved name Wayanad. Anyway, nobody has
complaints about calling this land “Wayanad” which is contradictory in geographical
and ecological nature.
Is there any ban on a complete enquiry in this case? The manner of response of

historians in the past decade seems to show that there was (some ban).

The second and third volumes of Madras Manual of Administration that was
published in the early period of last century discussed this case and reached some
assumptions. Therefore Wayanad was conceived as meaning; land in upper region,
land of paddy fields on the basis of that. One group’s opinion is that Wayanad
originated from the Bailunad in Kannada. In Sanskrit Wayanad had the name
Mayakshetrm which means temple of asura architect Mayan. Vananad is the
suggestion of Gopalan Nair who is the earliest historian of Wayanad. But the people
who formulated the above mentioned opinions do not say when the name they

suggested was established and why is it originated.®

The complex blend of satire, excitement and distrust is the language of this narrative. This
narrative is a polemic against the illogic of discovered etymologies and prototypes of (place
name of) Wayanad which is produced and reproduced in Wayanad: Its Peoples and

Traditions and its citations and parenthesis from Colonial Administrative Records and

% Mundakayam Gopi, Ariyappedatha Wayanad (Kalpetta: Sahya Publications, 2002) p. 16.
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Wayanad Rekhakal and other texts. It is obvious that the criticism of this narrative is not
against the scientificity and objectivity of modern paradigm of history. Moreover, its attempt
is to create the scientificity and objectivity that is promised by modern history. That is why
the narrative asks the questions as to when place name was established and seeking exact
birth time and search for causality of origin of (place name) Wayanad. Two eternal questions
which modern history asks to build a lineally progressing and continuous history. Therefore,
this narrative is anxious about the absence of scientific evidence and lack in estimation of
epochal-time in etymologies of Wayanad. In another part of narrative he explained,
There is more than one reason to identify a particular region or a place in one name.
The name of place/region is based on particularities which are related with geography
and climate and specialities of flora and fauna including human beings which are
growing and living there. The effect of the presence and influence of supreme
institutions and kingly dominance may be the cause of a unified name given to a

region....%°

However, by illustrating geographic, climatic, ecological, biological and political reasons,
Mundakayam Gopi has attempted to define the context of formation of unified place-name
and theorized the possibilities of objectification of a unified place name through defining the
causalities.”® As an end result of his narrativization, one can see the fixing of kingly-lineage
and supreme-institution as the singular cause of “origin” of the place name Wayanad. Before
proceeding with the examination of this narrativization, let us examine how he has described
the origin of place name in another part of his book:
Considering the initially mentioned factors among the classifications indicated above,
the places from the west of Neelagiri Ghats onwards to below the Wayanadan
mountain valleys were called Kurumpurrai which means the hilly place. Kurumpurrai
is mentioned in many songs of the Sangam texts. The common name of above said

places was Kurumpurrainad, Kutumbianad and Kurumbranad.”

% Ibid, pp. 16-17.

70 And although, through objectifying the causalities the author of the narrative subjects the place name to the
knowledge/power of his narrative and creates impossibility for a subjective attitude towards the place name.
1 Mundakayam Gopi, p. 17.
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“Kurumpurrai,” the place thus “discovered” by him, widened the geography of the area to
also include Wayanad and thereby re-inventing a place name that was also re-inscribed,
produced and reproduced, by books like Wayanad: Its Peoples and Traditions, Wayanad
Rekhakal and other narratives. Another important point to consider is that his account draws
the frontiers of the area as between west of Neelagiri Ghats and below the Wayanadan
mountain valleys. This attempt is exceptional when compared to other narratives on the
etymologies of Wayanad, because it is the first endeavour of its kind to map the geographical
boundaries of a united place which included Wayanad. In other words, the narrator considers
the geography of “Kurumpurrai” as an enlarged united place that contains Wayanad. But the
sentence which shows different common names of “Kurumpurrai” expresses a certain

predicament of the narrator to fix a singular prototype of the place name.

After a long nomadic-voyage between heterogeneous ontological experiences and
homogenous epistemological expectation for an authentic past of (place name) Wayanad, he
finally arrives at the following conclusion,
In the political situation which was born out of Chola-Chera-Pandya battles, it was
one particular dynasty (Vayalnad dynasty) which has located its headquarters in the
empire of paddy fields in central Wayanad gave rise to the name Wayanad. This
name is seen first in stone inscription at Sulthan Bathery Mariamman Kovil, in the
name of Eravi Eravivarman of Vayanad dynasty that was established in A.D 11%"
century. After this, the name Vayalnad (Wayanad) got established in different
language-records, including those of Karnataka. The entire landscape got the common
name Wayanad in 14"-15" centuries when the entire region above the passes came
under Puraikizharnadu.
Gopi is indirectly giving historical agency of Wayanad to “Malayalam” (land/language)
through this textualization. By placing Vayalnad dynasty as the source of the place name and
by positioning the entire region Wayanad under the authority of Puraikizharnadu (known as
Kottayam) which was ruled by Malayalam speakers, Gopi historically locates Wayanad

72 1bid, pp. 25-26.
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under the rule of Malayalam Rajyam.”® Through this narrativization, his presumption that the
place name may have originated from the agency of a supreme institution and king is
realized. This narrative, that is different from other narratives discussed above, puts forward
a royal agency behind the naming of Wayanad.

Another Reproduction: Aiyappan’s Register
Another narrative of etymology | came across was in The Paniyas: An Ex-slave Tribe of
South India, a book written by A. Aiyappan on Paniya and Adivasi communities of
Wayanad. Published in 1992 the book relies on an anthropological field study done by the
author in around 1936. He wrote,
The name Wynad seems to have been given to this area by Canarese-speaking
swidden-farming autochthonous tribes of the eastern half of the plateau. The term
means “Land of Rice Fields.” To the dwellers of the hills of Nilgiris plateau, the level
paddy land of eastern Wynad should have looked attractively level, green and well-
watered.”
With little ambiguity, without making a prototype for place name Wayanad, Aiyappan
creates an ontological bind through putting “Canarese-speaking swidden-farming
autochthonous tribes” as an agency in the naming of Wayanad. Uniqueness of this statement
is that it not only states the meaning of Wayanad, as the “Land of Rice Fields” without
ambiguity, it but also locates a singular past of place (name) and suggests a human agency
for that name in the context of etymologies of Wayanad. One can see here proclaimed
scientificity and objectivity of modern history achieved by this narrative not only through
placing the human agency in singularized realm of Kannada language and declares them as
“autochthonous” (natives) but also by reducing the polyphonic and relational pasts of
place(s) Wayanad to monotone. Therefore, instead of qualifying etymology directly he has
illustrated geographical nature of Paddy land by announcing “... Wynad should have looked
attractively level, green and well-watered” and has provided indirect support to the meaning
of Wayanad “Land of Rice Fields.”

73 See pages 111 to 117 for a detailed discussion of Gopi’s construction of Kerala’s Wayanad.
74 A. Aiyappan, The Paniyas: An Ex-Slave Tribe of South India (Calcutta: Institute of Social Research and
Applied Anthropology, 1992) p. 19.
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Contemporary Reproduction: Narayanan’s Register
For understanding the nature of contemporary articulations of etymology of Wayanad,
descriptions in Konthala provide the best instance. The Konthala is a memoir about Wayanad
written by Kalpatta Narayanan and was first printed in 2007. It narrates,
Ones upon a time Wayanad was the Vayalnad (land of paddy field) which produces
more rice subsequent to Palakad. In between hills, the paddy fields are ready to reap.
The tempting smell of Gandhakashala rice ...all spoiled in the passage of time. Now

plantains and arecanut trees are growing in the field.”

One History and One Geography: Etymological Decipherings and Singularization of
Pasts

A significant thing we should notice in the discovered prototypes of (place name) Wayanad
such as Bailunadu (Vayalnad), Vananad, Vazhinad, Mayakshetra (Mayanad) the prefixes of
the words such as Bailu, Vana, Vazhi and Maya are producing different meanings and
changing the context of etymology but the suffix Nad’® that makes the conception of a place,
produces constant meaning. Here all words that represent prototypes of etymologies
particularly the prefix of prototypes are diverse ontological ties which contextualize the
history, conditions of the past and meaning of the place Wayanad in different ways. It is
obvious that all etymologies regarding Wayanad are the possibilities of different
interpretations about Wayanad. They remain as the possible traces of heterogeneity of

place(s) and interrelations among pasts of place(s) that was has called Wayanad.

Put it differently, probably different geographical characters such as paddy-field, forest and
route that have generated through deciphering of the place name Wayanad are not only
showing heterogonous pasts of place(s) which was called Wayanad but also signifies place(s)
of pasts of Wayanad that possibly attached or detached one another, for forming a region
named as Wayanad. But my argument is that in the context of Wayanad the production of

5 Kalpetta Narayanan, Konthala (Thrissur: Current Books, 2010) p. 50.

6 Nad/Nadu is a word which vernacularly refers to “native place” or “homeland” in Malayalam speaking area.
For a discussion of the term Nadu in Tamil see, Valentine Daniel, Fluid Signs: Being a Person the Tamil Way.
(Berkeley: University of California Press, 1987). He too stresses its locational character.
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each etymology is the laying of a foundation, for homogenizing and delimiting histories of
Wayanad into a- geography-a-history of linear narration. In other words, instead off
articulating spatial multiplicity and open-endedness of region of Wayanad, each etymological
interpretation is fixing prototype of place name in a singularized geographical feature, and
makes it as a starting point of drawing a closed history of Wayanad in an evolutionary logic

of time.

Moreover, in relation to deciphering the linguistic codes of language, another area of
problem exists. For producing the original past meaning of place name Wayanad each
etymological discussion locates the prototype of place name Wayanad either in Malayalam,
Kannada, Tamil or Sanskrit. This activity has not only created particular ontological ties for
the past of Wayanad but also visualizes the present of Wayanad into singularized linguistic-
geographic character. Furthermore, each interpretation which situates the meaning of
Wayanad in monolingual spheres has negated the multilingual or cross-lingual character of
Wayanad. Besides, the abundance of interpretations which are founded on Malayalam
language bolsters the claim of Kerala’s linguistic-regions on Wayanad and generalized
Wayanad as a place in Kerala, and detaches possible linguistic-geographic interrelations of

place(s) Wayanad into so called Tamil and Kannada speaking society and geography.

More importantly, the prefixes of prototypes of Wayanad which signify the pasts of the
place(s) not only demote temporal positions of Wayanad as a region but also relegate its
spatial location in the linearly progressing and continuous order of history and in our present.
For instance, the prefix Vana, the forest both in Indian (Hindu) and Western notion, as a
trope represents primitive life, Bailu the paddy field represents the agrarian land of the feudal
where the slaves (Atiyaan) were forced to live, Vazhi the route represents the passage to the
remote terrain and Maya the architect of Asuras commonsensically represents the
“uncivilized.” When one perceives these prefixes from the present, s/he can realize how the
history-writings of the above authors resulted in the lowering of spaces and times of
Wayanad in the spatial order of human development set by the temporal order of modernity
via evolutionary history. This ultimately fixes Wayanad in a relegated spatiotemporal

position in-(out)-side-of Kerala.



Chapter Three

Scripting History and Making Wayanad: Engravings of Edakkal Cave

Importance of the Engravings of Edakkal Cave,* our third narrative-plot, exists on many
levels. Primarily, by deploying Edakkal Cave as a plot, to anchor the foundation of History of
Wayanad, the narratives construct Wayanad as a region. Correspondingly, by deciphering the
carvings and inscriptions of the cave these narratives seek to trace the origin of the history of
Wayanad and offer grounds for historical continuity of Wayanad as a region. Significantly,
this also provides reasons for imagining the community and region of Wayanad—that was
constructed by narratives—in a specific spatiotemporal location, of a linearly progressing
history of modernity. Knowledge about this cave as well as its carvings and inscriptions was
introduced to the English-speaking world by F. Fawcett, in the year 1901, by publishing an
English article in Indian Antiquary.? Therefore, problematization of his narrative is a
requisite not only to understand spatiotemporal positioning of the region of Wayanad by him
but to know positioning of Wayanad by others who heavily borrowed from his work to

anchor the origin of their history of Wayanad.

Archiving Descent and Locating Present: Fawcett’s Note on Edakkal Cave

In the years of 1894, 1895 and 1896 Fawcett visited the Edakkal Cave for documenting
carvings and inscriptions through photographs and estampages. He geographically mapped
the locality of the cave in the western slope of crest of Edakkalmala (Edakkal-hill) by
plotting it as a site near to the Ganapativattam (Sulthan’s Bathery), in “Vayanatu (Wynaad)
taluk” in Malabar District and by marking the height of Edakkalmala from sea level and
ground level of that area. Further, his narrative described the relationships of neighboring
communities such as Chetties, Kurumbar and Paniyar to the cave. In his opinion Chetties

have climbed the hill once in a year for offering rituals to the goddess Mudiampilli who

! Edakkal also appears as Edakal in this study.

2 Fawcett, “Note on the Rock Carvings in The Edakal Cave Wynaad” Indian Antiquary: A Journal of Oriental
Research, Vol. XXX, Bombay (1901) pp. 409-421.
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stationed at the peak of Edakkal-hill. But Kurumbar who live in the surroundings of the hill
don’t approach the cave because of a strange, uncanny reverence towards it. And they never
even utter any word about it. Contrary to this Paniyar “have no reverence” to the cave.
Therefore, he could use their labour to uncover the carvings in the cave that were covered by

the deposits of mud.®

In this geographic mapping of the site—Cave—one may not find anything wrong. But if we
closely perceive this we can grasp the techniques which he employed to locate the cave
inside Wayanad. The marking of the altitudinal measures, geographical directions and
demographical profiles not only bound the geography of Wayanad as a region and locate—
Cave—as a site inside it, but also cut the trans-lingual and multi-geographical relation of this
site with the east-north and east-south places that were today strictly marked as regions inside
of Karnataka and Tamil Nadu. Furthermore, this profiling fixes Chetties, Kurumbar and
Paniyar as territorially bonded and bounded communities of Wayanad and conceal their
trans-lingual and multi-geographical relations with places that are currently plotted in
Karnataka and Tamil Nadu. In concrete terms, this geographic mapping simultaneously fixes

the region and communities as bounded entities though reciprocal ties.

However, in his article, Fawcett reproduced interpretations of Dr. Hultzsch about two
inscriptions® that the latter has located in Sanskrit and Tamil languages respectively. The
First one was, “Sri-Vishnuvarmma[nah] Kutumbiya-kula-var[d]dhanasyali[kh]ita[m]; the
writing of the glorious Vishnuvarman, the propagator (i.e., descendant) of the Kutumbiya
family.” Second one was, “pal-puli tan=antakari; he who himself has made an end of many
tigers.” Citing Hultzsch subsequently, Fawcett states that Varman is the name of the Kshatria
Caste and Kutumbia is the family name of Vishnuvarman. In the coming discussions on the
narratives of Gopaln Nair and O.K. Johnny one can see how these reading were used to
invent two deferent human agencies of the cave—one as royal linage and other as hunting

community—rather than as a mere production of meaning of the past of a site.

% 1bid, pp. 409-410.

4 While reproducing his interpretations in his paper Fawcett has corrected a misconception of Hultzsch that this
cave was “discovered” by Fawcett in the 1896 and honestly commented that residents in the neighborhoods of
this cave have known about this for at least 12 to 15 years.
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In Fawcett’s further extension, he described the carvings of cave; as figures of humans and
animals, articles for human use and symbols. Besides, he particularly noted repeated
presence of human figures in cave wall with special headdress. He saw those symbols as the
variants of swastika or sun-symbols, and illustrated those in a detailed manner. He
interpreted one among the figures, which seems to him to be “a man with a feathered head-
dress (who) carrying a bow,” as a figure in relation with the Kurumbar. He stated, “Assuming
the weapon to be a bow, it may be conjectured that possibly the artists of the drawing were
ancestors of the present Mol.l.u Kurumbars® of the neighborhood....”® This interpretation not
merely assumes that there was an author for the carvings but it collapses the archaic past of
engravings and present being of the Kurumbar into a same temporal stage. Put it differently,
this interpretation obliquely demotes the Kurumbar as primitive as parallel to archaic past of
the engraving. Here as a location of primitive-site (cave) and as reside of primitive (Mollu

Kurumbar), Wayanad is portrayed as a prehistoric place.

One can also see this kind of spatiotemporal positioning of Wayanad by locating and
community of Kurumbars as primitive in further lines. While trying to decipher another
carving which appeared to him as figures of dancers and figures of masked and seated
persons he connects them with communities who worship devils. He observed that these
figures “... may represent an ancient ‘devil-dance’ of the country’...In fact the carvings may
be merely the work of any one of the ‘devil’-worshipping castes or tribes of the
neighborhood in a past more or less—probably more—remote.”® In the end of the article he
conclusively remarked, “The curious reluctance of the Kurumbars to approach the
cave...tempt one to hazard the theory as to the carvings being the handiwork of Kurumbars of

a by-gone day.”® Then he validated indirectly Kurumbar’s connection with carvings'® by

5> Mol.l.u is another pronunciation of Mullu Kurumar

5 And he added that “Vedas as they sometimes call themselves,” Ibid, p. 414.

7 He added that Tuluvas of the adjacent Districts of Wayanad and other communities all over Southern India
particularly in Tinnvelly practice devil-worship, see, ibid, p. 415.

8 Ibid, p. 416.

% Ibid, p. 421.

10 However, it is bit contradictory, because of lack of “evidence” to address; how they become the authors of the
carvings?
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saying that mysteries of carvings and silent unfrequented ambiance of cave creates fear and

aloofness in Kurumbar.

Historicizing Edakkal and Anachronicing'! Wayanad: Gopalan Nair’s Writing
Let us enter into the discussion of Edakkal Cave in Gopalan Nair’s Wayanad: Its Peoples
and Traditions. In the opening of the second chapter named “Ancient History” the author
says,
The earliest record of a ruling family in Kerala exists in Wynad in the shape of a
rock-inscription in the Edakal cave four mile south-west of Sulthan’s Battery. The
walls of the cave are covered with “rude, fanciful drawings” and one of the
inscriptions was suggested by Dr. Hultzsch to be “the writing of the glorious Vishnu
Varma, the propagator of the Kudumbiyil family” (Malabar Gazetteer). That
Kudumbiyil family held sway over Wynad must be accepted as an established fact,
but it is impossible to fix the period when they lived and reigned.*?
Major portion of this narrative is a reproduction of Malabar Gazetteer written by C.A. Innes.
The narrative fixes Edakkal Cave as a pre-historic (narrative)-plot of history of Wayanad.
The supposed antiquity of cave as an ancient site of human life and reliability of inscription
as an ancient form of royal record in the knowledge of modern history has authenticated this
narrative. In addition to this, the selective use of Dr. Hultzsch’s interpretation of the
inscription and its referential relation to the Malabar Gazetteer, the colonial record also create
the credibility of narrative. There were diverse inscriptions and carvings in Wayanad in
different historical sites such as Thovari, Thirunelly, Mariamman Kovil, and Jain Bastisother
than the Edakkal Cave. Edakkal Cave itself is the site of different inscriptions and carvings
and there were different interpretations about them by scholars before Gopalan Nair’s book
came, in 1911 but he chose only one inscription in Edakkal Cave to begin the (ruler’s)
history of Wayanad. It placed “Vishnu Varma” and his “Kudumbiyil family” as the ancient
rulers of Wayanad. Moreover, this constructed belief helped the narrator to begin the political
lineage of rulers of Wayanad from Kudumbiyil family. Furthermore, the sentences “the

111t denotes to past, to a primitive stage of history.
12 G. Gopalan Nair, Wayanad: Its Peoples and Traditions (first published: Madras: Higginbotham & Co., 1911;
New Delhi: Asian Educational Services, 2000) p. 9.
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earliest record of a ruling family in Kerala exists in Wynad....” and “Kudumbiyil family held
sway over Wynad must be accepted as an established fact” are teleological statements
because the authors of his referential source, Malabar gazetteer, only state that “(Vishnu
Varma) is the earliest king known by epigraphic research in Malabar.”*® Why is Gopalan
Nair’s narrative more passionate in trying to locate the earlier agency of Wayanad as under
Kerala? Or in another way, why does Wayanad or the Edakkal Cave become the earlier
historical habitation/location of Kerala rulers? | think we can address this question in later

enquiries.

Historicizing Edakkal and Antiquing Wayanad: Johnny’s Writing
Let us look at the depiction of Edakkal Cave in O.K. Johnny’s Wayanad Rekhakal as a
narrative-plot. Contrary to Gopalan Nair, Johnny has stretched the narrative-plot of Edakkal
Cave on to a larger canvas. He described it under two chapters such as “Pre-Historical
References” and “Edakkal-Thovari Engravings” in a linear ascending chronological order. In
the chapter “Pre-Historical Reference” he located Edakkal Cave and its surroundings in the
wider background of a pre-history of South India and described it as a site from the
Paleolithic age. Johnny extended the Palaeolithic culture which existed in Edakkal as a
general pre-historic culture of Wayanad. This self explanatory identification is possible
because of the present existence of Edakkal cave within the administrative geography of
Wayanad. Moreover, he used several sets of administrative and academic accounts written by
Robert Broosfoot, Colin Mackenzie, Fawcett and Rajendran to connect South India to
Kerala, Kerala to Wayanad, Wayanad to Edakkal in a horizontal spatiotemporal order. For
instance,

The Edakkal-Thovari engravings and the stone-weapons which were discovered by

Colin Mackenzie before one century and Dr. Rajendran before two decades prove the

existence of prosperous continuity'* of a very old culture in South India in Wayanad

13 C.A. Innes, Malabar Gazetteer, ed., F.B. Evans (first printed 1908, reprinted 1951 in Madras by Madras
Government Press; Thiruvanathapuram: Kerala Gazetteer Department, 1997) p. 506.
14 Emphasis added.
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through the historical fact mainly about stone age culture in three places in Wayanad
which represent the three stages of Paleolithic age.®
The belief of historical tradition as a natural process, the structural certainty of modern
history, and continuity the rhetoric of modern history have helped the narrative to situate
Wayanad in the pre-history of south India via Edakkal Cave.

It is interesting to notice how he spatialized the entity Edakkal in the field of human action.
The conclusion of his chapter may disclose it,
Persons like Fawcett have opined that the cave engravings in Edakkal were carved by
the ancestors of Adivasis, Mullu Kurumar. This assumption reveals the deep root of
the tradition of Adivasis in Wayanad. The above mentioned proto-ruins are witness to
the fact that many generations of human race have lived in the land containing forest,
hill and field from the Neolithic age which marked a significant turn in the human
history of the Wayanadan plateau. We need to believe that the cultural history of
Wayanadan ethnic-races was older than Edakkal engravings and of Edakkal
inscriptions, which were markedly later than the engravings.!®
This narrative not only has expressed the historical legacy of Edakkal Cave as a human
habitat but also has discovered a human agency for Edakkal from the contemporary social
environment of Wayanad. The Adivasi community Mullu Kurumar, the human agency of
Edakkal Cave discovered by the narrator is one of the present inhabitants of Wayanad.!’
These enunciations make Edakkal a heritage site and generate a tradition of Wayanad. It
simultaneously erects a glorious past for Mullu Kurumar and grounds it in Wayanad. Above
all, the referential power of the opinion of Fawcett, the white man who produces modern
knowledge about Edakkal Cave in 1901, substantiates the agency of Mullu Kurumar.

The next chapter, “Edakkal-Thovari Engravings” starts with the reference that “the Edakkal
Cave which contains the archaic inscription and early models of world engraving that refer to
the very ancient dynasty in Kerala and prove the existence of Neolithic culture in Wayanad,

15 0.K. Johnny, Wayanad Rekhakal (Calicut:Pappiyon, 2001) pp. 23-24.
18 1bid, p. 24.
17 Mullu Kurumar also reside in places in Tamil Nadu beyond the administrative geography of Wayanad.
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is situated at Ampukuthy hill in Ambalavayal near Sulthan Bathery.”*® The mode in which
the narrative has located Edakkal is very interesting because rather than territorializing the
plot Edakkal in to the administrative taluk, Sulthan Bathery or district, Wayanad Rekhakal
has located it in the complex relations of Kerala and the World. These two places have
universal character compared to Edakkal. In other words, the narrative has connected
Edakkal to Kerala and Edakkal to World in two ways (1) by discovering the references of an
early dynasty of Kerala in Edakkal engravings, and (2) by considering engravings in Edakkal
as a model for the world. The spatialization of history of Edakkal through expansion of
location of Edakkal to Kerala, by fixing the agency (of site Edakkal and place Wayanad) in
the dynasty of Kerala is not a novel thing to this narrative-plot because Gopalan Nair also
was of the same opinion. But why did Johnny desire to find out the earlier agency of
Wayanad in Kerala by extending the particular representation of Edakkal to relatively
universal Kerala? Or why did Johnny consider Wayanad, the Edakkal Cave as a pre-historic

location that is part of the culture of Kerala? | will discuss the implications of this later.

The following lines of the above mentioned chapter described the physical structure, natural
origin and narrative-content of the Edakkal Cave. As an introduction to the expansion of
narrative-content he described each engraving one by one in this way: the four-handed
standing human figure with circlet and ornament that are likely to be made from feather as
well as other rounds and rectangular forms which were divided in different sizes on the
north-east wall of the cave. A wheeled-cart in strange perspective is seen on the south-west
wall among four carts situated in two walls. One woman’s figure and a male figure are seen
on the southern side of eastern wall. Their sexual organs are connected by a magical line.
These figures are placed in a wheeled-cart. It has been observed as one of the important
motifs in the engravings and it signifies the worship of sun. Persons like Dr. Tillner assume
that Edakkal Cave was a stage of rituals and that the king or headman must have lived here.°
He took the last sentence which was mentioned above as reference point and made one
significant interpretation about the Neolithic history of Wayanad. He cited directly from E.O.

Tillner to strengthen his referential point. “The cave most certainly served as a place of

18 0.K. Johnny, p. 25.
*° 1bid, pp. 25-26.
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worship, as indicated by many symbols. From the inscription it follows that the cave had
indicated a chief or king with his retinue and that some tiger cult has its home here, in which

the killed tiger was hung in the cave.”?

The two very significant ideas put forward by E.O. Tillner are that the “cave served as a
place of worship” and that the cave was a stage of tiger cult, in which the killed tiger was
hung in the cave and chief or king with his retinue were present there. The plausible
factuality of these two ideas is generated from the interpretation of engravings and
inscriptions. The referential points which were produced from these two ideas are important
in this context. Because, for constructing historical continuity of Wayanad, Johnny
internalized these two ideas as factual referential points and produced so many imaginary
justifications to actualize them. He presumes that the cave and carvings not only indicate the
origin of engravings but also represent emergence of the drama and argues that the
engravings in the cave are part of dramatic rituals which were staged in the cave. In order to
affirm this he commented: In the light of recent studies that trace out the origin of Indian
theatre from cave engravings, we could say that the history of our theatre has also started
from the time of Edakkal engravings. He connected the performative element of the
engravings to Theyyam in Malabar and Yakshaganam in Karanataka and asked a question:

“Are the Edakkal Cave carvings the text of a drama which was written in the engravings?”’?

Other portion of the pre-history of Edakkal Cave is illustrated through the expression of
illusionary experience of writer’s self about the lost past. For instance,
We are participating in a century old ritual (in Edakkal Cave) when we are seeing the
visual accounts; of men and women who crowned and merged in a magical ritual with
straightened-up-hands, sun symbols, animal figures and magical signs. The stylistic
moves of the human figure seen on the wall and visible rhythm of the unheard beat
are repeating in the mind. Without knowing it, our minds are filled with the nostalgia

about unknown ancestors.??

20 |bid, p. 27.
21 |bid, p. 27.
22 |bjd, p. 26.
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The melancholic pleasure and affection of the author about the lost past generate fantasies
about pre-history of Edakkal Cave. This is a point which reveals the intensity of metaphysics
in materialist history; presupposes the precious origin of men from an ideal ancestor and
believes in an ultimate disclosure of original identity. The sentence “this cave is one of the
rare paths remaining in the world that can direct us to return to our own home”?® exposes his
belief in the final destiny offered by metaphysicians. He illustrates Edakkal Cave as a
“secret-container which is waiting for generations with some obscure message of dead
humans from the depth of time.”?* Let us look at how he uncovered the primordial truth

about human history from this secret-container.

He used the observation of E.O. Tillner as a reference point and selected an idea regarding
tiger and the pictorial image of a dog from this secret-container and interpreted it in relation
to the present context of Wayanad. He states,
There are still evidences which support Tillner’s opinion that some rituals were
conducted in the Edakkal Cave related to a tiger cult. Important among these is one
record which was inscribed after many centuries from carved engravings in Edakkal
Cave. In 1896 Dr. Hultzsch who was the head of Madras Epigraphy Department read
it as “palpulithanathakari.” He noted that the inscription was in old Tamil script.
Later it was confirmed that the original form in Brahmi is “palapulithanathakari’ i.e.
the person who killed many Tigers. Kesari Balakrishna Pillai assumed that the
northern side of the carved inscription can be read as “Vedkopanakajam
Nannuchathy.” The complete form of this is the Nannushakthi in Naga Vamsham
who killed various tigers.?®
Connecting this to the present environment of Edakkal he continued “whoever killed the
tiger, which is mentioned in the inscription, the people who lived in the surroundings of
Edakkal still worship a savior-goddess who eliminates tigers.”?® He substantiates his
argument with an early reference of Fawcett, about a “Mudiampilly Bagavathi” temple which
existed in Edakkal and was worshipped by Wayanad Chetties that was recorded one century

2 |bid, p. 26.
2 |bid, p. 26.
% |bid, pp. 27-28.
2 |bid, p. 28.
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before. He interpreted Mudiampilly as “eliminator of tiger” and linked it to the Mudiampilly
Bagavathi temple of Mullu Kurumar which exists presently in the valley of the Ampukuthy
hill. He further extended the connection to the Narikuth a traditional custom practiced by the
Wayanadan Chetties and Adivasis to hunting tiger, which existed in Wayanad fifty years ago.
He elaborated this description with the help of “Naripaattu” (song on tiger), the folk songs of
Wayanadan Kurichiar about “Narikuth” and other information about the custom “tiger-hunt,”
and concluded that “this continuity of a tiger cult which started from the time of Edakkal

Cave inscriptions is interesting.”?’

The logically created linear connections between engravings, epigraphs and lived culture of
people in the surroundings of Edakkal are employed to construct the historical continuity of
Edakkal Cave. It is obvious that this ideal continuity of history is created through the
selection and effacing of data because there were many engravings and inscriptions that had
overlapped the heterogonous spatiotemporal forms of meaning, which was not considered

flexible enough to make a continuity of the narrative.

For contextualizing the Edakkal in the history of Wayanad the narrative logically connects
three sets of discovered idioms in Edakkal which are considered as three stages of history.
There are (1) tiger cult and ritual related to tiger which was unpacked by E.O. Tillner by
construing the engravings in Edakkal. (2) Meanings such as “palpulithanathakari,”
“palapulithanathakari,” “Palapulikale konnotukiyavan” (the person who killed many tigers),
“Vedkopanakajam Nannuchathy” and “Palapulikalekonna Nagavamshachanaya Nannu
Shakthi” (Nannushakthi of the Naga Vamsham who killed various tigers) were uncovered by
Hultzsch and Kesari Balakrishnapilla through interpreting the inscriptions in Edakkal. (3)
“Mudiampilly Bagavathi,” Mudiampuli (“eliminator of tiger”), “Narikuth” (killing tiger by
spear), “Naripaattu” (song on tiger) and “Narikandi” ( the place of hanging killed tiger) were
discovered by Fawcett and the narrator from socio-cultural practices of present inhabitants of
Wayanad. These three sets of idioms represent three stages of history or three periods of time

in the history which are respectively Neolithic, later Neolithic and Modern periods. The

?" Ibid, pp. 28-30.
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resemblance between idioms, based on the relations in meaning between Tiger, Puli and Nari
and repetition of the word tiger (puli/nari) formed the connections between idioms and built
links among historical periods which were produced from the engravings, inscription and
practice.

The journey of the deciphered tiger (puli/nari) through the three stages of history and its
discovered presence in present socio-cultural practice not only construct the historical
continuity of Wayanad but also draws a straight stagnant lineage of inhabitants (Mullu
Kurumar, Chetti and Kurichiar) which start from Edakkal Cave to present day Wayanad.
Why is the time of archaic carvings and inscriptions taken to be contemporary by linking
them to the lived practice of Mullu Kurumar, Chetti and Kurichiar in the context of a linearly
progressing history? Or why is the present of Mullu Kurumar, Chetti and Kurichiar
juxtaposed with the time of origin of the carvings and inscriptions in the context of

progressive history?

The pictorial image of a dog in the Edakkal engravings is another thing which contextualized

the Edakkal Cave in the history of Wayanad. The background of the contextualization is

attractive. It states,
It was pointed out that the human figure in Edakkal cave wall has similarities to
warriors who hold bow and arrow which was seen in the pottery that was excavated
from Irag. It points out the international connections of the Edakkal picture. The
picture of a dog turned towards the upper part, above the human figure in northern
wall, attracts the attention of all who enter the cave. A human figure with a bow
stands below that. The human figure that is going hunting with the dog is that of a
Mullu Kurumar of Wayanad, and hence the assumption of Fawcett is rational. To go
hunting with bow and arrow, with trained dogs, is part of the rituals of Mullu
Kurumar even today. Dr. Hultzsch also announced that this human figure represents
some ancestors of Kurumbar (Kurumar) in Wayanad. Fawcett says that due to some
unknown fear Kurumars don’t enter the cave. The Chetties used to make pilgrimage
to in those days. Today Kurumars does not seem to have that type of fear. An old

Kuruma family still lives below Edakkal caves whose family name is Edakkal. Kesari
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also agreed to the opinion of Fawcett and Hultzsch, that the ancestors of Mullu

Kurumars who belonged to Australoid race are the creators of Edakkal Engravings.?®
One of the main points the narrative is making is the parallelism between historical
continuity of Wayanad and static ancestral lineage of Mullu Kurumar community. Moreover,
it again repeats and anchors the identity of Mullu Kurumar as a human agency for the history
of Wayanad. The discovered connection between the pictorial image of dog and human
figure with bow and arrow with the present hunting practice of Mullu Kurumar community,
and its referential relations to the argument and observations of Fawcett, Hultzsch and Kesari
is constructing the historical continuity of Edakkal, history of Wayanad and agency of Mullu
Kurumar. Moreover, the similarities which are indicated through comparison between
warriors who hold bow and arrow in the excavated pottery from Iraq and the human figure
with bow and arrow in Edakkal not only transnationalizes Edakkal but also so qualifies it as
to represent its universal character. Why does this constructed continuity produce
simultaneity between engravings of Edakkal and contemporary lived practices of the Mullu

Kurumar community?

Unearthing Paniyar’s Tomb and Archiving Wayanad: Gopi’s Writing

Another important description about engravings of Edakkal Cave has figured in
Mundakayam Gopi’s Unknown Wayanad. On so many reasons his depiction differs from
Gopalan Nair’s and O.K. Johnny’s. Before looking at how Gopi has articulated engravings of
Edakkal Cave as the narrative-plot, we need a detailed discussion about the preparatory
accounts he wrote in the name of Beginning (Naandhy) in his book. In this he has discussed
the etymologies of Wayanad, the Paleolithic culture in Wayanad and its relation to Paniya
community, the problems that have existed in written history sources which consider
Wayanad as a place under non-Malayali rulers, and available sources for history writing and
its limitations. Among these the etymologies of Wayanad | discussed already in detail. But
we need to examine remaining accounts because it has provided certain distinct grounds for

his history.

%% Ibid, pp. 32-33.
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He begins his account on Paleolithic culture by describing Kuppamudy, Edakkal,
Kuppakkoli, Koottumunta and Kottathara as Paleolithic sites in Wayanad which were
uncovered by Colin Mackenzi in 1890, as well as Fawcett, H.D. Sagaliya, Jone Ochan
Thuruth and him (Gopi) in 1981.2° And he elaborates it in relation to tombs and artifacts
inside the tombs which were unearthed from different places in Wayanad, and believed these
as a source for the primordial facticity to locate the Paleolithic history of his history of
Wayanad. In other words by considering the tombs and artefacts inside the tombs which were
excavated from Wayanad too as relics of Paleolithic history of Wayanad, Gopi deepened the
foundation of history of Wayanad. Let us look how he constructed the Paleolithic history of

Wayanad in relation to tombs and communities in Wayanad.

By describing the general socio-cultural causalities of practices of burying earthen pots,
illuminated vessels and iron objects with human dead-body in tombs, he makes an
observation which pointing at the uniformity between the humans who rest in the hard-stone
tombs in Wayanad and primitive humans in the form of mummy in stone pyramid in Egypt
and redbrick pyramid in Mexico. This comparison is a strategy to provide universality and
historical importance to tombs in Wayanad on the basis of global temporal hierarchy of
history. The next sentence in his descriptions is significant. It discovered a human subject for
these tombs from the present environment of Wayanad.*® That asserts,
Today also there is a few tribal-races that practice funeral culture which perhaps have
small differences but are on the basis of the old customs, in Wayanad. Where were
the people who lived in Kuppakkolly, Chembra-mala and Kottathara before millions
of years their ancestors?®!
And he further added,
The Paniyar’s funeral practice deserves examination; they were qualified by
anthropologists like Thurston for their resemblances with Negroes in bodily features.
Paniyar never burn their dead bodies because they believe in life after death. They
believe that burning of body is a major offence against the dead person. They put

2% Mundakayam Gopi, Ariyappedatha Wayanad (Kalpetta: Sahya Publications, 2002) p.18.
% Ibid, pp. 18-19.
31 Ibid, p. 19.
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little gruel, water in mud pot, betel leaf, areca-nut and quicklime in one portion of the

tomb, before burying the body.%?

In following lines he contextualized the culture and life world of Paniyar community for the
history of Wayanad,
Among the Wayanadan Adivasis, the Paniyar who are numerically dominant and are
uncivilized share resemblance with Negroes. This community who are short, have
black skin, curly hair believes that they came from an unknown and imaginary Ippy
Mala (hill) while other Adivasis speak romantic stories about their origin and believe
that their ancestors came there from somewhere else. They may also not know what
the reason for believing that is.*
The language of the narrative is sardonic. Through this, the narrative expresses the lack of
reason in the migratory belief of Paniyar and locates Paniyar in inferior position by using
historian’s words like uncivilized and anthropometric indices. Simultaneously it reinforces
the constructed savage status of this community by equalizing them with Negroes who were
branded by historicism as ideal models of primitive. Apparently, internalization of the
knowledge of modernist history and its historicist reason is one of the factors which gave the
writer the power to classify and portray Paniyar community in this manner. At this time it is
interesting to notice the limits and allegory of his modern historicist reason which has
discovered the origin of Paniyar and has offered rational explanation about that origin,
through making slight criticism to early understanding of Logan and extending it into the
new fields of interpretations. Let us unravel the two sets of explanatory accounts about origin
of Paniyar community which he wrote. The first one is a parenthesis about Ippy Mala which
he construes as follows,
In the spoken language of Paniyar the meaning of the word Ippy is fear or frightening.
It is said that the root of the word came from an African ethnic language. The “Ippy

hill” which is the previous habitat of Paniyar may be a volcano in Africa. We can

% |bid, p. 19.
33 |bid, p. 19.
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speculate that a fear was generated from volcanic eruption made “lppy hill”

immemorial in the ancestors of Paniyar.®*

The second one is an expansive account about the coming of the Paniyar from Africa. He
begins by citing the alleged opinion of Logan which affirms “one set of Negroes who were
caught by Moors (Arab) as slaves from Zanzibar in Africa and kept in a ship reached the
shore after a ship wreck on Malabar Coast, whose successors are the people who have the
resemblance with Negroes including Cherumar.”®® He connected this opinion with recent
findings of human genetic science that designed human genome map which found out the
root of sickle-cell anaemia, the genetic disease of Adivasis of Wayanad, as the part of grand
research project for decoding the human’s genetic relations. And Gopi bridges the
relationship between the black-race in West-Africa, one among fifty of whom has sickle-cell
anaemia and Adivasis in Wayanad, in the name of this genetic disease, and strengthened the

observation of Logan.®

But by pointing out the numerical dominance of Paniyar and their wider habitation which
includes Neelagiri, Kudaku®” and Kannur outside Wayanad he has expressed his disbelief on
the assumption of Logan that; the people who reached Malabar shore during shipwreck are
the ancestors of Paniyar. And further expressing his disbelief by asking, how could Paniyar
spread into a wider geographical area within one or two thousand years overcoming all hard

natural calamities and short life-spans?

Instead of Logan’s story of shipwreck he offered another assumption; the ancestors of
today’s Paniyar were Negros who traveled from West-African area to Eastern side and
settled in Western-Ghats which had the topography and climate similar to Africa, in an age

when African and Asian continents were united.® To substantiate this he quoted different

% Ibid, p. 19.

% Ibid, pp. 19-20.

% bid, p. 20.

37 Kudagu is also used as Kodaku, Corga and Coorg interchangeably in this study.
38 Mundakayam Gopi, p. 20.

3% Emphasis added.
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alleged anthropological accounts which made observation about the migration of Negros
from Africa to Andaman, Aanamala and Parambikulam. These anthropological accounts
arrived at these conclusions through a comparison between bodily features of people and
illustration in bamboo-hairbrush in these areas and Africa.*

He concluded these discussions; “In short, while thinking through above declarations, the
original inhabitants of Wayanad are the people known as Paniyar*! who have lived in wide
areas, from today’s southern part of Karnataka to Neelagiri in Tamilnadu and from

Kasarkode in Kerala to Kozhikode.#?43

Here we can understand that the search for origin of the history of Wayanad is the aim of
these accounts and that is why it discovered Paniyar as original inhabitants of Wayanad, and
situated them as a subject for the history of Paleolithic Wayanad looking from the present
environment and practices of Wayanad. In other words, through these accounts Gopi could
produce a human subject to represent the Paleolithic period which is the period of origin in
the chronological order of history in his history of Wayanad. Here the foundations of history
of Wayanad are built by the strange analogies which connect Africa and Wayanad, and
indefinite teleologies which detected the remote ideality of origin of Paniyar. By using the
rational language, the strange analogies and the teleologies of the narrative achieved the
credibility and the authenticity of history. And by this discovered origin of Paniyar, the origin
of (history of) Wayanad was actualized. Moreover, another undeniable task which was

actualized by these accounts is the construction of past of Paniyar as a slave-past.

The knowledges which are produced to order the origin of Paniyar and its connection with
origin of history of Wayanad demand attention. Because, one can see the construction of
origin of Paniyar and origin of history of Wayanad through production of knowledges in a

chronological order by archaeology from the tomb, linguistics as regards the place names,

40 Mundakayam Gopi, pp. 20-21.

4l Emphasis added.

42 Mundakayam Gopi, p. 21.

43 Kozhikode also appears as Kozhikotta and Kolikotta in the documents referred in this work.
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anthropology (Thurston and Logan), genetic science and medical science from human body
and geography from earth. Moreover, the strange analogies, indefinite teleologies and
obsessive referentiality which are used to order the relations of knowledges, are nothing but
the ways to construct the historical continuity of the origin of Paniyar. The belief in the
precious origin of men from an ideal ancestor and belief in an ultimate disclosure of original
identity, the metaphysical faiths, are an internal drive of this history. These are the limits and
allegory of modern historicist reason which demands scientific reason and supplies
something different from it.

Associated with the above accounts two other accounts are significant. The first account is
about the tomb in Chembramala. That frames tomb in Chembramala out of geographical and
historical context of Wayanad, (which presently exists inside the administrative geography of
Wayanad,) by locating it inside the geographical limit of Neelagiri and positioning it in the
Neolithic period by deciphering bronze and mud sculpture unearthed from this tomb as
cultural artefacts of Todar community. The second account proclaimed that the human
habitation existed in Wayanad before first century A.D by referring to Sir. Mortimer
Wheeler’s discovery which declares that the Megalithic culture existed in South India from
fifteenth century B.C to first century A.D and that it declined in the middle of first century
A.D.* In this, the first account not only located the subject of the tomb in Chembramala
outside Wayanad and positioned the time period of tomb in Chembramala outside the
Paniyar’s chronological period but also reinforced the primitiveness of Paniyar community
and that of Wayanad through them. The second account once more reinforced and grounded
the chronological and genealogical primitiveness of Paniyar (indirectly) and Wayanad
(directly) by signifying Wayanad as a place of Megalithic culture.

One of the important things we should notice in above discussed narratives of Gopalan Nair,
Johnny and Gopi is that they construct a human agency/subject for the ancient history of
Wayanad. We already know Gopalan Nair located agency of ancient history of Wayanad on

Kudumbiyil family—the ruling family in Kerala, Johnny on Mullu Kurumar, Chetties and

“ bid, pp. 21-22.
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Kurichiar—the inhabitants of Wayanad, and Gopi found the subject of ancient history of
Wayanad on Paniyar—the inhabitants of Wayanad. In this, Kudumbiyil family discursively
attains a civilized position because of their privileged typological temporal status as a ruler in
Kerala. The Paniyar, Mullu kurumar, Chetties and Kurichiar attain the status as the
subject/agency of ancient history of Wayanad by making them into primitives because their
status is created by juxtaposing the temporality of archival past of Wayanad and that of
present day lived practices of this community. It makes the present of Paniyar, Mullu
Kurumar, Chetties and Kurichiar the past of Wayanad. In fact, one can argue that the ancient
history of Wayanad is constructed on the primitivized bodies of Paniyar, Mullu Kurumar,

Chetties and Kurichiar.

Constructing Kerala’s Wayanad: Gopi’s Writing and Its Strategies

The third part of preparatory accounts of Gopi that have discussed the problems of sources of
written history—available sources for writing of history and its limitations—begins with the
admiration towards the British for their documentation of sources of history and their
contribution to make a modern history of India in general and Wayanad in particular. It then
sarcastically criticizes historians in India for their blind anti-colonial position. In addition to
this he criticizes modern historians who accept the discoveries and elevate the findings of
Sahibs (British) with slave-mind without confirming their veracity.* For an example of this
temperament, he points out the remark of William Francis in relation to the history of
Neelagiri, that Wayanad was the part of the administrative geography of Neelagiri during that
time. By citing William Francis, he wrote that from tenth to eighteenth century Ganger,
Kathambar, Hoisalar, Vijayanagarar, Hyder, Tipu Sulthan among others had dominated
Mysore had dominated Wayanad.*® It is stated by important Shasanas undoubtedly and not
imagined on the basis of any single Shasana. Then he added, this conclusion of William
Francis became the foundation stone of history building attempts with regard to Wayanad

and it caused the denial of real political pasts of Wayanad.*’

* Ibid, pp. 22-23.
46 Emphasis added.
47 Mundakayam Gopi, p. 23.
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For recovering the real political past of Wayanad he reexamines the Shasanas and shows the
problems which have existed in William Francis’s remark that considered Wayanad as a
place under the rule of kings from Ganger to Tipu Sulthan. The method he used to disqualify
the remark of William Francis is notable. Gopi assumed that the Shasanas which gave the
grounds to Francis’ remark are Malavally, Selam, Jaganadhapuram, Coimbatore, Belur and
Chamarajanagar Shasanas. And he summarized the warfare and fame of Vishnuvardhanan
Hoisalan who ruled from his capital, Daarasamudram in 1108 A.D. to 1152 as well as his
brother Vinayanithan and his military chiefs Gangaraja, Chamadeva and Dandayaka were the
significations of these Shasanas. Along with this, as a remark on these Shasanas he also
discussed the territorial dominance of Hoisala rajas and gave extra significance to the
Chamarajanagar Shasana which was erected in 1117 A.D. by considering that it influenced
William Francis to reach the assumption that the Hoisalar had dominated Wayanad. He also
disqualified this assumption by arguing that the Bathery Mariamman kovil Shasana in
twelfth century has provided recorded evidence to suggest that Wayanad was ruled by Wayal
natarachar at that time, who was the successor of Chera Raja. Furthermore, he added the
“Thirunelly Shasanam” and “Unniachicharitham,” the literary text, that substantiates that the
Chera descendant Kurumbranad and Purakinarnad kings ruled this place up to the earlier
decade of eleventh century, and Purakinarnad king and his land lord ruled this after an

interval of two centuries.*®

He then discusses the dominance of Kathambar, as remarked by William Francis, and

comments that,
The dominance of Kathambar, can only be considered on certain conditions. If a king
who was under Kathambar, had ruled Wayanad and established a separate dynasty it
would have been a successor of Pallavas. That dynasty which was established in
fourth or fifth century A.D. became amalgamated in the mainstream of Malanadu
(Kerala) and attained Malayalitham (nature of Malayalam speaking people)
completely.*®

He continued,

*® 1bid, pp. 23-24.
% |bid, p. 25.
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There is no reference about the (Karnataka) dynasties which claim to have existed in
Wayanad in the Shasanas which existed in Thazhekavu, Mulamkavu, Varadoor and
were written in eleventh, fourteenth, seventeenth century A.D. in Karnataka language,
as well as Bathery Shasanam of the twelfth century and in other inscriptions or in any
verbiage. It is also a useless exercise to attempt to prove Karnataka dominance by
pointing at the Jain Basties that were built along the trade route.*

And he concludes,
One part of Wayanad was dominated by Hyder Ali and his son Tipu Sultan, Nawabs
of Karnataka, for almost twenty-three years. It is undeniable, for the exception of this
period, till the earlier time of British supremacy (today’s) Wayanad had been fully
associated politically and culturally with other parts of the Malayalam speaking areas.

The assumptions that go against this are imaginary and not appropriate.>!

In short, Gopi nullifies and delimits each dynasty’s claim being figured in William Francis’s
argument in this way. Firstly, Gopi counters the argument of William Francis that Wayanad
was under Hoisalar, by using the interpretations of Mariamman kovil, Thirunelly inscriptions
and “Uniachicharitham” which support Wayal natarachar’s, Kurumbranad’s and
Purakinarnad’s rule on Wayanad in eleventh and twelfth centuries. Secondly, by stating that
if a king under Kathambar ruled and established a dynasty in Wayanad it would be as a
successor of Pallavas points at the amalgamation of that dynasty in the mainstream of
Malanadu (Kerala) and its complete incorporation with the culture of Malayalam speaking
people (Malayalitham) to invalidate the Non-malayali Kathambar rule on Wayanad and
reassert the cultural dominance of Malayalam speaking area on Wayanad. Thirdly, by
examining Shasanas in Thazhekavu, Mulamkavu and Varadoor that were written in eleventh,
fourteenth and seventeenth century A.D. in Karnataka language and Shasana in Bathery of
twelfth century and other inscriptions and verbiage inside the administrative geography of
Wayanad he negated the claim of Non-Malayali rulers and simply denied the authenticity of
Jain Basties in Wayanad as a source to prove the Karnataka dominance. In the fourth part of

%0 Mundakayam Gopi here bracketed that “This case is discussed by me in the part about Jains of Wayanad” in
the pages of 176-194 in this book; Ibid, p. 25.
51 1bid, p. 25.



113

the argument, as a conclusion he admits the rule of Nawabs of Karnataka Hyder Ali and his
son Tipu Sulthan on Wayanad, up to twenty-three years and affirms that for the remaining
period, Wayanad was fully associated politically and culturally with other parts of
Malayalam speaking area till the earlier time of British supremacy and declared that the other

assumptions opposed to this are imagined and unreal.

The three stages of the syllogistic reason which actualized the recovery of real political past
of Wayanad are; (1) the re-citation of William Francis’s statement, (2) defining the rulers
from Ganger to Tipu Sulthan in the William Francis’s statement as Karnatakites/Non-
Malayalis and (3) arguing for the Malayali/Kerala dominance on Wayanad by countering the
dominance of Karnatakite/Non-Malayali. In other words, by interpreting the rulers Ganger,
Kathambar, Hoisalar, Vijayanagar, Hyder and Tipu Sulthan which are mentioned in William
Francis’s statement, as Karnatakites/Non-Malayalis the narrator produced the linguistic
regional identities and situates it as an other to Malayali/Kerala linguistic-regional identity.
Moreover, by invalidating the claimed dominance of the other, the Karnatakite or Non-
Malayali, it confirms the Malayali/Kerala dominance on Wayanad. The above recovery not
only disqualifies the argument of William Francis, by considering that it has placed the
political agency of Wayanad on Non-Malayali/Karnataka rulers, but also located Wayanad
under the identity/agency of Malayali/Kerala. It is clear that this account which articulates
the agency/identity of Wayanad under Malayali/Kerala obliquely formulated the immutable
and eternal political-cultural ownership of Kerala’s linguistic regional identity on the past of
Wayanad. Why did Gopi express the ardent desire to locate Wayanad under the
identity/agency of Kerala/Malayali?

The question of secularism, one of the basic tenets of history-writing, is also significant here,
because, formation of secular identity is also vital in the recovery of the real political past of
Wayanad. Let us look at the configuration of secular and articulation of secular language.
The rulers (such as Hoisalar, Kathambar and Pallavas) and the sources (such as Thazhekavu,
Mulamkavu, and Varadoor Shasanas) are the two kind of metaphors of Non-
Malayali/Karnataka that are encountered by Gopi to prove the Malayali/Kerala dominance on

Wayanad. In this, the first; Hoisalar, Kathambar and Pallavas were the believers and
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supporters of Jain religion, and the second; Thazhekavu, Mulamkavu, and Varadoor
Shasanas are the Shasanas in Karnataka language erected by Jain followers, the Jain traders.
That means the rulers Hoisalar, Kathambar and Pallavas, and sources Thazhekavu,
Mulamkavu, and VVaradoor Shasanas which represented the Non-Malayali/Karnataka, are
representing Jain religion. Contrary to these, the rulers such as Chera Raja, Wayalnatarajan,
Kurumbranad and Purakinarnad kings, and the sources such as Bathery Mariammankovil
Shasanam and Thirunelly Shasanam which are used to prove that the Malayali/Kerala

dominance represent Hindu religion.

In this narrative encounter, one can notice the sharp dichotomy between two sets of tropes.
The trope, Malayali/Kerala linguistic regional identity and Hindu religion which re-present
the real political past are dichotomous towards the trope, non-Malayali/Karnataka and Jain.
Moreover, the Malayali/Kerala linguistic regional identity and Hindu religion are
interchangeably representing secular, and non-Malayali/Karnataka and Jain are
interchangeably representing communal or schematic. Furthermore, in this context, the
regional language Malayalam is the signpost of secularism, and it is contrasted to the
national, because in the national context the language English is the marker of the secular.>?
One can argue here that the configuration of the secular normativized and totalized the
Hindu/Malayalam/Kerala as secular and gave power to Hindu religion to represent authentic
homogeneous political pasts of Wayanad, and wiped out the right of heterogeneous

religions/languages/and regions to represent the pasts of Wayanad.

The last part of Gopi’s chapter discusses sources for history-writing and its limitations. As
available recorded evidence it described the Thirunelly copper Shasanam, Bathery
Mariamman copper plate which was discovered from Hindu temples, and Thazhekavu,
Mulamkavu stone Shasanam, Varadoor Jalaadhara inscription which were from the Jain
temples and the famous Edakkal Cave inscription. As useful sources for historians it also
points at the songs in Sanga-text “Akananure” and songs in “Manipravalam”-text

“Unnniachicharitham,” and British East India Company records from eighteenth century

%2 Vivek Dhareshwar, “Caste and Secular Self,” Journal of Arts and Ideas, 25-26, (1993) p.116.
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onwards. It also remarks on few oral songs and migratory stories of Nairs and Adivasis

which were recorded in a later period.>

Auditing chronologically the name of scholars who worked in relation to the history of
Wayanad he commenced the discussion about limitations. He commented that the
geographical difference maybe the cause of the lack of references about Wayanad in the
myths of other regions. As an example of that he points at the only one remark about
Wayanad in “Keralolpathy” as a frontier land that exists on one side of the land which
Cheramanperumal gifted to his dependents. He also observed that for the famous
“Mamamkam”>* in Malayalam-land, nobody was invited or had attended from Wayanad.
Moreover, he shows the lack of references about earlier history of Wayanad in Logan’s
Malabar, and points out limited references about political history of Wayanad from Pazhassi

Raja, and about Morgan’s report on the flora and fauna of Wayanad.*

Gopi also points at the scarcity of coins that limits the sources of history writing. At the same
time, he points at the sculptures in monuments and ruined appearance of tombs which signals
the possibility of sources. In a mocking language, he criticizes the scholars who argue that
the background of this Sangam literature is Wayanad on the basis of minor references about
cardamom, sandal and heroes who travel through passes. He also comments that the larger
portion of oral songs and migratory stories are misguiding.®®

Here, one can see certain sources get normative referential power to represent the sources of
history of Wayanad. The vernacular records such as the stone, copper inscriptions in Edakkal
and other temples, and songs in Sangam text “Akananure” and the “Manipravalam” text
“Unnniachicharitham,” and oral text “Keralolpathy” and cultural practice “Mamamkam”
have referential power to represent the sources of pre-colonial history of Wayanad. Likewise,
the colonial records such as Malabar and A Manual of the Nilgiri District have the referential
power to represent the sources of colonial history of Wayanad. At the same time the disbelief

%3 Mundakayam Gopi, pp. 22-31.

54 It was a festival staged every 12" year, from 14™ to 18" century.
5 Mundakayam Gopi, pp. 27-29.

%6 Ibid, pp. 29-31.
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about the capacity of oral narratives regarding origin and migration (of Adivasis) and its
written forms to represent the sources of history is obvious. It does not come from the
understanding that the written sources are authentic and oral sources are less authentic,
because one can see the referential power of oral text “Keralolpathy” in the above account. In
fact, the disbelief came from other reasons. | think we can uncover these other reasons in

later enquiries.

Historicizing Edakkal and Archaizing Wayanad: Gopi’s Writing

Let us comeback to the focal narrative-plot, engravings of Edakkal Cave which is described
in the subsequent chapter, “Edakkal Engravings and Inscriptions.” In this chapter as a
prologue to the narrative-plot, he explains Edakkal cave as situated in Ampukuthy near
Ambalavayal and also discusses the method and particulars of engravings. Moreover, for
providing universality to (engravings in) Edakkal Cave he compares it to the Cro-Magnon

man who carved engravings in the Cro-Magnon hill in France.>’

Then about the meaning of engravings, he says, “In front of world, today also the Edakkal
engraving is a puzzle. There is no unified opinion about the meaning of the engravings and
their significations. Some people’s interpretations of these engravings are baseless, in
relation to animal hunt and animal sacrifice. Rajan Gurukal states that the Edakkal
engravings have similarity to the Perumukal cave engravings in Tamil Nadu and it may have

been carved five thousand years ago.”%®

Next to that he enters in to the inscription in Edakkal Cave. He described how Fawcett, the
superintendent of police of Malabar district, discovers the Edakkal Cave and its artefacts with
the help of Adivasis. He points out the names of scholars who attempt to read the
inscriptions, such as; Dr. Hultzsch, Prof. Bular, Tillner, Kesari Balakrishnapillai, Dr. M.R.
Raghava Variar, Dr. S.P. Swaminathan, Dr. Raju, A.H. Seetharaman and Dr. Rajan Gurukal,
and details the scholarly engagement on this matter. Furthermore, he says that, these

inscriptions are written in Brahmi, Pali and Kannada and describes different readings of these

5" Ibid, pp. 31-32.
58 |bid, p. 32.
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inscriptions by different scholars.>® Subsequently, he stated that, “There is no united opinion
on the interpretation. But there is no different opinion; the inscription is inscribed after the
Edakkal engravings, and it was done in a different time period.”®® By considering Rajan
Gurukal’s® opinion about the political agency of inscriptions, as a postulate of his argument,
Gopi states, “Rajan Gurukal’s argument that the people who had inscribed their names in the
caves, for the exception of two cases, belong to Chera dynasty, and (for strengthening his
argument Gurukal suggests) that the words ‘Ko’ and ‘Chera’ in the inscriptions mean
king....”®

On the basis of this postulate Gopi starts to produce his teleological history about the agency
of Edakkal Cave, through the selective referentiality and imaginary justifications. For
instance, he writes, “The people who had visited and left the cave were people who could
claim royal power or kingship relations with the Chera dynasty and were the authors of the
other inscriptions that are in Brahmi, which were considered to be written in third century
A.D.”% On the basis of this view he affirmed that it is not possible to say that any famous
king from Chera dynasty reached Edakkal. Instead of that the people who are mentioned in
the inscription maybe people who lead the raid from Chera dynasty. They did not go for
pilgrimage, but, the Edakkal Cave was rather a rest house for them in their passage. One of
the important trade routes passed through the side of Edakkal which connected the
habitations of Wayanad, Western seashore and Gudallur-Neelagiri areas in Cheramantalam.
The Ampukuthy Hill, rocky and full of caves was attractive to the trading groups and raiding

military personnel who sought its protection.®*

%9 Ibid, pp. 32-33.

& 1bid, p. 33.

61 Raian Gurukal is a contemporary academic historian of Kerala. Just like popular historians through
interpreting inscription in Edakkal he also has offered the political agency of Wayanad (and Wayanad via
Kerala) to Ruling Castes. See Raian Gurukal and M.R. RaghavaVarier, eds., Cultural History of Kerala, Vol: |
(Thruvananthapuram: Department of Cultural Publications, Government of Kerala, 1999) pp. 85-199.

62 Mundakayam Gopi, p. 34.

8 Ibid, pp. 34-35.

5 Ibid, p. 35.
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Another excellent epitome of his teleological history and construction of agency is in the
interpretation of an inscription which was read by Kesari Balakrishna Pillai as “Vedko
Nanthuchathy.” Kesari says:
the inscription of Nanthushakthi which is considered as established in third century
demands attention. Who is Vedkonanthuchathy who killed many tigers? The ancient
Tamil word “Ko” had the meaning like king, head and leader. “Ko” is generally seen
with the name of Chera kings. So we need to enquire, whether there was a Chera king
called Nanthuchathy.®®
Then he searches for the name “Nanthuchathy” in Akananur, Purananur, Patitupathu,
Manimeghala and Chilapathikaram, but fails to find it. In his opinion these are the Sangam

literature that provides believable evidence about Chera dynasty.®

But Gopi’s thirst for enquiry does not stop. He continues,
We can see that in Malanad, in the same period of Cheras, in so many places, the
Kurunila Mannanmar ruled. This Kurunila Mannanmar belongs to so many clans like
Mazavar, Maravar, Mallar, Ainar, Vedar, Vettuvar and Villor, and they were known
as Vel. The famous Vel among them is Nandan who ruled Eazimala which was
known as Mount Eali, Mount Dali and Mushikarajyam. The Eazimala country which
had its capital in Paazhi encompassed regions from Kozikode to Mangalapuram
including Wayanad and Gudaloor.®

Related to this Gopi asks a question, “Was the Veda King Nandan—who had defeated the
military-chief of the Chera king Narmudicheral in Paazhi battle and who was killed by the
Narmudicheral in Vakaiperumthurai battle—visitor of Edakkal Cave?”” And further he
answered,
But there is no evidence that he (Vedko) had opposed the Chera king who holds the
tiger-flag. May be Nanthuchathy was a Vel who ruled the Eazimala as a descent of

% bid, pp. 35-36
% Ibid, pp. 35-36.
57 Ibid, p. 36
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Nandan, after his death. We need to consider whether the “Vedko” who is referred in
Edakkal inscription is the son of Nandan, the Nandu Chithan, who was one of the
Vels coronated by the Cheras after the death of Nandan. His presence in Edakkal
provides strength to the argument that Wayanad was part of Eazimala which

contained Tamil- Karnataka lands.5®

The “Sree VishnuVarma Kudumbia Kulavardhanasia Ligitham” is another important
inscription which is reinterpreted by Gopi for refiguring the agency. Through reinterpreting
this he obliquely disqualified the earlier interpretation and agency which was proposed by
Hultzsch, Gopalan Nair and Johnny. He says,
Mahadhevan® and his team assumed that this inscription which was written in
southern Brahmi and read in Sanskrit was inscribed in the fifth century. Hultzsch read
this inscription long back. This inscription of which the meaning is easily
understandable, and is more modern among Edakkal inscriptions, creates a lot of
misconceptions. Some people have recorded unstable opinions that there was a
Kudumbiya dynasty here and Vishnuvarman from that dynasty ruled here, by
interpreting the inscription which means “the Vishnuvardhanan who increased the
fame of kudumbiya clan, wrote this.” These people profoundly believe that the
kudumbiyil dynasty was ancestors of Kurumar who are the Adivasis in Wayanad!
The famous linguist Dr. Oopert wrote: we need to assume that Vishnuvarman, whose
name is mentioned in the inscription, was the king from Kurumar clan because the
word Kurumban can change in to Kutumban and Kuduby. The name can also be
called Kurumban. To follow this relatively naive assumption, without any other base,
many of them were ready to create the dynasty named Kudumbiyil and to give them
the ancestry of Kurumar. It is assumed that we need to believe, without any evidence,
that the society which had lived in tribal structure with their rituals and customs till
they were modified in recent times already had the developed alphabet, Sanskrit
language knowledge, centralized royal power and other things in the fifth century

88 1bid, p. 36.
8 Mahadhevan is Iravatham Mahadhevan, the famous lithographer and archeologist.
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when the concept of Raja and Rajyam were just evolving, and had lost all these later
on!"®

In subsequent lines he shaped a new agency for the Edakkal Cave. He continued,
There is an argument that this inscription is inscribed by Kathambar. The Brahmin
called Mayuravarman established the Kathamba dynasty centred in Vanavasy in
Karnataka in the middle of fourth century A.D. In the opinion of George M. Morise
this is the cave inscription of the period of Vishnuvarman who was one of the

followers of Mayuravarman. In final analysis one can find out this opinion is true.”

For substantiating this argument he made another account of logical connections. The
Kathamba dynasty which dominated Deccan plateau and its surroundings for around two and
half centuries was established by the many victories of Mayuravarman against the Pallavas.
Shanthyvarman who was the fourth generation king after Mayuravarman handed over the
authority to rule the southern side of the country to his brother Krishnavarman.
Krishnavarman who gradually became an autonomous king was killed in the military
encounter with Pallavas. The Pallavas who won installed Vishnuvarman, son of
Krishnavarman as the king. The coronation of Vishnuvarman is considered to have happened
in A.D 475. This is the same period as that of the Sanskrit inscription in Edakkal. In short, by
admitting the ascendancy of Pallavas, and as a dependant of Pallavas, Vishnuvarman who is
mentioned in the inscription in Edakkal ruled over the terrain including his father’s country
which included the Punnad and Thulunad, as well as Kurunchi (Kurumpurai) the neighboring
place which included Neelagiri and Wayanad. His capital was in Munnalanad which exists in
the Neelagiri district of today’s Tamilnad. We need to believe that as a lord of the
Kurumbar’s land which he conquered, Vishnuvarman named his dynasty Kudumby dynasty.
As an establisher of a dynasty, that had not existed in history he added the title “Kudumbia
Kulavadhanasia” to his name. It proves that Vishnuvarman mentioned in the Edakkal Cave
was not the ancestor of Kurumbar and not a Tribal head; he was the member of Kathamba
dynasty by birth and was a representative of Pallavas who had ruled the land of Kurumbar.

This is exciting, since the descendants of Vishnuvarman—the Kurumbrathiry and Elamkure

0 Mundakayam Gopi, pp. 37-38.
71 |bid, p. 38.
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Vazunoor—are present as donors of the Shasanas in Thirunelly, Kinallur and Kulathur
temples. This is the indication that the descendents of Pallavas also continued the practice to

donate lands to Brahmins and temples for attaining health and prosperity.”?

One can summarize the construction of agency in the narrative of Gopi in this way. Consider
Rajan Gurukal’ stake as a postulate that argued those who had done inscription in the cave
belong to Chera dynasty.”® Gopi took the inscription which was interpreted by Kesari
Balakrishna Pilla “Vedkopanaakacjam Nanntuchathy” and delineated that the person who
was mentioned in this inscription has relation with Chera dynasty via Nandan who ruled
Eazimala. Then by stating “Vedko” who is referred in Edakkal inscription as the son of
Nandan, the Nandu Chithan, who was one of the Vels who was coronated by the Cheras after
the death of Nandan, he concluded one of his arguments.

For denying interpretation and agency which was proposed by Hultzsch, Gopalan Nair and
Johnny; Gopi reinterpreted the inscription “Sree VishnuVarma Kudumbia Kulavardhanasia
Ligitham” and refigured new agency. In detail, by opposing the Hultzsch interpretation which
is considered by Gopalan Nair as a postulate of his argument about the historical agency
behind Edakkal Cave engravings Gopi dismantles Gopalan Nair’s argument. Moreover, he
counters Dr. Oopert who opinioned Mullu Kurumar is the owner of Edakkal Cave by his
evolutionary linguistic analysis. And through this he indirectly attacked and nullified the
argument of Johnny which discovered agency of Edakkal Cave in Mullu Kurumar.
Moreover, Gopi indirectly disqualified Johnny’s argument by deciphering the inscription, by
using sweeping qualifications like without evidence and without base and by commenting
that the Mullu Kurumar who lived in a tribal structure and had developed their life in recent
times do not have such a possibility as to have the developed alphabet, Sanskrit language
knowledge and centralized royal power, and he presupposed that only royal descendants can

become the authors of inscriptions.

"2 Ibid, pp. 38-40.
3 Rajan Gurukal argued that Chera king had done inscription in the Edakkal cave by pointing out the words
“Ko” and “Chera” in the inscriptions as an evidence of the name of the Chera “king.”
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Subsequently he argued that the name which is mentioned in the inscription in Edakkal is the
name of Vishnuvarman, the son of Kadhamba king Krishnavarman who was installed as a
king by Pallavas and who had admitted the ascendancy of Pallavas and had ruled over the
terrain including Neelagiri and Wayanad. Then by believing that he was a lord of the
conquered land of Kurumbar, Vishnuvarman named his dynasty Kudumby dynasty and as an
establisher of this dynasty which had not existed in history previously he added the title
“Kudmubia Kulavadhanasia” to his name, Gopi substantiated his argument. He further adds
that Vishnuvarman mentioned in the Edakkal Cave was not the ancestor of Kurumbar and not
a Tribal head; he was the member of Kadhamba dynasty by birth and was a representative of
Pallavas who had ruled the land of Kurumbar. He concluded that; it is exciting that the
descendents of Vishnuuvarman—the Kurumbrathiry and Elamkure VVazunoor—are present in
Shasanas in Thirunelly, Kinallur and Kulathur temples as donors of lands to Brahmins and

temples to attain the health and prosperity.

Here one can understand three things (1) the narrative of Gopi finds out the political agency
of Wayanad in royal lineage via interpreting inscription in Edakkal Cave, (2) by using
analogies, teleologies, referentiality, and above all excessive imagination he actualizes this
interpretation, (3) he thus makes ultimately a geographical boundedness and historical
continuity between Wayanad and Malayalam speaking areas through significations about
kings and Shasanas which are connected to Malayalam speaking areas. For instance, (1)
significations about Chera king who is considered by the history of Kerala as one of the kings
who ruled Kerala, (2) the remark regarding descendants of Vishnuvarman in the Shasanas in
Thirunelly, Kinallur and Kulathur temples which are situated within the present
administrative geography of Kerala, (3) and the interpreted inscriptions of cave; all make

Wayanad a part of Kerala.

Formation of a Self and Two Others

Finally, if we look closely at the entire process of history-writing on Wayanad we can see the
discursive formation of three subjectivities—one Self and two types of Other—
simultaneously. More than being the result of conscious effort this is an allegory of history-

writing. This is because nobody intentionally produces these subjectivities, but they rather
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intend to write the history of Wayanad. This may be an unknown progeny of history-writing

but it is also a product of the well-known practice of history-writing.

Let us look at the discursive formation of subjectivities in history-writing by explicating
stories of Vedar Raja, etymologies of Wayanad and engravings of Edakkal Cave the three
narrative-plots. Apart from the recollections of Kurumar community, all other stories on
Vedar Raja deployed Kurumar and their bodies as a basement to build historical and
geographical knowledge on Wayanad. The subjectivity of Kurumar is that of original
inhabitants or aboriginal people of Wayanad that was attributed by the history-writing which
simultaneously creates two meanings. On the one hand it locates them as earlier inhabitants
of Wayanad, on the other hand; it grounds the origin of the region Wayanad in the detected
primitiveness of their bodies. This discerned origin of Wayanad constructs an uninterrupted
historical continuity of region by connecting Vedar with Kurumar and by interpreting the

inscriptional remarks as Kurumar’s.

More importantly, these documentations have positioned Vedar Raja as ruler of Wayanad in
ancient time, Hindu rajas as ruler of present time and Company as ruler of future and
constructed a linearly progressing temporal order of history of Wayanad. This indirectly
evaded conflicting and heterogeneous territorial claims of Tipu Sulthan, Pazassi Raja and
British on Wayanad that existed at a time. And it demoted Vedar Raja temporally by
depicting their body and bodily act as primitive and relegated Wayanad temporally by
detecting Vedar as its original inhabitants.”* Moreover, it registered Hindu rajas—who
colonized Wayanad—and the region of Kerala as civilized, in comparison with Vedar and

Wayanad.

Looking close into this discourse of history-writing we can see the figurative formulations of
one type of Self and two types of Others. The history-writing which locates Hindu Raja from
Malayalam-speaking region as the singular ruler of Wayanad obliquely makes Tipu Sulthan

and his region Mysore as External Other of the Malayali regional self. Correspondingly, it

74 By considering them as the founders of the region, Wayanad.
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portrays Kurumar via Vader as primitive inside Kerala and makes them and Wayanad an
Internal other of Malayali self. These parallel processes construct Hindu Raja and

Malayalam speaking region as a Self himself through their history-writing.

Moreover, by locating the prototype of place name Wayanad in a particular language either
in Malayalam, Kannada, Tamil or in Sanskrit, and placing the past meaning of (place name)
Wayanad in a specific geographic nature either paddy-field, forest or route; etymological
interpretations of history also produce meanings of Wayanad. This activity that has created
particular ontological ties for the past of Wayanad visualises the present of Wayanad in to
singularized lingual and geographical sense and situates the meaning of Wayanad in
monolingual and homo-geographic sphere. Precisely, discourse of history-writing negates the
possible multilingual/hetero-geographical or cross-lingual/cross-geographical spatio-

temporalities of Wayanad as a region that relationally formulates region.

Besides, the abundance of interpretations which are founded on Malayalam language bolsters
the claim of Kerala’s linguistic-regions on Wayanad and generalizes Wayanad as a place in
Kerala. Moreover, all prefixes which signify the pasts of Wayanad—the Vana the forest a
trope represent primitive life both in Indian (Hindu) and Western notion, Bailu the paddy
field represent habitat of agrarian-slave under feudalistic order, Vazhi the route represent the
passage to the remote terrain and Mayan the architect of Asura represent the uncivilized—
signify the lower stages of human development and evolutionary history which fixes

Wayanad in demoted spatiotemporal position inside Kerala.

Here one can see the concurrent formation of two types of Other. The history-writing on
Wayanad which singularizes the past meaning of Wayanad into a monolingual form by
producing many of the interpretations in Malayalam language; which bolsters the claim of
Kerala’s linguistic-regions on Wayanad and which generalizes Wayanad as a place in Kerala
makes Karnataka and Tamil Nadu (which represent Kannada and Tamil language
respectively) as an Other(s) by reducing their right to represent historical agency of Wayanad
and giving excessive right to Kerala via Malayalam to represent the historical agency and

geographical subjectivity of Wayanad. Simultaneously, the prefixes which signify the past of
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place name Wayanad which is cherished by Kerala are marked by attributed spatiotemporal
positions such as forest, paddy field, root and Mayan (the architect of Asura) that all make
Wayanad an Other inside of Kerala. Here the simultaneous process of External and Internal
othering has occurred which has made Karnataka and Tamil Nadu External Others of Kerala
and Wayanad an Internal Other of Kerala. This discourse of history-writing has concurrently
made Kerala and its language Malayalam as a Self of history-writing, as the Self of history-

writer, and as the Self of history.

The discursive formation of other(s) and self is much visible in the configuration of
narrative-plot of Edakkal Cave and its discursive realms. Gopalan Nair’s remark on the
inscription in Edakkal Cave as the “earliest record of a ruling family in Kerala that exists in
Wayanad” is a sign of the process of othering. It forms othering in two ways. On the one
hand it makes Wayanad part of Kerala by the detected sign about Kerala rulers in Wayanad
and erasing the trace of another linguistic culture from Wayanad by keeping extreme silence
about it, on other hand it makes Wayanad an archaic location of Kerala’s past. This is the
parallel construction of External Other and Internal Other.

The history-writing of Johnny has certain predicament because it oscillates between dreams
of Kerala-incorporated-Wayanad and desire of subjectivised historical agency of Adivasis. In
between, trying to grapple with the dream and desire, the formation of Other(s) has
happened. Let us elucidate complex situation which generates the Other(s). “The Edakkal
Cave which contains the archaic inscription and early models of world engraving that refer to
the very ancient dynasty in Kerala”™ and prove the existence of Neolithic culture in Wayanad
is situated at Ampukuthy hill in Ambalavayal near Sulthan Bathery...” the statement of
Johnny is a signal of the process of othering. Because by indicating the political agency of
Kerala in Edakkal Cave the narrative extends the particular representation of Edakkal to a
relatively universal Kerala and converts Edakkal Cave via Wayanad as a location of the past
of Kerala. This act has produced two types of others in parallel, the External Other; by

silencing other linguistic-geographic traces, and the Internal Other; by demoting the temporal

S Emphasis added.
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position of Wayanad into the past of Kerala. It is unambiguous; the silence of narratives has

produced the External Other invisible.

If we look at this process of history-writing through Johannes Fabian we will get a clear
picture of othering. The narrative of Johnny begins the origin of his history of Wayanad from
Neolithic age. In Fabian’s sense, Johnny’s view that sees the Edakkal Cave as a Neolithic site
is a fixing of a “physical time’’® for anchoring the evolutionary history of Wayanad. In the
sense of Fabian all these processes of unpacking of the tiger cult and ritual related to tiger
from engravings uncovers the meaning of inscriptions in Edakkal “the person who killed
many tigers” and connecting them to socio-cultural practices of Mullu kurumar of Wayanad
are part of registering of being into a “typological time.”’” This narrative produces the Mullu
Kurumar as a historical subject for the early history of Wayanad. However, the location of
this subject in the relegated physical and typological time indicates the unprivileged
spatiotemporal status that has made the Mullu Kurumar the demoted object of history.
Putting it differently, the historian’s endeavor to figure the Mullu Kurumar as an
agency/subject of history is denied by the objectifying taxonomical politics of time.
Moreover, the body and the bodily practices of Mullu Kurumar become the primordial site of
evolutionary history of Wayanad. The time of “archaic” carvings and inscriptions taken to be
contemporary to the lived practice of Mullu Kurumar or the present of Mullu Kurumar is
juxtaposed with the time of origin of the carvings and inscriptions which has made Wayanad
(through Edakkal and Mullu kurumar) the Other, the other of the privileged time of history,

the internal other of the self of history-writing, the other of writer.

When we come to Gopi the process of othering is very clear. Contrary to Gopalan Nair and
Johnny, Gopi registered the “physical time” in the tomb from Paleolithic period that was
excavated from Wayanad for writing the history of Wayanad. He erects the foundation of his
diffusionist history of Wayanad on this site. By relating physical time of tomb and artefact
into “typological time” of the contemporary funeral practice of Paniyar he generated a human

subject to the earlier history of Wayanad. This subject is directly objectified under the

76 See discussion on Fabian’s theory in Chapter-I.
7" See discussion on Fabian’s theory in Chapter-.
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hierarchal temporal power of historical discourse because the subject Paniyar signified by
pronoun “primitive,” is the most unprivileged temporal identity offered by history. The
observation of Fabian is very much apt to this context where he says that,
Primitive reactions to death may then be consulted for purpose of illuminating,
ontogenetic development with parallels from man’s early history. Or, more
frequently, we will find attempts to identify contemporary reactions to death,
especially those that appear irrational, overly ritual and picturesque, as survivals of
“archaic” forms.”
Moreover, the narrative distances temporally and spatially the Paniyar and Wayanad from
contemporaneity by stating that “Paniyar came from Africa” and “that the Paniyar are the
original inhabitants of Wayanad.” This is not that the Paniyar or Wayanad have history but
that they are the history of evolutionary history. Paniyar through Wayanad or Wayanad
through Paniyar is the Other of the privileged time of history, internal-other of history-

writing, internal-other of writer’s self, internal-other of Kerala/Malayali.

In Gopi’s narrative, the way of forming the external-other is very clear. By negating William
Francis’s claim that Wayanad was ruled by Ganger, Kathambar, Hoisalar, Vijayanagarar and
interpreting them as Karnatakites/Non-Malayalis, Gopi argued that Wayanad was under
Kerala and substantiated it by historical artefacts. This has produced the linguistic regional
identity of Karnatakates/Non-Malayalis and situates it as an other to Malayali/Kerala
linguistic-regional identity. Moreover, by invalidating the claimed dominance of the Other,
the Karnatakite or Non-Malayali, it confirms the Malayali/Kerala dominance on Wayanad. It
is clear; this narrative which articulates the agency/identity of Wayanad under
Malayali/Kerala obliquely formulates the immutable and eternal political-cultural ownership

of Kerala’s linguistic regional identity on the past of Wayanad.

One can see very clearly the formation of two types of others and one self in the process of
history-writing on Wayanad, as subjectivities. That means (1) the formation of non-

malayali/non-Kerala as an External-Other, (2) the formation Wayanad/Paniyar/Mullu

8 This quote is from Johannes Fabian’s Ethnography of Death (1972, p. 179) recited in Johannes Fabian, Time
and the Other: How the Anthropology Makes its Object (New York: Columbia University Press, 2002) p. xv.



128

kurumar/Chetties/Kurichiar as an Internal-Other, and (3) formation of Kerala/Malayali as a
Self.

| think that the concepts of external other and internal other are not sufficient to express the
severity of Othering as in writing of history the formation of non-Kerala/non-Malayali is not
only external but also incompatible, its constructed incompatibility having made the distinct
historical and modern self of Kerala/Malayali. And Wayanad is not only internal to Kerala
but also intimate, its intimacy formulating historical and modern self of Kerala by becoming
itself the pre-historical and pre-modern. So | would like to call non-Kerala/non-Malayali;
Incompatible-Other and Wayanad; Intimate-Other. It is better to end this chapter by
remembering what Emmanuel Levinas properly said “I (self) exist in the world in

relationship with others.”"®

7 Emmanuel Levinas, Entre nous: On thinking-of-the-Other (London: Continuum, 2007) p. 196.



PART TWO

Geography-Mapping: Interconnections of Context, Act and Text in the

Formations of Early-Modern Wayanad(s)

“Once knowledge can be analyzed in terms of region...one is able to capture the process by which
knowledge functions as a form of power and disseminates the effects of power....The politico-strategic
term [such as field, region and territory] is an indication of how the military and the administration
actually come(s) to inscribe themselves both on a material soil and within forms of discourse.”

—  Michel Foucault!

! Michel Foucault, “Questions on Geography” in Colin Gordon, ed., Power/Knowledge: Selected Interviews and
Other Writings 1972-1977 (New York: Pantheon Books, 1980) p. 69.



Chapter Four

Re-thinking Geography through a Re-conceptualization of Space, Place

and Territory

Introduction

In his journey through the countries of Madras, Mysore, Canara and Malabar, Francis

Buchanan® passed from Sira to Coimbatore via Seringapatam between 7" August 1800 and

31 October 1800. While traveling through Hegodu Devana Cotay on 19" September he

noted,
The wretched inhabitants of this [Hegodu Devana Cotay]? country have also had
frequent trouble from the Bynadu Raja,® who is besides possessed of a country called
Cotay-huttay in Malayalam.... The Bynadu Raja has at present sent the Conga Nair,
one of his officers, into the Mysore dominions to cut Sandalwood and to plunder the
villagers. In this vicinity there are now a hundred cavalry, and one hundred and fifty
regular, besides Candashars* [foot soldiers], belonging to the Mysore Raja; but these
dare not face the Conga Nair, nor venture to repress his insolence. His master lays

claim to all country west from Nunjinagode. Had | deferred visiting the forests till |

! One of the officials of the British East India Company who wrote A Journey from Madras through the
Countries of Mysore, Canara, and Malabar; three big volumes on Agriculture, Art, Commerce, Religion,
Manners, Customs, Natural and Civil History, and Antiquities of ceded counties of British East India Company
in Mysore, Canara and Malabar after the fall of Tipoo Sultaun. See Francis Buchanan, A Journey from Madras
through the Countries of Mysore, Canara, and Malabar, Vol. Il (London: The East India Company, 1807).

2 In the sources of this work, Hegodu Devana Cotay is also spelled as Hekkadadhevana Cotay.

3 As an introduction to the Bynadu Raja (Wayanad Raja) Francis Buchanan wrote ... Bynadu Raja, who is
besides possessed of a country called Cotay-huttay (Kottayam) in Malayalam. This last territory is below the
Ghats, and is part of what we call Malabar...Carulu Verma (Kerala Varma), the present Raja, is a younger
branch of the family; but retains his country in absolute sovereignty, denying the authority of the Company, of
the head of his family, and of all other persons. In the reign of Tippoo, this active chief assembled some of his
Nairs, and regained possession of the territories which the former reigning prince had, on Hyder’s invasion,
deserted. The Raja, who had so basely submitted to the Mussulman conqueror, succeeded afterwards to the
territory of a relation, and now enjoys his share of the allowance which is made to the Rajas of Malabar by the
Company, to whose authority he quietly submits.” Ibid, pp. 131-132.

4 Buchanan writes, “Each Candashara had a small farm, which he or his family cultivated for his support in
peace, and for clothing. The head Candashara of every village had a large farm, and acted under the Polygar as
captain; but out of the profit of his farm he was bound to provide arms for his company. Some of the villages in
each district were thus divided among the Candasharas; while others were let for a rent, out of which the
Polygar maintained his family, and paid his tribute.” Ibid, pp. 327-328.
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came here, | should have been completely disappointed; although the best information
that I could procure at Seringapatam pointed this out as the place most proper for the
purpose.®
Following this, describing the past of Dan Nayaka Cotay, on 24" October he again remarked
About two months ago thirty or forty Nairs from Wynaad, or from Nellala, as it is
here called, persuaded the chief of one of the hill villages, subject to the Company, to
join them sixty or seventy men. This united force came down to the low country, and
plundered three villages [of Dan Nayaka Cotay]. A hundred Candashara [foot
soldiers], supported by a few sepoys, were sent out; and after an engagement, in
which nobody was Killed, took the chief and seven men prisoners, of these three were
Nairs. About ten years ago these banditti made some disturbance among the village,
but never before ventured down into the low country.®
For different readers, the complex nature of these two narrative fragments would offer
different meanings. The one who is adapted in the contemporary discourses of
power/knowledge will probably read these as an epitome of the colonial discourses of
power/knowledge. Because what such a reader tends to see here is the travelling European
white male, Francis Buchanan, producing knowledge about the people, thing and place by
making them stagnant objects and subdued subjects through his distanced gaze, modern
narrative technique and rhetorical strategies. Moreover, this reader possibly sees this
scripting as a textual conquering of native by modern discourses of knowledge of Company,
who were primarily conquered physically by Company’s armed power. Besides, one may add
that the narrative on the plunder of Wayanadan people in three villages of Dan Nayaka Cotay
and the conquering of them as prisoners by the Company’s people figuratively signify the
Company’s control on those places through the control of their bodies.

A radiant postcolonial critic may consider these narrative fragments as an embodiment of the
postcolonial predicament. Because from such a vantage point the focus may be on the
difficulty that the traveling European may have faced in mapping, fixing, documenting,

ordering, objectifying, classifying, and narrating the people, thing, and place properly.

5 Ibid, pp. 132-132.
6 Ibid, p. 245.
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Therefore, his direct, recurrent gaze and displacement of what he gazed at by the act of
plunder rendered the colonial project quite difficult and complex. Moreover, probably one
may argue here that the political turmoil, anarchic state or lawless condition in Wayanad
which spread into the surrounding areas such as Hegodu Devana Cotay and Dan Nayaka
Cotay might have prevented Buchanan from “visiting the forests” of Wayanad directly. The
disappointment that we see in his words could be the result of his failure in scripting the
native properly. In other words, Buchanan’s disappointment could be located in his failure to
annex Wayanad through the production and mapping of the proper knowledge about

Wayanad.

These two readings signify two possible affects of the colonial textualization project, which
either actualizes or fails to construct the modern life context of the people in India. In other
words, these two interpretations show us how an idea or knowledge produced by a text,
through writing, either activates or fails to activate new practices, which perhaps might reify
new life context of the people.” But if we perceive these narrative fragments carefully rather
than in the precedence of an idea or text to determine the act or context we can realize that
the idea/text, place/context, and act/practice are mutually constitutive of the recurrent

formation of being and becoming.

In detail, one can notice here that the geographical specialty of the place of Wayanad
(especially in relation to its forest-scapes) allowed the raider to direct his raids onto other
places like Hegodu Devana Cotay and Dan Nayaka Cotay. In addition, the raider’s act to
move to the forest of Wayanad as a refuge generates a peculiar geographical experience of
that place, and the plunder, which is operated by the possibilities of the forested geography of
Wayanad forces Buchanan to textualize the character of the place Wayanad differently.

Therefore, here it is clear that nature/place, culture/act, and idea/text are simultaneously

7 One can argue here that act and place (space) are elements of a text if s/he perceives writing as an act and page
as a place. But that perception not only limits the process of act and place into the text but also reduces all
dynamisms of act and place in to the text. So, for the time being, | would like to see act, text and context, in
difference, to properly delineate those interrelations.
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making meaning.® Equivalently, we can realize here that the forest-like peculiarities of a
place and raid-like act influence the framing of a text, seeking that here the meaning of place,
act and text are co-produced and closely interconnected. Therefore, act, context and text

mutually constitute the formations of modern regions.®

In following pages by picking clues from the above debate on Francis Buchanan’s narrative
fragments and also by capturing the characteristic insights of the theoretical discussion
appearing below, | endeavor to problematize early-modern formations of Wayanad as
region(s) and unravel the deep interconnection between act, context, and text in those
formations. To make easier my task of problematization and to provide better clarity to the
reader, | have divided this part of the thesis into four chapters. The first chapter delineates the
contemporary configuration of the meanings of space, territory, and place that
asymmetrically connects with the geography and geography-mapping. The second chapter is
an outline of the preliminary phase of the early-modern formations of Wayanad(s) as
region(s) which had happened roughly from the first invasion of the Mysore regime on the
terrains of Malabar to the attack of the British military for looting the Pazhassi palace,
chronically from 1766 to 1796. The third chapter delineates the later change in the nature of
the early-modern formations of Wayanad(s) as region(s) which happened during the period
from the attack of the British military on the Pazhassi palace to the conquering of
Sreerangapattanam by the British and the killing of Tipu Sulthan, from 1796 to 1799. The
fourth chapter sketches the conclusive stage of early modern formations of Wayanad(s) as
region(s) that occurred roughly from the assassination of Tipu Sulthan (which caused the fall
of Mysore) to the killing of Pazhassi Raja and the conquest of terrains of Wayanad, from
1799 to 1805. Before turning to the main details, let us navigate through certain works that

8 From these insights we can also understand that plunder and raid of different people which has been delineated
in these narratives were not only the ways of accumulation of revenue but also strategies and modes to
disseminate power of certain people on certain place.

9 Along with these; how Kerala Varma, who popularly known as Kottayam Thampuran or Pazhassi Raja (Raja
of Pazhassi palace situated in Kottayam country), especially in pre 19" century records, become Bynadu Raja
(Wayanad Raja)? In Buchanan’s above narrative fragment, why do Nairs figure as the only community engaged
in looting across Wayanad, while names of other communities that were part of the plunder are absent? Are
these only the problems of representation in text or does any material-context instigate the configuration of
textual representation? Why does he represent the terrain that includes Wayanad as “forest,” even though people
lived in those places were engaged in cultivation? | address these questions here.
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complicate our understanding of space, territory, and place, by linking them with geography

and geography-mapping.

Re-conceptualizing Space, Place and Territory
In this section, I discuss Henry Lefebvre, Michel Foucault, Edward W Soja, Doreen Massey,

David Harvey and Derek Gregory.

Henry Lefebvre

| think Henry Lefebvre’s groundbreaking work Production of Space, which was first,
published in 1974 will show us the contemporary formations of the meaning of space
retrospectively. In the first chapter, he delineated many reasons why the articulation of the
“social space” became strange in academic discourses. He argues that the change in the
meaning of the word “space” as strictly geometrical, has happened only in recent past, and
change in the general understanding of the concept of space as ultimately as mathematical

one (such as Euclidean, isotropic, or infinite) was one of the main reasons behind it.*

He added that the Philosophy of Rene Descartes generated this conception of space.
Descartes “had brought to an end the Aristotelian tradition which held that space and time
were among those categories which facilitated the naming and classing of the evidence of the
senses.”? By the Cartesian logic, “space had entered the realm of the absolute.” Spinoza,
Leibniz and Newtonian philosophers who came in the wake of Descartes further cultivated
the absolute conception of space. Even though, Kant, who came next to them revived and
revised the old notion about space and considered space as a relative category; for him, space
as a tool of knowledge and a means of classifying phenomena, was yet quite clearly
separated (along with time) from the empirical sphere: it belonged to the a priori realm of
consciousness (i. e. of the subject), and partook of that realm’s internal, ideal—and hence

transcendental and essentially ungraspable-structure.*®

10 Henry Lefebvre, Production of Space (Oxford: Blackwell, 1991).
11 |bid, p. 1.
12 |bid, p. 1.
13 |bid, p. 2.
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He further opined that the philosophers who are associated with the modern field of inquiry
known as epistemology have considered space as a “mental thing/place,” which enthralled
not only philosophers but also writers and linguists, even though, among them, there was no
consensus about the general nature of this “mental space.”** By evaluating the philosophical
and theoretical discourses which formulate the dominant conception of space as a mental
space Lefebvre has proposed a unitary theory about space which interconnects and
theoretically unites the different conceptions about space such as mental space, physical
space, and social space. Through this formation, he constructs a theoretical unity by
connecting the “physical” (nature, the Cosmos) the “mental” (including logical and formal
abstractions) and the “social,” which hitherto have been considered separately.'® He also
added that in actuality the mental (logico-mathematical) space separated from the “real”
space (space of social practice) “involves, underpins and presupposes the other.”® Lefebvre
directly asserts that he ““...does not aim to produce a (or the) discourse on space, but rather to
expose the actual production of space by bringing the various kinds of space and the

modalities of their genesis together within a single theory.”*’

By defining social space as a social product, Lefebvre has disentangled some complexities of
understanding space and further detailed his “unitary theory.” He elaborated; “social space”
is simultaneously abstract and concrete. Like commaodities and money, it is a “concrete
abstraction.” It is indistinguishable from mental space (as defined by the philosophers and
mathematician) and physical space (as defined by “practico”-sensory activity and the
perception of nature). But social space is neither constituted by an aggregate of (sensory)

data nor by form imposed upon phenomena, upon things, upon physical materiality.®

1% 1n Lefebvre’s opinion even Michel Foucault did not explain what kind of space he had referred in his works
nor did he explain how it had bridged the gap between the mental space and social space or the space of the
philosophers and the people. Noam Chomsky too unhesitatingly postulates a mental space endowed with
particular properties. He has not addressed the gap which separates this linguistic mental space from the social
space wherein language becomes a practice. Julia Kristeva, Jacques Derrida and Ronald Barthes also proposed
philosophic-epistemological notion of space and their mental conception came to cover social and physical one.
Ibid, pp. 3-5.

15 1bid, pp. 11-12.

16 |bid, p. 14.

17 1bid, p. 16.

18 |bid, pp. 26-27.
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The fact is that “social space” as a (social) product is concealed from us by double illusion
such as the “illusion of transparency and illusion of opacity.” The Illusion of Transparency
believes that space can be understood by a single glance of the mental eye. The Illusion of
Opacity believes that space has more of an existence than the subject.!® “The illusion of
transparency has a kinship with philosophical idealism” and ““illusion of opacity is closer to
(naturalistic and mechanistic) materialism.”?° And he further discusses that social space
contains and assigns the social “relation of reproduction” (bio-physiological relations
between sexes and age groups, along with the specific organization of the family) and the
“relations of production” (the division of labour and its organization in the form of
hierarchical social functions.). “These two sets of relations, production and reproduction, are

inextricably bound up with one another.”?

Then he has developed a conceptual triad to explain the complex state of spaces. They were
known as; Spatial practice, Representations of space and Representational spaces. (1) Spatial
practice is society’s space, “it is revealed through the deciphering of its space.” (2)
Representations of space is the conceptualized space; the space of scientists, planners,
urbanists, and social engineers. This is the dominant space in any society. (3)
Representational space is a space as being directly lived through its associated images and
symbols, and hence the space of inhabitants and users. This is a dominated space. Physical,
mental and social spaces are respectively perceived, conceived and lived.??

In his later descriptions, Lefebvre has asserted that “(Social) space is not a thing among other
things, nor a product among other products: rather, it subsumes things produced, and
encompasses their interrelationships in their coexistence and simultaneity—their (relative)
order and/or (relative) disorder.... Social space implies a great diversity of knowledge.”?® He

continues,

19 |_efebvre calls it as “realistic illusion.”
2 Henry Lefebvre, pp. 27-30.

21 |bid, p. 32.

22 |bid, pp. 38-40.

2 |bid, p. 73.
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Social space contains a great diversity of objects, both natural and social, including
the networks and pathways which facilitate the exchange of material things and
information. Such “objects” are thus not only things but also relations. As objects,
they possess discernible peculiarities, contour and form. Social labour transforms
them, rearranging their positions within spatio-temporal configurations without
necessarily affecting their materiality, their natural state.?*

“...any space implies, contains and dissimulates social relationships — and this despite the

fact that a space is not a thing but rather a set of relations between things (objects and

products).”®

He added that space is neither a collective noun indicating products having particular
quantity like one-kilogram sugar nor the location where those products are situated.
Certainly, space is a social relationship, but space is inherent to property relationship and
similarly closely bound up with the force of production. Space is polyvalent in nature; its
reality is formal and material. Space is a product one can use, but at the same time it is a
“means of production.” “Thus this means of production, produced as such, cannot be
separated either from the productive forces, including t